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PREFACE P 


New India’s Realisation is in many ways a remarkable venture. 
In an age, obsessed by material ambitions, it re-affirms with un- 
flinching courage moral values and spiritual ideals, and tries to 
reveal in this perspective the enduring significance of the work of 
India’s two great sentinels—Gandhi and Tagore. 


The author (Shri Raiharan Chakrabarti) who has lived a dedicated 
life has practised what he preaches, and it is this realization which 
makes his analysis so forceful, his appeal so overwhelming. One 
may pick holes here and there in his argument or his expression 
but it is difficult to escape the mesmeric effect of his passionate 
idealism. 


JADAVPUR UNIVERSITY 
UNIVERSITY COLLEGE OF ARTS Sd/- S. C. SEN GUPTA, 


CALCUTTA-32, 
Professor of English, 
26 April 1964. Jadavpur University. 


AUTHOR’S APOLOGY 


Acknowledging with high compliments the Government patronage 
under “Third Five Year Plan—Development of Modern Languages”, 
I am proud to welcome “New India” with all her failings. India is 
ever the gospel of teachings and the prophet of peace with her 
mission of service before the universe. Nothing could, therefore, 
destroy the virgin purity of my soul, though repressed from all 
ends and everything I have got as a king in the kingdom of content- 
ment. Poverty has come fast upon me, cold neglect cancered the 
best in me, yet in the complicated crossings of life, I have accepted 
the mightiest of ‘Serving Spirit’. To others “New India” may be a 
tale told again and again, but it is an abiding inspiration of love 
and truth to me. 


I am indebted to many a winning heart for their word of 
sympathy and touch of sweet smile. With New India before them, 
I again owe them much which shall remain ever unpaid. My hard- 
working life with work as rest of peace, has brought forth my 


“New India” under Government patronage—a rare gift of apprecia- 


tion even after retirement. I am consoled that I have completed 
“New India” and finished to start again like a young man of creative 
will and of conducive drill of habit. I wonder how the Amrita 
Bazar Patrika, The Hindusthan Standard, The Calcutta Review 
and Modern Review, The Provasi, Bharatvarsha, Basumati and 
other Journals published the best of my contributions when I was 
in the lowest ladder of service under Education Department. 


I love New India, live for New India and have expressed 
New India in my humble way because New India has universal 
mission for love and peace, and because she is dedicated to peace 
for humanity’s security. Though she is stabbed from the back, 
attacked and injured from the front and her wholesome goodness 
is exploited by the villains, she spares everything for enduring peace 
and makes the people share all privations and sufferings. Deaths 
came to make me die but I conquered them with my indomitable 
will and indefatigable urge. Sorrows and sufferings for “New India” 
have undying smiles for me. With fulness of gratitude to all I 
bathe myself with tears on the realisation of good wishes and 


blessings from within and without. In loss there, is gain, in defeat 


there is victory—in restlessness there is rest because New India is 
the epitome of my civilised conscience for Universal Peace. 


Salkia Vikram Vidyalaya (H.S. Multipurpose) lies too deep 
for words of gratitude. I shall ever sing the glory of the school as - 
all within and without have accepted my service with the spirit of 
spontaneous discipline. They have made me complete while I remain 
incomplete. A retired man’s (Raiharan Chakravarti) silent tears of 
gratitude shall ever wash them with their undying hearts for 
service. Let me die a peaceful death since I have had the full 
blessings of my parents who ever abide with me for my best support 
in spite of having nothingness since my birth. I am one of the 
happiest men in the world from the beginning to the end,—What is 
then but New India! 


Lastly, my winning the first prize in the All-India-Burma-Ceylon 
Essay Competition on “A Lingua Franca for India” in 1939 has 
been highly complimented by the expert opinion of the Government 
of West Bengal on this award of Rs. 2,000/- to me, immune from 
all diseases and devils during 35 years of Government and private 
service—a unique record of achievement for a life-struggler. 


AUTHOR. 


AUTHOR’S RECORD OF EXPRESSION ON 
JAWAHARLAL 


Jawaharlal Nehru is the soul of Universal freedom. His 


voice after death is living with message of Peace for the 
welfare of humanity. “New India”, written before his death, 
shall remember him with tears of silent gratitude. 


OUR PROGRESS AND PEACE 


We are proud of this Modern Civilization. Deaths are borne on 
the wings of air. Lives are hung on the summits. Diseases of bodies 
are getting cured by awful science but those of minds are multi- 
plying with no ends. Science has conquered space and water, 
scientists are wondering at all marvels,—materialists are gaining 
grounds on betraying beaches. Where is man of love and peace? 
Where is civilization with the security of Soul? There are wrong 
diseases in the means and wrong cures in the ends. Civilization 
is being patched up with settlements that unsettle right decisions 
and undo secure’ trusts. Economic self-sufficiency is aimed at, 
technological benefits are ensured by engineering experts and 
scientific inventors. Mysteries in ‘Man and Nature’ are being dug 
up to be revealed. But the beasts in manmade civilization are 
feasting on science, religion and express themselves in ugly forms 
everywhere. There is no water of peace anywhere though sermons 
of peace are everywhere. “Prophets of Peace”? are preparing their 
books of Progress and Prosperity in their sealed covers. Leaders 
of Science and Magnets of Politics have found themselves shocked 
dumb in their fencing wires. Pride in every form is kissing the 
dust of blindness. Power in every form is devouring the soul of 
peace and progress. Greed like the ocean-drying monster is drying 
up all waters of contentments, leaving barren deserts and scorching 
sands. What is our stay? Where is-our life? Where is that civilised 
mind that gives and takes? Where is the right decision to mend 
wrongs? What is the end of this education that never enters the 
mind with the spirit of learning at each movement of the thought 
within the soul. The Voice of the Soul in the East and the West 
is not yet heard by the naughty and the mighty. The Sun of the 
East will never set and that of the West shall never sink. The 
same rivers of thoughts shall ever flow with ever-flowing currents. 
The same floods shall ever wash away the banks of both sides. 
But the indestructible fertility of the soul of living humanity by 
right devotion, realisation, co-operation and consideration shall 
outlive all lives and deaths with real charter of character that 
never dies. ; 

New India shall with a sudden resolve take hard tasks and hard 
jobs with organised purpose. She shall aim at efficiency in the 
surroundings which are full of loves, hates, jealousies, fears and 


2 NEW INDIA 


griefs inviting troubles. New India’s system of law will be to punish 
those who repeat doing wrongs and never to put honest citizens 
to troubles. National dangers have come because we never care to 
learn the best of others and understand their points of views. We 
have forgotten to observe that some people are like radiums and 
some like sands—they should be treated differently for the better- 
ment of the society. Action without talk shall be counted at each 
step of progress to make us think of doing higher things. The 
greatest need of New India is to make the older men think that 
young men are not always in the wrong. They have more energy, 
more enthusiasm, more ‘efficiency in speed than ‘we’—older men. 
We must see that these men never spend days and weeks without 
learning anything. The more they learn by doing and thinking, the 
greater the nation becomes. The greatest need of the hour is to 
create “that will”, which grapples with difficulties and discourage- 
ments. 

I begin with the words of W. Somerset Maugham, while I think 
of what New India is to be and.realise Present India as it is: — 

“I do not want anyone to think better of me than I deserve. 
Let those who like me take me as I am and let the rest leave me” 
—Page 78 (Summing up). 

What is india now? Is she better than what she was? Is the real 
spirit of the ‘Father of India’ and ‘Gurudev’ starting from each 
wave of action, imagination and speech? Is our real vision living 
With realities? What is our heroism for? Why is education robbed 
of the soul of religion? What has made religion act against the 
code of sacrifice? 

In the midst of plenty we are starving to death. We are groaning 
in the heart of poverty. The present India is not yet prepared to 
keep its own house in order. She is following neither the Father 
of India in Mahatma nor the leader of thought in Rabindranath. 
Her voice is heard only in the grave of science and philosophy. 
We have lost many of the qualities of leaders. We never think before 
we observe. We never read and listen and are on the look-out for 
knowledge that makes use of new ideas and methods for the better- 
ment of the past. Our leaders have failed to shape strong purpose 
to shape the future of India, and have never taken thought as to 
how they will build up “Creative Men”. We have failed to be good 
servants of faith and trust. Small jobs that speak of the test of 
efficiency and character are never done in right spirit of service. 
We watch “maids scampering through their jobs while cleaning 

rooms, small boys neglecting the corners while cleaning windows, 
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and labourers working with no eye to the institutions they serve.” 
We never care to have finished work doing little jobs to the credit 
of big jobs. Muddling and lazyminded shirkers shall do the simplest 
jobs very badly and throw all the blames on the good- workers. 
Indians have lost many treasures in all walks of lives because of 
absence of responsibility. Education by responsibility is realisa- 
tion of freedom with reliability and enjoyment of life with peace 
and prosperity. We are badly in need of responsible men in small 
jobs, in big firms, in small schools, in big colleges, in small houses 
and in big societies. Those who learn how to develop their sense 
of responsibility and set out to build themselves out of their own 
free will shall rise in the world, push to the front and rush in 
where angels ever come to tread. It is idle to preach what is not 
practised at home and abroad. We have lost all those friends who 
can judge us by the deeds we have done for the twelve years. Indians 
seem to have no footing in the white lands of South Africa, of 
Ceylon and other civilised soils in spite of her “Mission of Good 
Will”, right action and lofty imagination. 

Instead of solving major problems we have created many which 
we cannot control. Those who are keen and careful have their 
feet on those ladders that reach them higher and higher. Our young 
men of good abilities and old men with right qualities have been 
wasting years and years over plannings and plantings in insecure 
achievements and experiments. 

The vices of authority are chiefly four: Delays, Corruptions, 
Abuses of power, and Interruptions—the virtues of authority are 
chiefly five : Sincerity, Sympathy, Impartiality, Independence and 
Responsibility with reliability. In almost all undertakings we have 
developed the first four at the cost of the last five. We are now 
caught in our own traps of appeasing tricks. We can neither be 
free from our own errors nor dependent on our own nears and 
dears. National laws have their verdicts. We must be prepared to 
accept what we cannot change in spite of all our plans and schemes. 
The voice of Bacon is heard within and without. 

“To propagate religion by wars, by sanguinary persecutions, to 
force consciences by scandal, blasphemy is to nourish seditions, 
authorise conspiracies, rebellions and lend to the subversion of all 
Government.” 

In other words, we are propagating language by wars and 
persecutions—religion by force. Now we have no language of our 
own for the development of the whole of the nation with unity of 
thought and action. Religion like language is travelling over the 
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body without the circulation of blood. Society is now blessed with 
slow and listless workers who dislike and neglect their present jobs. 
The quick and the alert who start and finish with success are going 
to be set aside and pushed out. Here nothing like appeasement 
should be let in. Wrong-doers must never be allowed to pass for 
right-doers. Truths must never be covered up with dark lies. It is 
not that there shall be all truths and all lies—but what is truth 
must shine as truth and it must not be confused with falsehood. 
Let me have two examples to clear this point: — ` 

A commander indulges himself in drinking on the dining table 
but commands best in the battle field or in the field of work. The 
conclusion should not be that a drunkard on the table shall fail 
to command in his rank. 

An humble gentleman lent one hundred rupees to a woman of 
position by borrowing the amount from a usurer at a high rate of 
interest in her extreme need. 

She hid this truth and began to tell her friends and relatives in 
season and out of season that the gentleman was reduced to 
poverty, he took loans from her friends and could not do without 
‘them and she owed him nothing. The truth that the lady of position 
took a loan of this amount should not be concealed and covered 
up with other lies. She should have paid this debt with rather a 
word of apology. We come to find that facts become fictions and 
fictions are turned into facts for keeping up vanity and notorious 
dignity. Such small events speak of great events in our societies, 

To give birth to New India we must have to follow the law of 
self-development. To translate self-development we must have to 
have self-realisation by self-searching. All the people of the Nation 
should fulfil them by doing what they say in their fixed ways :— 

We should ‘buy experiences’ from books and from the examples 
of leaders having no desire of power in excess. We must see that 
a State with a great stock is not allowed to starve in the absence 
of good policy—treasures and moneys in the state be not accu- 
mulated into few hands. We must not buy experiences with our 
money alone by stopping learning and earning. Money invested in 
good books and in right heroes pays a higher dividend than money 
invested in few hands that are ever ready to exploit. Andrew 

Carnegie, Rockfeller, Leverhulme and Eleller set good examples 
before ambitious young men. They have been able to make the 
biggest successes by having small beginnings and big finishings. 
They spent their first money on acquiring knowledge, on travel, 
on libraries by sticking to steel, oil, soap and ships. They become 
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priceless possessions of all nations in the end. We must engage 
others who are abler than ourselves in our own lines. Chances or 
opportunities never build a nation. Young men must dare to push 
their ways up in the world. They must not look for sheer names 
in the world aiming at quantities. They should try to grow bigger 
than their jobs and go miles ahead of others by developing them- 
selves to be deserving of what they desire. “We cannot prevent 
old age of the body but the old age of the brain can be prevented” 
by all-round developments by getting knowledge in our heads and 
money in the Banks. They must be bent on doing away with 
awkward inertness. They would set out “to know all they 
can” and “do all they can” and raise themselves to position and 
leadership by acquiring knowledge, skill, energy and ambition. We - 
have not yet learned how to take a large view of life when we 
climb to the top. The strength of the nation is giving way since 
we take a small view of life. All other nations are now our close 
neighbours through close communications. Our next generations 
shall become heir to biggest successes if they get rid of narrow 
prejudices and train themselves to be internationally-minded at the 
cost of all selfish ends. The spirit of having neighbourly feelings 
within and without comes from victory and defeat. We know what 
to do from the winners and the losers teach us what not to do. 
We start our fortune in the kitchen without our knowledge. If we 
are afraid of fire before we begin cooking, we can never be at home 
in drinking the health of prosperity and blessing of adversity. We 
must be prepared to face stern realities and overcome all difficulties 
on the road to living fortune. We should never be so many rolling 
stones changing from business to business, education to education 
and religion to religion. Thus we fail to settle down and do best at 
home which makes up for many things in life. Changes with 
foresight and knowledge mean opportunities for men of will and 
faith who learn something everyday, create something everyday, 
and show deference to everyone by sowing good seeds of wishes. 
Most of the people are lacking ‘will-power’ and never care to plant 
good seeds with strong purpose in mind for the building up of 
their career. We must be doing, studying, improving by will power 
and perseverance that makes almost all dreams come true. Our duty 
is to create able men and never divine persons beyond the touch 
of this earth. The ablest men, that ever were, have had all an 
openness and frankness of dealing with name of certainty and 
veracity and they were like strong horses, well managed. How should 
we create them is not yet planned or projected! 
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Js it our India with the proud heritage of the past? Is it our 
culture inviting the good of the East and the West? Is it our educa- 
tion that gives the first protection to the harmless and innocent? 
Is it our religion which raised its voice against wrong means and 
wrong ends? Have we been able to know ourselves best, and 
searched out the treasures hidden within and without? Have we 
gone deep into the philosophy of Mahatma Gandhi and Rabindra- 
nath for the re-awakening of real consciousness in India? We have 
been for the last fifteen years wanting away our precious moments 
by overdoing what should not have been done, by over-speaking 
of what should not have been spoken the least and by neglecting 
what should have been worshipped as the best products of the 
sacred soils. Let me speak of the two best Indians whose names 
we utter at every step but whose actions are always followed more 
in breach than in observance. They are the ‘Father of India’ 
(Mahatma Gandhi), ‘Father of Peace’ (Rabindranath). Are we not 
ashamed as educated Indians who have lost all sense of shame 
and dignity? Ugly utterings and vain actions in the name of the 
two “Messengers of Ideas and Actions” have tyrannical influences 
on the character of the people. We have become all “Great 
Generals” without the army of soldiers and are playing ourselves 
as hewers of wood and drawers of water in open market-towns. 

Before freedom we talked of home charges, exploitations, co- 
operative betrayals, bread and butter problems, educational chaos, 
business bankruptcies, western tricks and tracks and dangerous 
divisions. We shall now come to discuss how we can have New 
India with five-New Panchasheels :— 

I) New India with Gandhism, 
ID New India with New Universalism 
Rabindranath, 
Tl) New India with New Education, 
IV) New India with New Indian Philosophy of no sect or 
community, 


* V) New India with Self-Development and Selfless Resolu- 
tion on Self-realisation. 


in Universal 


NEW INDIA WITH GANDHISM 


Freedom of India came to dawn on India with Gandhism. We 
cannot think of one without the other. Since the Non-co-operation 
Movement in 1921 the spirit of Gandhism with new expression of 
life has been working. The unity of India in the midst of diversity 
was the motto. The year 1947 came to burst upon Indian soil of 
independence with partition of Bengal and the Punjab. Mahatma 
Gandhi laid down his life for the up-keep of the Undivided India 
but divided it had been. Revolutionaries at last bowed down to 
Gandhism of love and truth. Foreign Rule became foreign to the 
authors of New Discipline. All bondages were cancelled. Complete 
Independence began to shine bright in the sacred land of sages and 
heroes. That light of the soul began to illumine the hearts of the 
millions of Indians because freedom was first tasted before it would 
have been tested in the touchstone of adversity. The prophetic 
voice of Gandhism with all inspirations and warnings was echoed 
and reechoed before the dawn of freedom and that, was again 
retold again and again after the realisation of freedom on the eve 
of the inauguration of fratricidal bloodshed in 1946 and 1950. Had 
Gandhism been rightly understood with practical application India 
would have another history for the illumination of the world. 

The warnings came from the soul of the Prophet of Non-violence 
after the introduction of the Khilafat Movement. The same words 
of inspirations with all illuminations came from the lives of 
Mahatma Gandhi to give real freedom to the people, Hindus and 
Muslims within and without. 

“Let us not underrate the power of Government. I am sure that 
the Government does possess as yet the power to crush the spirit 
of violence. It is the suffering of the pure and God-fearing which 
will tell, not the bluster of the rabble. The purer India becomes, 
the stronger she becomes. Purity is the only weapon of the weak 
in body.” (Page 32, Gandhi Series 3). 

This strength of the purity of character silenced violence 
with force. It made’ the roaring British Lion yield and quit 
India. Non-violence was an article of faith of fearlessness. It 
was never forced into the Hindus and Muslims but accepted 
as the verdict of equality, liberty and fraternity. He declared in 
clear terms: “If the Mussalmans consider that they can gain their 
end by force of arms, let them sever from the non-violent alliance 
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by all means. But if they know that they cannot, let them carry 
it out in thought, word and deed, and they will find that there is 
no surer or quicker remedy for assuaging their grief and redressing 
the Khilafat wrong” (page 33-34). We should all search our hearts 
and discover what we have been doing to undo what was thought to 
be done for the unity of the Hindus and Muslims. 

“The test of friendship is assistance in adversity, and that, too, 
unconditional assistance. Co-operation that needs consideration is 
a commercial contract and not friendship.” Mahatma Gandhi was 
. pained to find that unlawful use was being made of his name in 
many places and because he was a staunch vegetarian, the most 
novel method of missing his name by over-zealous vegetarian was 
used. He warned the vegetarian brothers against hating the meat- 
eaters. 

“I would not kill a human being for protecting a cow, as I will 
not kill a cow for saving a human life, be it ever so precious. 
Needless to say, I have authorized no one to preach vegetarianism 
as part of Non-co-operation. Hindus may not compel Mussalmans 
to abstain from meat or even beef-eating. Vegetarian Hindus may 
not compel other Hindus to abstain from fish, flesh or fowl. I would 
not make India sober at the point of the sword. Nothing has lowered 
the morale of the nation so much as violence. Fear has become 
the part of the national character.” Those noble sentiments were 

expressed before the year 1942. Thundering violence with soul- 
killing bloodshed stained the history of civilization. The Second 
World War came to the world neither as a surprise nor as a com- 
promise. Fascism, burning with vengeance of Hitlerism, was ready 
to proclaim its last verdict on Democracy and Communism. 
Violence was met with violence, murder with murder, fire of envy 
with fire of malice and hatred. Hitler was wiped out but Hitlerism 
with the blood of violence was again boiling between U.S. and 
U.S.S.R. Even after the crushing of the Rising Japan and Revolting 
Germany armed to teeth with vengeance, America and Russia 
could not establish the A.B.C. of Real Freedom of Love and Peace 
and unite the hearts of the civilised people of the universe. U.S., 
U.K. and U.S.S.R. are equally guilty in the scale of human justice 
like Japan and Germany who were held responsible for the exploita- 
tion of the Soul of Freedom and Peace. By doing away with fascism 
and dictatorship the supreme powers have reached that summit- 
height where they face the opposite directions and where they 
create prisons in the heart of Free light of the Universe. Who are 
in this soulless civilisation the worst sufferers? Those who robbed 
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the universe of universal peace can never have freedom of love 
and peace which come from no conditions of violence and 
vengeance. Here we come to discover the living voice of the two 
messengers of peace and liberty. 

“Strength does not come from physical capacity. It comes from 
an indomitable will. Non-violence does not mean weak submission 
to the will of the evildoer but the putting of one’s whole soul against 
the will of the tyrant.” The spirit of non-violence is the conscience 
of Indian Bible in the application of freedom. Since the attainment 
of freedom Jawaharlal Nehru has been carrying on the spirit of 
non-violence, the seed of peace and prosperity, and has not yet 
shaken hands with “Military Pacts”. Had not the Summit Powers 
been slow to look after the peace and prosperity of the so-called 
under-developed countries, they could have progressed so fast with 
all resources of liberty and peace that all major problems could have 
found easy solutions within the quickest possible time. What is the 
reward of India within these sixteen years of freedom? Gandhism 
is confused. Non-violence is polluted. Peace is almost prostituted 
for the satisfaction of selfish greed. 

“Better violence than cowardice”—was the verdict of the Hero 
of Non-violence when active force of love, faith and sacrifice in 
the innocent people are murdered and butchered. Mahatma Gandhi 
has, time and again, insisted on standing firm against evildoers and 
wrong-doers. In unequivocal terms the Father of the Nation declared 
in the year 1920 thus: — 

“Where there is only a chance between cowardice and violence I 
advise violence . . . (11-8-20), I cultivate the quiet courage of 
dying without killing. But to him who has not this courage I advise 
that of killing and of being killed, rather than that of shamefully 
fleeing from danger. For he who runs away commits mental 
violence ; he runs away because he has not the courage to be killed 
while he kills . . . 20-10-21. I would risk violence a thousand 
times rather than emasculation of the race . . . 4.8.20. I would 
rather have India resort to arms to defend her honour than that 
she should in a cowardly manner become or remain a helpless 
victim to her own dishonour . . . 11.8.20. : 

But I believe that non-violence is infinitely superior to violence, 
forgiveness more manly than punishment. Forgiveness adorns a 
soldier. Abstinence is forgiveness only when there is power to 
punish ; it is meaningless when it pretends to proceed from a 
helpless creature.” Mahatma Gandhi (Romain Rolland) Page 46-47 

Society is not free from brutes in human forms. They pry into 
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selfish creek and corner to satisfy their ends. In the name of service 
to the common people, these human beasts shall be up to anything 
and resort to all possible murders, rapes, crimes, arsons and 
lootings. Non-Violence in such mobocratic outbursts is cowardice 
in the ugliest form. Government cannot afford to keep such men 
who trample on the sacred rights of the innocent and harmless men 
and women, and would take firm steps before jungle law comes to 
reign with terrific terror. Until people have basic and social educa- 
tion to have consideration for others and the educated remove the 
defects in their character respecting each other’s right by pure love 
and sincere co-operation, civilized society cannot have security of 
life and property. India has philosophy of peace and logic of 
humanity which the so-called developed countries fail to probe into. 
Mahatma Gandhi and Rabindranath are confused more by Indians 
than by the Westerners and consumed by their own followers in 
the absence of realisation. 

“The Nation has thriven long upon mutilated humanity. Men, 
the fairest creations of God, came out of the National Manufactory 
in huge numbers, as war-making and money-making puppets, 
ludicrously vain of their pitiful perfection of mechanism.” 
—Nationalism in the West (by Rabindranath). 

The West is mistaken to think that it is following the path of 
peace and progress. It has not yet got that vision that goes deep 
within the Soul to enable it to discover all impure dusts. It has not 
yet received the voice from those ears that hear correct sounds 
for the purification of the National Dirts, clouded within. It has 
failed to develop, that Nationalism that is ever prepared to give 
liberty of thought and action without desire of greed. The unity 
between a nation and a national is never allowed to be established 
by the West even though freedom of thought and action is given. 
The Policy of Divide and Rule in this form or in that form is ever 
encouraged so that brothers may kill brothers and friends may fly 
at friends with sharp swords. Their contributions towards the 
building up of the character of the nations have almost come to 
nothing. Had there been no Germany, Russia and Japan to make 
the West feel their strength, America and U.K. would have brought 
all other countries down to the knees and made the people of the 
Universe bow down to their slavery and salute British Flag and 
American Dollar at all stages. Now that America and Russia are 
on equal footing, civilization is relieved of one-sided domination. 
The Summit Powers must have to pause to think how they would 
come to have right understanding for the security of their states 
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and others. The object of all powers must not be to create Hitlers 
under repressions, depressions and dominations but to prevent their 
growths. The creation of League of Nations after the Treaty of 
Versailes and of U.N. after the conclusion of the Second World War 
by division of Germany and destruction of Hiroshima have sown 
seeds of Cold wars, Hot wars and Economic Wars. Suspicion, 
hatred and exploitation breed germs of lies and poisons of pre- 
dominance. In order to establish the Empire of Universal Freedom 
of Peace, civilization must have to come to two decisions—War by 
Violence inviting evils, nursing evils and increasing evils or peace 
by Non-violence (mending evils, ending evils and curing ills). 
Gandhism with Universal Panch Shill is the only weapon of the 
present civilization for the radical cure of all ills and for the 
foundation of abiding peace with Liberty of Soul. It was badly 
needed before the attainment of freedom for permanent Hindu- 
Muslim Unity as well as the unity of the nations of the world. It 
is vitally invited after the realisation of India’s freedom. Civiliza- 
tion to be secure hath need of Gandhism which is the essence of 
all religious character and of all freedoms—Social, Political and 
Educational. It is the unfailing code of universal Relationship with 
Rational Kinship. 


GANDHISM AND Hinpu-Mustim UNITY 


Gandhism on Hindu-Muslim Unity is the safest key to the 
security of ‘India’s Freedom. The integrity of all communities and 
nations is maintained with honour and dignity. The purification of 
character with development of personality is ever aimed at with 
no sacrifice of religious behaviours. Preaching and practising of love 
and truth in all walks of life were spontaneously symbolised in all 
his speeches and writings. He has shown what a religious Hindu 
can be and should be with the kindred co-ordination of material 
progress and spiritual development in the expression of nationalism 
before the diverse and opposite peoples of different countries. 

“Whoever is to blame, there should be an understanding between 
the parties that no one can take the Jaw into his own hands. The 
parties may go to court if they cannot arbitrate, but overawing of 
one party by another can only end in bloodshed eventually.” 

—Gandhism series—Page 102. 

Such warnings were given long before the realisation of freedom, 
In practice opposite ways are followed. The freedom of India 
With lasting benefit means unity of “One Hearted India” in the 
midst of diversities. “Hindu-Muslim Unity must be our creed to 
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last for all times and under all circumstances. Nor must that Unity 
“ be a menace to the minorities—the Parsis, the Christians, the Jews 
or the powerful Sikhs. If we seek to crush any of them, we shall 
some day want to fight each other.” The saint of Sabermati did 
all he could to cement lasting friendship and fraternity between 
the two. He went further to declare for the welfare of India thus :— 

“This unity, in my opinion, is unattainable without our adopting 


non-violence as a firm policy....... Neither the classes nor 
masses feel instinctively that our union is necessary as the breath 
of our nostrils .....-... I see no way of achieving anything 


in this afflicted country without a lasting heart-unity between 
Hindus and Mussalmans of India. I believe in the immediate 
possibility of achieving it, because it is so natural, so necessary 
for both, and because I believe in human nature.”—Gandhi Series. 

The practical Philosophy of Gandhism is ignored by us all. 
How can we live in India peacefully if the principle of heart unity 
is not maintained and practised in ordinary ways. To establish a 
a lasting heart-unity is to avoid taking laws into one’s hands by 
means of violence. We are constantly coming across groups of 
leaders and parties of selected peoples taking “Direct Action”, 
“Direct Application” and “Direct Appeasement” for hiding grievous 
wrongs in the name of “Nationalism”, “Patriotism” and “Mass 
Service”. Our eyes become blinded and ears shocked when we 
observe that inhuman violence is ravaging all moral expressions. 
Let us illustrate some common-place instances around us :— 

(i) In the examination hall honest and innocent students who are 
determined never to adopt unfair means are mercilessly dragged 
into undesirable acts by groups of students taking law into their 
own hands. On being asked why the student-communities fail to 
give security to those honest and law abiding students, they tell us 
about things which eat into their own substance. 

(ii) In course of private discussions or informal associations we 
often ask the student-friends why they neglect themselves in 
shameless ways, damage their health and spirit and look rather old 
in the prime of youth and take to open smoking, they get vexed, 
fly into passion and take law into their own hands. Those who 
spend Rs. 15/- or Rs. 20/- p.m. in smoking nuisance come to 
attack shouting that they are getting no proper tiffin and refreshment 
and health is being shattered by the wrong policy of the Govt. 

(iii) The passages of buses or tram cars are kept blocked or 
blockaded by the educated men even when there remains vacant 
space inside. They get furious when these mistakes are pointed out. 
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(iv) Peons and Orderlies who have small incomes are sometimes 
found smoking and buying costly articles while Officers have 
already given up those luxuries in these hard days. Leaders of 
groups remain blind to these small but serious pitfalls which tell 
upon the morale of the family. They will mend these wrongs when 
their leaders give them their sanctions for such attitudes. 

(v) When subordinates go wrong and take to unfair ways, their 
heads have to hang their heads in spite of their honesty, sincerity 
and reliability. Unless all of them follow some common principles 
for keeping up the fair name of the office, the good shall be made 
bad. 

(vi) Some Groups of Miscreants go together to do wrongs and 
create troubles among good neighbours, who had rather die than 
make party to wrong means and wrong ends, to have their own 
ways and own laws. They are prepared to be up to anything and 
stooping to any low acts for their groups. 

(vii) In rural areas men who can go to law courts, create terrors 
in societies and form into groups with unscrupulous persons 
are always honoured and respected at the cost of the honest and 
innocent neighbours. 

There are hundreds of such small instances where the conclusive 
message on Hindu-Muslim Unity and our duty is present. 

We have now complete independence. After 1947 India has 
Majority and minority problems like Pakistan. Both the countries 
wait on foreign assistance for the development of countless projects. 
Foreign Domination in India and Military Assistance in Pakistan 
have made the two free countries helplessly dependent on the 
foreigners at last. The fruits of all labours are difficult to be enjoyed 
by the Hindus and Muslims of these free lands. Major differences 
are again cropping up in other ways. Violence in ugly manner is 
expressing here and there since the spirit of the Father of the 
Nation is never rightly realised. 

Let us remember with all respect the past messages of the Saint 
of Sabermati and mould ourselves before it is too late: — 

“Differences we shall always have. But we must learn to settle 
them all, whether religious or others by arbitration. We must be 
able to present a United Front and demonstrate to the world our 
Capacity for regulating our manners if we would have Swaraj”. 

The settlement of differences by Foreign Masters, however 
Perfect they might be, is always suicidal to the progress of India 
and Pakistan. For the last three hundred years Indians have been 
exploited by foreign divisions and arbitrations and the best of the 
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nation have been robbed of that strength which makes a nation 
great. The history of the Pre-partition Days is going to repeat 
itself in but changed forms and manners. Group interests, party- 
favours, communal colourings, appeasing applications, and blind 
representations for personal advertisements and petty quarrels over 
trifles have held the strength of the nation in helpless surrenders 
to the vanity of the proud. There may be discussions over vital 
matters but they must never be allowed to indulge in national 
disasters. Disinterested love with pure approach of heart is effective 
and curative. A 

“I have the same love for the Mussalmans as for the Hindus. 
My heart feels for the Muslims as much as for the Hindus. If I 
could tear it open, you would discover that there are no 
compartments in it—one reserved for the Hindus, another for the 
Mussalmans and so on”— 

Gandhi Series (310) 

These utterings have come from the heart of one who lived for 
the Muslims, died for them and worked for their unity and progress. 
He tore his heart open and showed the compartments in which 
there was only one thought of Hindu-Muslim Unity, one book of 
love which is oneness of faith with diverse colours while the Unity 
of conscience in common kindred feelings is the destined result of 
our actions. He openly declared that this Unity of love would 
never be purchased or sold by petty compromises and patched up by 
threads of appeasements and enticements. Neither by fulfilment of 
contracts nor by realisation of selfish ends, we can achieve progress. 
We shall all be shattered to pieces or shocked to severe penalties 
if we only put forth our demands and remain blind to efficiency 
of sincere work, sufficiency of enduring strength and sincerity of 
hard-earned labour. Did we, after the realisation of Independence, 
ever try to cultivate the plentifulness of mind and poverty of 
vanity of greed? 

The less we think from our point of view in the practical field, 
the more can we be advanced and dynamic. The present India 
is still in the womb of the past India with the highest form of 
civilization. Freedom means expansion and liberation from all 
dogmatic ideas and actions, having all common safeguards from 
the crowning king to the crying peasant. The past India made the 
merchants feel for the customers and stop them exploiting at the 
expense of the poor. Hermitages 1n the farthest corners were not 
deprived of security for living, bearing and doing. The eee 
of living treasures were built up by those indwellers because they 
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thought more of others than themselves. Then the kings and 
Princes bowed down their heads to men of knowledge, religion 
and culture by character. Then the leaders of thought and action 
had broad views, sacrificing hearts and receptive manners for the 
welfare of the society and were prepared to do maximum good to 
others keeping the best of their benefits in view. The ties between 
the teacher and the taught, the master and the servant, the husband 
and the wife, the leader and the Pleader, were knit together by 
Deed of Love and Creed of more selfless consideration. We had 
been trying for the last seventeen years to purchase hearts of 
education, religion, politics and policies by money alone but hearts 
- have remained far from the soul of wealth. We are tempted to 
entice ourselves only in the hearts of material pleasures and come 
` to find, to the best of our vision, that we cannot think straight, 
speak straight, work straight and solve difficulties straight. “We 
make the thread out of our own substance and spin the cocoon and 
are imprisoned inside by taxes from all sides but we have not 
learned like the butterflies the effective Ways and means to come out 
free to fly in the open. Imprisonment is necessity but liberation from 
the dark cell is preservation of life. We have been ignoring living 
facts for the satisfaction of our selfish senses and sordid pleasures, 
We have forgotten that the man who thinks only from his point 
of view in business life is liking to fail, and the man who has no 
Private life of his own never knows the happiness he misses”. Our 
Private life and public life are now shining in the mirages of sands, 
Waste and inefficiency are turning great criminals in all walks of 
life to rob us of millons and hundreds of millions. The richest 
capitalist shall never care even if millions die before him and are 
Killed by his inordinate greed and excessive creed. The wealthiest 
teacher shall never feel even if millions of his pupils go without 
learning before his very eyes and ears. The money-made husbands 
Shall mock at the misfortune of others because of the much- 
esteemed earning of his wife for patching up differences. We never 
Care to be trained to think within ourselves thus: — 

“So long as the millions die in hunger and ignorance, I hold 
every man a traitor who, having been educated at their Sapense: 
Pays not the least heed to them. So long as even a single dog in 
my country is without food, my whole religion will be to feed it”, 
Ts the present India thinking in this light and finding out remedy? 

But India has ever universal vision, imagination and application 
even before the realisation of freedom and the quitting of the 
British Crown. The people and their leaders were always proud 
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that they had proud culture and heritage before them. With the 
heroic voice of Swami Vivekananda was joined the united voice 
of the heroes of all times and places:—“I am an Indian and 
proudly proclaim that I am an Indian, every Indian is my brother 
iGo gh The Indian is my brother, the Indian is my life ; India’s 


materials than to technological realism, more to educational anarchy 
than to educational monarchy, more to political religion than to 
social reformation. Freedom with scientific sociology is a study 
of man in relation to living progress with abiding faith in all- 
round satisfaction of necessaries for existence. Science becomes 
dangerous when it leads to meet conventional necessaries at the 
cost of the vital needs of the needy millions. Education becomes 
treacherous when it sits more in the pleasures of senses than in the 
treasures of luman emancipations for the welfare of the majority. 
Religion becomes antisocial and absolutely irrational when it 
waits on few pampered hands for the collection of money and 
money alone. Science becomes amputated when the limbs of the 
majority of the poor are amputated by greed, hunger, and wager. 
These three forces of men (Education, Religion and Wealth) 
become senseless and subversive when service to humanity by 
material progress is not controlled by sacrifice, and conditioned by 
character of Faith, Trust and Responsibility. We have been flying 
kites of pleasures in the air by trampling down aristocracy of taste 
and democracy of service in our chaotic behaviours of faithlessness 
and senselessness. We have become trustees of civilisation without 
trusting the common laws of human freedom and science. So come 
the “Warnings” from Father of India, Father of Nationalism and 
Father of Political Realism and from Rabindranath, Father of 
Human Art, Cosmopolitan Culture and Indigenous Wealth with 
universal Friendship. 
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Is not Father of India laughing in his sleeve from the Abiding 
Rest of Faith when we come to be cruelly practical in cutting jokes 
with his warnings? Are we not sinners when we are sinning against 
his fatherhood? Are we not cowards when we combine together 
to propagate lies for concealing truths. We fought valiantly for the 
fallen, for the famished and for the helpless untouchables by his 
invincible Faith in Oneness of One Indian Nation? Where is that 
language of the heart which wins the foreigners for the service of 
freedom? Where is that isolation of the Father of India from the 
crowds of falsehoods to save the ground of truth and the glory of 
love? Where are those leaders in politics and servants of Faith 
who make stones melt and steels bend for the suffering society. 
We are prepared to stoop to any greed and scatter any seed of 
selfishness if only the creed of consumption by concealment of 
truth is maintained with selfish standard of co-operation. When 
was the “Faith of Non-cooperation” a burning necessity? When 
was “Non-violent Faith” kept at every breath of truth? Let us go 
into the living Philosophy of his truth in practical “Faith” that 
never falters even if the world forsakes him. There was no 
quivering in his word of faith, no wavering in his article of living 
truth and no concealing of fact when the light of Faith was 
removed by brutal force. 

Faith is not a delicate flower which withers under the slightest 
stormy weather. Faith is like the Himalaya Mountains which 
cannot possibly change. No storm can possibly remove the 
Himalaya Mountains from their foundations. I am daily praying 
for strength from God to be able to say to God, when Hindus 
disappoint me: “Although thy own creation has disappointed me, 
I shall cling to Thee as a babe clings to the mother’s breast. It is 
my conviction that all the great faiths of the world are true and 
God ordained and that they serve the purpose of God and of those 
who have been brought up in those surroundings and those faiths. 
I do not believe that the time will ever come when we shall be able 
to say there is only one religion in the world. In a sense, 
even to-day there is one fundamental religion in the world. But 
there is no such thing as a straight line in Nature. Religion is one 
tree with many branches. As branches you may say religions are 
many ; as tree of religion is one”. 

—Page 378, Gandhi Series (3), 

What is left to the Indians after these final utterings: How is 
this voice of faith heard in each soul? Where is that living faith 
which time cannot kill? Indians have lost such jewel of faith in 
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themselves after the attainment of the priceless freedom and are 
becoming beggars for sliced favours of loans from foreigners. They 
are going to be united more in the enjoyment of soulless spoils of 
loaves and fishes than of the sacrifice of inordinate greed under 
narrow ways and means. Consideration for others has left the top, 
and co-operation comes only to take away the best of conscience. 
Fellow-feeling is out of the path of living. Harmony of life even 
in the hour of need is torn out. To fulfil the noble mission in life 
with vision of success, come what may and go whatever it is, has 
been no more in the land of Indian Spirit of Culture and 
Co-operation. Let us beware before it is too late. 

“I have that implicit faith in my mission that, it succeeds—as it 
will succeed, it is bound to succeed—history will record it as a 
movement designed to knit all people in the world together, not 
as hostile to one another, but as parts of one whole”. 

—Page 379 Gandhi Series (3). 

When plenty of men came to Father of India concerning 
their troubles and difficulties his answer was that “danger is 
the breath of life” and difficulties are its abounding joys and 
pleasures. Men should know how to live by overcoming diffi- 
culties, tackling them and mastering them. It is no use crying 
and weeping when troubles are created. They must never sit still 
and bite their nails wasting away the valuable hours of trials. ‘Let 
us all atone for the sins we have committed without knowing 
ourselves best. We have heard his work but never done it, we 
have known it but never loved it, believed it and fulfilled it. The 
words of living were uttered to the full comfort of our soul—but 
we gave up time for amendment of all our past. Let us be prepared 
to accept the most despicable things as special gifts and great 
tokens of love. Pains and sorrows come only to try us to have 
purification. New India with the active philosophy of Gandhism 
and application of universal peace by Gurudey teaches us to be 
sweepers who will first remove all dusts of minds from within. 
Those who go to the top and look down upon the climbing ladders 
must have to follow the practical lessons of Mahatma Gandhi to 
create strong and resolute heroes in rural and urban areas for the 
future of India. Gandhism is too deep for the politicians of India. 
They must read, learn, revise, reform and research from this time 


afresh. 


New INDIA WITH NATIONAL EFFICIENCY : 
A Nation is made up of the wears and tears of human materials 
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on the basis of centralised co-operation and harmonious obliga- 
tions. When human materials are weak and infirm, wanting in the 
realisation of national make up, efficiency remains stagnant and 
sufficiency is lost. 

Efficiency means harmony, harmony means adaptation -with 
conception, conception means sublimation and sublimation means 
secure foundation of those human materials that can turn the 
worst into best account. 

“The desire of power in excess caused the angels to fall; the. 
desire of knowledge in excess caused man to fall; but in charity 
there is no excess ; neither can angel or man come in danger by it. 
The inclination to goodness is imprinted deeply in the nature of 
man.” National efficiency is, therefore, the combination of many 
uncontrolled factors to be controlled and concentrated. It is the 
coordination of many disconnected and disintegrated human 
materials, well set up to be well made up for the benefit of each 
individual. It is the meeting ground of the reality of nature with 
reliability of man, the fighting ground of intellectuality of human 
mind with the spirituality of the ideal soul. The sinners and the 
saints, the heroes and the cowards, the rulers and the ruled, the 
masters and the workers, labour in capital and capital in labour 
shall work in harmony and co-operation for the realisation of 
National Efficiency which is abstract when concrete is neglected as 
worthless and which is concrete when the abstract works for 
the concentration of the real and the conclusion of the unreal 
certainties. When the nation becomes “all powerful at the cost of 
the harmony of the higher social life, then it is an evil day for 
humanity. When a father becomes a gambler and his obligations 
to his family take the secondary place in his mind, then he is no 
longer a man but an automaton led by the power of greed. Then 
he can do things which, in his normal state of mind, he would be 
ashamed to do. It is the same thing with society. When it allows 
itself to be turned into a perfect organization of power, then there 
are few” crimes which it is unable to perpetrate. National efficiency 
under such inordinate circumstances is National deficiency with 
dangerous loss of power. National efficiency of power in America 
is no more effective in action and principle, National Efficiency in 
England is the legalized efficiency of the mechanised politics 
working for no human good and last but not the least, efficiency in 
communism is the inconsistent application of the means to an end 
and the unsocial realisation of the end to destructive means. There 


is always confusion between means and ends. 


+ 
20 3 NEW INDIA 


National efficiency consists in realising five essential principles 
of humanity and application of those principles to consistent and 
confirmed conclusion, having human drives. What is aimed at must 
have to be reached in spite of far-reaching consequences. If we 
think of making a pot, we must have to finish it and utilize it to 
answer to human ends. Here means and ends must be compromising 
without infection. When there is disease in the means, there is 
disease in the end. With a view to securing National Efficiency to 
security of foundation and to sincerity of co-ordinating action, the 
other factors must have to be taken into consideration and their 
prime elements shall have to be utilized to the best capacity. The 
neglect of the neglected things is the pyramid of inefficiency on 
which all ills and evils come to have their due shares and the best 
turns the worst. 


Se me, ww 
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NATIONAL EFFICIENCY AND DIGNITY 
OF LABOUR 


National Efficiency is not an abstract virtue. It is a living 
foundation which is built up of individual labour. It is lost when 
individual dignity of labour is lost, it is weak when individual 
labour is divorced of living facts and life-building materials, it is 
impotent when the potency of men and women is diverted into 
many an aimless channel, dissected by dangerous human cuts 
and inhuman injuries. However rich and prosperous a nation may 
be, its existence of efficiency becomes a mockery and mimicry as 
there is no basis of goodness, friendliness, uprightness, righteous- 
ness accompanied with toleration, concentration, harmonious co- 
operation and consistent application to do maximum service with 
minimum cost and no wastage of human materials. Individual labour 
has its wears and tears, loss and gain but the sum total of the 
good products, born of the right use of labour, on the basis of 
dignity and conformity, is the sum total of National Efficiency. 
When there is dignity of labour a sweeper acquires the virtue of 
sweeping to his best ability, a factory labour shall do his best to 
make the institution insured against all possible evils and injuries. 
It is the individuals that aim at having honest labour and efficient 
and persevering endeavour that pave the way to Human Efficiency 
cum National Efficiency. Individual labours, which call for mental 
and physical equipment for the satisfaction of some common 
ends without complication, must be well-controlled and well- 
ordered to give shape to those actions that are required to cater to 
the needs of time, place and event. It is a mistake to suppose that 
labour and capital are always opposing and disintegrating. From 
the scientific analysis of the results of labour and capital it can be 
safely admitted that real labour is real capital and real capital 
real labour. Real labour is ever consistent and compromising, 
co-ordinating and co-operating when all other events are at war. A 
labourer, working in a factory, with a view to adding to the 
prosperity of the institution, a tiller of the soil, tilling the lands 
for the production of fruits and flowers in the interest of others 
who have nothing to do with them form the true capital of a 
nation. A milkman selling pure milk out of ungrudging labour is 
forming the best capital of the nation. Only the capitalists who 
form the National Capital and withdraw from useful labours and 
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hoard up wealth and deposit their stored up property on the 
rockbed of sleeping treasures in banks lie deposited under the 
burial grounds of groundless returns. The capital of a nation loses 
its capital when all resources are nipped in the bud without the 
use of individual labour and of economic foundation of principal 
profits and benefits. 

This dignity of labour has little expression in this world of arti- 
ficial ‘giving and taking’—living’ and ‘doing’. The cooperation 
that exists among different stages with economic sufficiency and 
efficiency is the dynamic action of the combined energy of the 
people. Hundreds and thousands of villages that we have for the 
revival of the lost freedom of India have all been swept away by 
the deluging flood of ignorance, intemperance, pride of poverty, 
poverty of pride, by the dogmatic degeneration of caste-prejudice 
and narrow bigotism and blinded nationalism. All labour has thus 
for long centuries been lost in wilderness and swallowed in the 
mire of meaningless commissions and planning resolutions. Labour 
must have to survive, labourers must have to revive all their lost 
potentialities not by throwing confusions but growing all human 
considerations. There is the creation of freedom but free men with 
the soul of living work and the light of living with chartered faith 
are not created. There is the gospel of living work with the ideal 
prosperity of humanity but living workers cannot work with the 
dead walls of surrounding evils, born of pride and power—injustice 
and prejudice, depression and repression. The diseases are in the 
means as well as in the ends. Labour is neither controlled 
nor coordinated, capital is neither divided nor distributed nor 
centralised for the active coordination of labour and capital in the 
real interest of the people. Labour and capital have no peace-level- 
death-level on the margin of antisocial revolution between the two. 
All service, therefore, goes to do dis-service to the people of the 
country and uproot all humanitarian activities. India is neither 
optimistic nor pessimistic in the realisation of her long anticipated 
ideal of equality of brotherhood, equality of right and equality of 
justice. The proper study of mankind is the study of labour and 
capital in relation to man—never in relation to any political creed, 
social or religious need nor from any local liability. Labour and 
capital are born of the indestructible urges of the conditions under 
which they are made to have scope and are created to expand and 
contract under natural environments and behaviours. Labour has 
the natural tendency to be organizing cooperative capital when 
man is for man and service. Capital has also the same propensity 
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to work for labour. Democracy is always for the service of labour 
and capital, communism always serves the interests of the labourers 
who form the solid foundation of Labour and Capital for the 
realisation of Self. Democratic labour is not in coordination 
with communistic labour or socialistic labour. The capitals of 
the Democratic and Socialistic countries are used to be spent 
up for the unsatisfying greed of the “Monstrous God of War”. 
No-war nations of India are compelled by unyielding circum- 
stances to declare war against their neighbours. So long as 
there are seeds of the germs of war, labour and capital have no 
purposeful activities for the welfare of man. This existence of war 
is hanging like a nightmare in the non-existing elements out of 
which come the ideal of Democracy and Communism. National 
Efficiency or Universal Efficiency is, therefore, out of living touch 
or of active touch with the existing order of the society. 

Lost efficiency must have to be recovered, lost energy of action 
must have to be revitalised. The efficiency of a nation is the 
efficiency of individuals. The individual efficiency is the creation of 
individual responsibility combined with active personality, auto- 
matically cultured and controlled on the reconciliation of man and 
humanity. National efficiency is, therefore, the efficiency of the 
sum total of the members of the society forming the world-wide 
community with widening duties on the basis of Social Education 
which comprises the extensive application of the lives of the social 
beings to the realisation of living lives. There is idealism but lifeless 
idealism cannot be taken into account. There is realism but 
realism without lives and living beings has never been accepted by 
social educationists. For the last thousands of years worship of 
Social Education on the coordination of concrete and living lives 
has never been accepted as the living work of efficiency and 
sufficiency. A handful of religious leaders or social leaders or 
political leaders with dictating principle has played the game of 
national life, and run riot with preaching and practising. The 
Majority Development Project has not yet been taken by India. 
Awakening consciousness among the mass adults, creating sense of 
responsibility among them, revitalising the dead spirit of the 
majority with constructive activities and the establishment of 
“Living culture” among the masses must have to be reorganised 
and coordinated so that the majority of the masses “can have a 
share although the rights of the individuals are not abated.” The 
selfish individuals shall disappear leaving the property of benefi- 
ciary inheritance behind. 
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Says Jame Torres Bodet, an authority of Adult Education :— 
“World-wide aims together with freedom in the means of pursuing 
them seem to me to constitute the two cardinal tenets that must 
guide any action to foster, by universal education, a type of culture 
in which the motive principle is personal responsibility with the 
essential instrument of the moral solidarity of mankind’ 

Primary Education on the basis of Social Education for the 
masses is the first constitution of National Efficiency. Civilization 
can only be progressive if the masses become progressive and 
corrective and trained with human systems and coherent contempla- 
tions. The desire for love-inspiring universality to have man for man 
shall lead to the elimination of the wrong bonds and adoption of the 
right bonds. Days of speeches must have to be replaced by days of 
activities on the concept of voluntary determination of life and 
living by universal understanding through science, education and 
culture. 

The common basis of universal confidence that men are signi- 
ficant and their fellow creatures are significant, is to be created 
without artificial efforts and, barriers. The world is something with 
the making and remaking of which we have everything to do. 
Our own Philosophy of action must have to be in tune with our 
Philosophy of imagination. To use the tight phrase of Augustin 
“Home Capax dei—man can be divine, man can be superman” is 
to have the fulfilment of creative action and fellowship. No life, 
rich or poor, great or small, living or dying, should be allowed to 
go without any purposeful principle or principled action. There 
has been huge wastage of social lives for hundreds of years in this 
country for want of cooperation and coordination among the 
educated and the illiterate. The vanity of the educated people who 
have always kept themselves aloof from the unlettered pople is 
responsible for the mass production of “Demoralised Greed of 
Insanity.” The literate people, who advocated for love, truth, 
unity, advanced no morality, sympathetic coordination, constructive 
reorganisation, ideal teaching and active preaching and practising. 
It is the educators who have damaged the sanctity of the moral 
and spiritual unity of the ignorant villagers who have educational 
sense of cooperation and coordination. 

The literate people are worse than the illiterate people when 
they are divested of what the latter are crowned with. The ignorant 
and the illiterate present the following problems before the 
educated who go to educate them—“We have joint family, sharing 
common joys and sorrows while you have none. Majority of you 
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Kick out your mothers and fathers while we do not. We are afraid 
to run into debt, take to falsehood, to conceal truths and to set one 
party against another; you have no scruples to do wrongs while 
we are wet with perspiration. From whom do wrong words, wrong 
thoughts and wrong deeds come to us? Who have more education 
then? The educated people are more selfish, greedy and harmful. 
There have been heaps of wastages on both sides. The blind cannot 
lead the blind—that is endurable but the educated who have wilful 
blindness and lead the blind and the ignorant to dangerous con- 
fusions and suspicious injuries are the dangerous enemies of the 
present civilization. The educated conscience of the universe with 
the complete unity of the moral universe must have to be awakened 
to the realities of the world for over-all transformations on the 
basis of constructive and reformative co-operations and co-ordina- 
tions, Facts are facts, they can neither be removed nor buried. They 
are sure to reveal themselves with glorious truths favourable or 
unfavourable. The efficiency of the nation is living truth, living 
work, living faith in duty and living reliability with the decree of 
living trust and working responsibility. In spite of all the plenty 
of the best that the civilization possesses, Democracy has only the 
dead seal of freedom, Republicanism has only the made-document 
of business-like freedom, suffering from consumption and conspir- 
ing co-operation. Men may forget to avenge or revenge but nature 
is the most powerful avenger of opportunities, wreaking the full 
vengeance on the innocent and the guilty evenly. Whatever might 
be preached or practised for the betterment of the Welfare State, 
there shall obtain the farewell of the wellfounded efficiency of the 
State and the nation. 4 

The vanity of the educated is also the insanity of the illiterate 
and the past injuries have been long welling out of the incurable 
wounds of damaged conscience, divested and depressed sense. 
Deceived reasons are all for constructive destructions. 

Mental Training is indispensably necessary for the physical and 
moral efficiency of the nation. A sound scholar, deep in thought 
and action, becomes a prostrating vacuum when he has got to do 
any physical work while a man of strong physique with sound food 
and drink cannot proceed with his mental work of efficiency for 
two or three hours. Absence of mental training is the cause of in- 
efficiency on both sides. “Our knowledge is ill-digested and badly 
assimilated. The seat of disease is, therefore, the intellect itself and 
the methods by which the intellect is shaped” cannot make for 
efficient equipments of the body and the mind. Our reason must 
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exist on sufferance, on the ‘bulldog grip’ of assurance and on the 
unity of mind to have the consistent application of all actions in 
daily occupations. 

Without mental training we cannot encounter difficulties and make 
for the systematic development of active habits and reflexes on 
the corrections of clumsy movements. It is rather like the process 
of pouring a liquid from one vessel into another. The creating of 
good habits out of the exercise of will, faith, confidence, endurance, 
persistence and resistance can never grow without the application 
of the mental training. Many of the brilliant scholars waste way 
into insignificant action and significant reactions in spite of all 
external equipments and resources because mental training is 
absent, and inactive. According to the teachings of the Upanishads 
it might be admitted on all hands that minds of men, women, and 
children fly from one object to another with baseless pleasures and 
denials of legitimate leisures and constant supervising, grinding and 
leading, and desert the possessors of constructive virtues and co-ordi- 
nating principles. The whole of this civilised people are constantly 
clamouring and murmuring for the gross tortures of mind and 
mental diseases. Control of the body, mind and the soul even to 
some extent can never be without the occupation of the mind and 
liberation of the mental ills and evils. The present is the father 
of the past and the germinating seeds of the future of which fruits, 
flowers, roots and leaves shall grow. To have the gift of this mental 
training we are not to be givers and builders, preachers and 
professors but active militants who have to grind appliances to bind 
the methodical principles to find and discover. Want of mental 
training has led us to transgress the laws of life and do away with 
the laws of interests. Since education is designed for the masses, 
efficiency is created for the majority and harmony is received with 
rejoining gratitude. Social adults with mental training shall add to 
the efficiency of the teacher and the taught, leader and the led, and 
the thinker and the worker. There is no mental training of the 
ninety per cent of the educated and the illiterate. Inefficiency of 
mental training among the majority is responsible.for the dege- 
nerated disorders of all nations. Few only think, many become 
thoughtless—few become mental masters and others remain slaves. 
So what is done by thousands of years of toils is undone by little 
moments of mental disorders. Men who live together, think together, 
work together have communities—but these results of the combina- 
tions of all of these cannot be satisfactory unless there is satisfaction 
of mental training with longing curiosity to do better. We have 
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communities without the communion of social principle to do solid 
work on the basis of right thought, right action and speech. If we 
analyse the activities of all communities, we come to discover that 
we never work with the earnest will of serving to be served. There 
is mental derangement everywhere because Society worships those 
who strike at the very root of progress, loves those who work only 
to beget hatred and dissension. Social education, removing the 
illiteracy of A B C alone shall fail to have better progress. The 
central purpose of the society must be to restore self-respect, to 
reawaken in the majority of the adults in villages the sense of their 
worth and dignity. “A desire for better-living conditions, a new 
will to achieve them, a new confidence in their power to achieve 
them will be the natural consequences of reawakened self-respect. 


‘Without that desire, will and confidence on the part of the people 


themselves, the most elaborate organisation and apparatus of instruc- 
tion will accomplish nothing”. The foundation of National Efficiency 
can never be built by the sudden and unexpected activities of the 
Government and the people if they are divorced of responsibility, 
if the minds are not well-trained to make up the individual losses 
and injuries, sustained by constant war-tensions, party-tensions and 
disruptive-tensions. “Civilization can only progress if the masses 
are trained systematically and coherently for the task before the 
people and the Government.” In the present day civilization, there 
being no contact between life and intellect, abnormal disintegration 
of the ignorant masses and blind dictations of the educated come to 
overpower all. We have all become flowers without roots in society. 
Culture has become strength without depths of its roots. Our social 
civilization and cultural combination should be judged not by the 
speeches we make about peace but by the silent and modest work 
for justice and progress. The nights of demons that are created 
in the minds of men have been hanging since the industrial revolu- 
tions, scientific evolutions and political revolutions. National 
efficiency is the outcome of integrated co-operations and co-ordina- 
tions through the synthesis of many an opposing factor and envious 
sector. What can be done when efficient people of the world have 
become abnormally inefficient by inordinate love for glamour and 
clamour and false shows? Physical training and mental training must 
have to go hand in hand for the compensation of all that is com- 
plementary to each other. The physical death of the society, com- 
bined with mental death among the masses, illiterate and literate, 
is absolutely responsible for the negation of the lives that are wasted 
in villages. Heart-searching must, therefore, come from the basic 
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roots otherwise the summit of the glory of the modern civilization 
shall crumble down to dust. 


Living culture and living action in everyday life :— 


Is there any living culture with living action in the world of 
dynamic movements? “Living culture is based on the life of the 
individual, the life of the Society and the life of the world”—says 
J. Dumazedier, an authority on “Modern Concept of Living”. 
Culture is nothing but living adaptation to the common aspirations 
of the masses and characteristics of the modern era”. These common 
thoughts, common ways of giving and taking and common worship 
of the masses of all nations with preferential devotions of those 
who are far superior to the common people are absent in the history 
of all civilizations. In theory we find Brahma (God) even in the 
poorest of the poor, motherhood and sisterhood in the humble 
women and brotherhood among the low brothers but in action 
nothing of those noble virtues is found. Do we feel when thousands 
of mothers are left alone, millions of sisters are starved to death 
and drowned by misery and chill penury? By common funds of 
living work and lively realisation, we never approach them nor 
do we love them. Social Education followed by Basic Education has 
the combination of Living Culture and Living Action. Here is the 
Co-operation and co-ordination with living practice. The highest 
and the lowest, the richest and the poorest have the working of 
the common programmes and the common principles. Here are no 
beggars who are choosers. Here all have common shares of joys 
and sorrows, common realisations of human ideas and common 
share of canvassing wrongs, finding entrance into the entrails of all 
social and political reformations and well-planned reactions. In 
spite of all pious and sincere wishes, Jawaharlal Nehru could not 
have Md. Ali and Ayub Khan with common co-ordination for the 
real peace and security of Pakistan and India. Islamic Republicanism 
has been compelled to grow with American Colonialism and the 
single-minded secularism of India has at last to fall back upon 
the philosophy of the single Glove of Gandhism, having living 
culture and living action. In spite of all efficiency of secure culture 
in co-operation and co-ordination, “Living Culture” has long com- 
pleted its course of living action when cultured men and women are 
worst sinners in the civilised world and have robbed the ignorant 
and the innocent masses of the world, armed with the virtue of 
non-violence and the abstinence from all evil sense, Let us remove 
these wrong notions and reform the blind educationists, belaboured 
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reformers and regenerators by revising all their ways and manners. 
The leaders who with the leading searchlights of the Gita, the 
Quoran and the Bible dissolve all their rights and liberties into the 
unlawful waters of drowning devils and decomposed currents of 
injured flowings and overflowings are the worst evildoers and sin- 
projectors of the world. 

Is there any living culture existing in the civilisation when 
hundreds and thousands of men and women have been carried away 
by the drowning and devastating flood? What have we sacrificed 
out of volunteering resolutions? What have we realised without the 
loss of a day when the news of the flood-stricken sufferers hung 
like a nightmare on the curtains of deaths and disappointments. 
The begging bowls of the people, not yet full when the sufferers 
have already met their watery graves and land burials after escape 
from the fiooding water, have not yet been filled up owing to the 
poverty of our mind and short outlook of our programmes. 
Emergency dangers are required to be overcome with emergency 
actions without any loss of time for the security of the suffering 
men and women. When houses are on fire or in water, when men 
are being burnt or being drowned, time is the most significant factor. 
Loss of time means loss of lives and loss of property. 

We could not save those who might have been saved. Had prompt 
action with prompt contributions been taken, it would have been 
otherwise. Living culture is not living with life and liberty of speech, 
thought and action. How can we show our face when National 
Efficiency in action is thus lost? In order to have living culture 
with living action, men and women from the highest to the lowest 
and from the richest to the poorest must have to have daily lessons 
of actions that shall accustom themselves to the constant habits of 
reformation and collective co-operation and co-ordination. One-man 
worship, one-leader worship, one-sage worship by the common 
people should go at the earliest opportunity. The common people 
should have to combine together to have common shares of 
the blessings and curses of the nation for the foundation of real 
National Efficiency. There can be no living culture and faith without 
co-ordinating work for the concentration of the Mass strength which 
subsists on the efficiency of the individuals, groups and communities 
for the working of the unfinished projects of the civilisation. 

National efficiency is, therefore, a relative and realistic term, 
‘When’? Through composing combinations, efficiency lives in work, 
acts in thought and creates wonderful things. All individual lives 
shall have to be socialised by Social Education with the conception 
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of Community Development Schemes under five year plan. These 
socialised communities with individual developments in different 
groups shall form the nucleus of National Efficiency. The present 
efficiency of the nation is nothing but the shadow of inefficiency 
created by few masters-leaders whose connections with the indivi- 
duals are like pouring oils, thrown on the troubled waters of the 
civilised conscience without the formation of the shaped bodies and 
round minds. All the prime factors that form the basis of culture 
and co-operative conscience must have to be recognised for the 
overall reorientation of the whole of the Nation and the renewal 
of the efficiency of the lives taken separately and collectively. 
Idealism and realism, without harmonious combination, shall be 
diametrically opposite to each other at the time of actual applica- 
tion and concentration. 


CoMMUNITY-CENTRALISATION AND MASS MOBILISATION 


There are community organisations, social regenerations and 
human fertilisations for the co-operative efficiency of the creative 
and projective materials but National Efficiency is far from that 
rock of solidarity that never gives way. In the total efficiency of 
the nation there may be partial losses and deductions because all 
- men can never be of equal strength, of equal weight of virtue, and 
of equal height of thought and culture. National efficiency must have 
to start with the common wealth of the common men with common 
share of ideas and actions. National efficiency is the study of the 
common men in relation to common wealth within and without. 
From the oldest days to these modern days if we analyse all the 
events that have glorified the chapters of national history, economics, 
philosophy and religion, we find that National Efficiency in the 
true sense of the term has never been obtained by any nation. The 
common people have always been groaning under the dictated policy 
of the few whose magnified projects and schemes have been 
translated into action for their limited satisfaction of self-possessed 
pride, prejudice and power and never for the uplift of the poverty- 
ridden “illiterate masses nor for the suppressed and repressed 
stagnant masses. In all ages there were no attempts to break the 
long-standing walls of differences, born of the brickstones of wealth. 
The National Efficiency of India with all her multipurpose divisions 
and expressions of individualities is far from the reach of the 
common people. Here Democracy, Communism, Republicanism 
and Socialism shall be sure to have frustrating results and destruc- 
tive deductions. Here “One Nation-Theory” is an enigma of social 


NATIONAL EFFICIENCY AND DIGNITY OF LABOUR 31 


disruption. One political unity of action is nothing but the disbanded 
reaction of all communities, bound by no common understanding 
nor mutual “giving and taking”. India has so many castes and sub- 
castes, so many depressed communities, so many religious institu- 
tions, so many customs and ceremonies that there can be no common 
ground on which the efficiency of the nation can be well-grounded. 
Besides them, the question of Hindu-Muslim disunity that brought 
about the political murder of India has been still lurking in the 
hearts of the Hindus and Muslims in India in all disguised forms 
and diabolical deviations. The Christians and Anglo-Indians in 
India have no living faith in Indian political unity and social unity 
for the reconstruction of the Greater India and better India but 
are united only to see the fall of India that is in the making. The 
Hindus, Muslims and Christians and other races have always been 
racing in the political and social fields without common purpose, 
common project and common aspiration. In spite of all develop- 
ments and progressive charters, the National Efficiency of India has 
remained in the womb of destiny with all uncertainties, combined. 
by opposite and impotent realities. There is absence of heart in 
action, reaction in every life and undermining co-operation and co- 
ordination in every sector. The activities of the people with no 
popular support, founded on the principle of social and political 
unity, are never conducive to the welfare of the State. After the 
inauguration of freedom, India has done and is doing what no 
other country in the world has ever dreamed of. Peace is her poli- 
tical goal, plentifulness her ideal, National unity with efficiency her 
objective self-sufficiency—she is for all good, for all liberty and 
for all security. Because of the abnormal insolvency of Pakistan 
and her separating relation with India, most of the plans and 
schemes of India have had dangerous setbacks and all efficiency 
is on the wane. 

The National Efficiency of India can only be achieved when the 
following suggestions will be taken into account with the adoption 
of active remedies making allowance for no caste, creed, colour, 
community or religion. They are meant for the active service of the 
State with all constructive reforms. 

(a) “How can a man teach swimming who has never been in the 
water, and how can a man teach business who has never been 
successful in business life.” —How can a man have efficiency when 
habits of efficiency are not grown and how can there be national 
efficiency when we do not think of human values by making our- 
selves home-makers, friend-makers? To have national efficiency 
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there must grow the creative work,—cheerfulness and good humour, 
agreeability, courtesy, reliability and finishing responsibility. Busi- 
ness is the centre of civilisation upon the solid foundation of which 
national efficiency can be maintained. India has dearth of sound 
business men with sound customers and salesmen. She has to 
create the majority by the application of right methods and apti- 
tudes. Farmers, doctors, architects, dentists, bankers, commercial 
artists and teachers are business men. If they go on exploiting their 
customers, they will at last exploit themselves and the efficiency 
of the nation that they shall build will be lost to all purposes. 

(b) Then comes the question of Economic Self-sufficiency with 
business efficiency. The National Efficiency shall be far remote when 
economic efficiency cannot be rightly utilized for the total benefit 
of the people. To have economic prosperity, efficiency and sufficiency 
after so many abnormal difficulties, the free nation must have to 
revise many of her old habits and actions and reform many of her 
ways and manners, plans and programmes. No man in India will 

, be allowed to have more than Rs. 50,000/- (fifty thousand) with 
him and draw more than Rs. 3,000/- (Rupees three thousand), 
whatever the position he may hold. All the savings of the indivi- 
duals shall go to the Reserve Bank of India out of which all the 
individuals of the nation shall be looked after according to their 
needs. The deposits of the businessmen must be utilized by the 
State according to the community projects and social programmes. 
There will be no room for the play of so many ‘isms’ confusing and 
confounding the good work of the country. The people of free India 
have no right to exist if the poorest of the poor are not saved from 
the jaws of starving deaths and hungering drives. There can be 
no economic efficiency when the rich men Will be swelling up their 
economic resources and playing ducks and drakes with their vaunted 
capitals and others shall be hewers of wood with no food and 
drawers of water with no thirst-quenching lips. In free India, the 
free people must be allowed to have no over-excess of capital, over- 
excess of resources and over-excess of property—there must be a 
modest limit beyond which one should never be allowed to go. 
Excess beyond the limit must go to the State to be rightly utilized, 
The mockshow of Democracy, Republicanism and Communism 
should disappear from this land of saints and reformers. We have 
Gandhism before us and we have no right to have “over-excess” 
at the cost of the millions of the people of the country. All charitable 
institutions shall be converted into “share making” institutions in 
which every individual has right. It is the law of nature that no 
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money-making men with all excesses will voluntarily spare the 
major portion of their capital for the welfare of the suffering people 
in their crises. In Emergency cases even the subscriptions realised 
from the rich and the poor (middle class men) are almost the same 
in proportion and in distribution. The man, earning Rs. 200/- is 
contributing Rs. 5/- or Rs. 10/- while the man who is draining 
away Rs. 1,000/- per month or day is paying Rs. 5/- or Rs. 10/-. 
Such charitable indulgences have no meaning—only a limited few 
are benefited by such charitable deeds with losses and injuries to 
many. Has the nation benefited by these begging bowls of charities. 
The National Efficiency can be obtained only when the rich and 
the poor, the educated and the illiterate, salesmen and customers, 
political leaders and social workers have mutual co-operation by 
right “giving and taking”, There must come the right distribution 
of earning money and spending money. There can be no national 
efficiency when the rich capitalists with loud speakers of their 
charitable propagandas drown the world of the diseased people. 
The poor and the middle class people with their incurable cancers 
go on groaning under all death-penalties and drowning on the laps 
of lifeless activities. There is the solid truth in the saying: “We can 
make the poor rich and the rich, richer by making the rich men 
richer if we have only the right spirit of making the best use of our 
wealth and capital.” 

(c) Then comes the question of “Man-power” in society. We talk 
big of the old society where heaven dwelt. peace reigned and 
brotherhood with comradeship lasted. There has been no construc- 
tive society for the welfare of all the members belonging to the 
soil. Society was led with sheep instinct or ‘gregarious instinct’ by 
a handful of power-loving learned men or rich men to satisfy their 
love of power, greed, pride and vanity. The majority of the members 
of the society were exploited by the few as under the British Ad- 
ministration the majority were exploited and then reduced to pitiless 
and penniless miseries. The existence of the society, when the 
majority had their common joys and sorrows with those heaven- 
born few who ruled more mercilessly than even the merciless rulers, 
has never been and shall never be unless society is corrected and 
reformed from the root to the top. Society must have to be socialised 
and vitalised by the group activities and community developments 
in which all are workers for the same goal. Social Education and 
Community Education on the basis of the 5 year plan with activities, 
joining the urban and rural lives shall cure the nation of many 
of the ills and evils that obtain without their knowledge. Supposing 
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a jungle is to be cleared, the urban leaders and village leaders meet 
together, sit together and work together—social justice is at once 
set up, social equality is at once invited, free exchanges of hearts 
are at once recognised ; supposing a road is to be constructed, the 
same cordial spirit is awakened and revived—the rural and urban 
people are made to feel that they are not cast out by others. They 
will then cultivate the habit of shouldering responsibility with self- 
support. Society is like the crooked tail of a dog which can never 
be made straight without the application of another force that shall 
keep it straight and keep it back according to adoption. That new 
force is born neither in the tail nor in the dog—it is to be created 
and regulated. The members of the village societies haye become 
smugglers and impose the simple villagers by their serpentile tactics, 
hiding in the holes and biting from the back. The backbones of 
the rural people have been broken by the urban people by inventing 
false tactics and artificial behaviours. With a view to fulfilling selfish 
ends so many urban parties are working from so many motives 
that there is no real work done when every body is a leader thinking 
that what he does is the best of all deeds and what he says is the 
final document of legal speech. Social habits and attitudes shall have 
changed according to local ideals and the active methods of Social 
Education. We must live with lives, work with lives and learn from 
lives. There should gather no grabbers around us. The living 
members of the rural as well as urban societies who will be 
internationally minded and get rid of national prejudices by 
‘Social Education Principle’ will make the biggest successes in 
the next generation. The present society never accepts leaders 
and workers without testing them in the trial scene of work 
or in the fire of ordeal. National efficiency results from social 
efficiency of the quick and alert workers who have never disliked 
nor neglected their present jobs nor waited for the fairy-God 
mothers who would come and pick them up. Efficiency shall always 
be prepared to lay the slow and listless workers off and accept the 
sincere workers whose ‘Motion’ consists of Promotion. What is the 
present society at present? It is the combination of the inefficiency 
of the listless literates and the wilful indifferences of the rural 
illiterates whose lives have no ambitious plans and projects. They 
will be made to push their way up in the world and not to pick up 
fame in a bargain basement. We should always remember that life 
is the oddest thing in the world but anything impossible may be 
possible if ignorance and inertness are kept down. Men of the 
Society are like seeds which shall grow seasoned trees with fruits 
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and flowers till we plant them in the right season with proper culti- 
vation under the proper light, water and air. The people of the 
tural society and urban society must have to learn something every 
day to have knowledge of useful work and profitable business, they 
must create something every day till they have value in their 
selfwork and they must show deference to every one to have the 
good will of their own co-operative business. They must have to 
learn from the experience of others, cash in on facts and ideas from 
those who have attained success by doing. Thus self-development 
is grown out of learning by doing and living by doing. From this 
self-development comes self-efficiency, from this self-efficiency 
comes National Efficiency. Villages and Communities under co- 
operative groups must have to be combined together to have the 
lessons of life and of practical work. Social efficiency which has 
never been taken into account shall be the foundation of National 
Efficiency by reformation of social evils, by reorganisation of the 
inert and listless workers into co-operative and co-ordinating 
members according to local needs and requirements and never by 
borrowed customs and habits. National efficiency, therefore, depends 
upon social sufficiency through the revival of the morbid and morose 
adults. The majority of the adult members are required to be re- 
formed and rebuilt by motivation in course of their daily living, 
then by the acquiring of skills by providing opportunities for 
practice, then by acquiring knowledge in the heart of ‘give and 
take’ situation and then by the development of understanding 
through living with people, with social, economic and political forces 
examined on a basis of mutual respect and lastly by the organising 
of co-operative action. 

The key to National Efficiency is to help people to know them- 
selves, to work for themselves and others, to organize groups 
effectively and to develop them in real problems and assist them 
to study their problems and work out plans for action and carry 
them through in the face of all odd circumstances. 

National Efficiency can never be achieved without social 
volunteers’ service and social education. Our knowledge has so. 
long been ill-digested and badly assimilated because our education 
is out of touch with the living people of the community. “The seat 
of disease is, therefore, the intellect itself and the methods of 
which the intellect is shaped cannot escape criticism.” “When the 
people of the society will learn to accept ‘the rhythm of modern 
life’ and conform to it, they shall create a world of human thythm 
‘whose beat is given by man’s muscles, blood and nerves.” Thus 
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democratic leadership with direct discipline and regulated character 
shall be born in this New order of society consisting of individuals 
of different groups. The success or failure of the group shall provide 
the members with ready-made situations which will deepen the 
combined insight into the group process and thus form the basis 
of efficiency through the understanding of the more complex issues. 
Social integration through efficiency-groups and communities is the 
keynote to National efficiency on the basis of learning and that is 
the keynote to effective programme. 

Days of the great saints, philosophers, reformers, scholars, 
preachers and teachers are with us. For thousands of years they 
have failed to meet the crises of the society and the civilisation. 
There have been tears and tragedies, rending the hearts and the 
lives of the people. It is no use throwing blames on the foreign 
rulers who have made us slaves by exploitation. We have sung 
much of Rabindranath, Mahatma Gandhi, Paramhansa and 
Vivekananda, Aurobindo and Netaji. These individuals have their 
examples before us but the question of all questions is that we have 
remained what we are, the social efficiency and the national 
efficiency of the country even after their realisation of hardearned 
freedom are far from the people who are also boisterous owing to 
absence of grinding inefficiency. Let those false ideas be banished 
from the sacred land of India that the poor are born poor, and 
they shall make themselves rich by dint of their perseverance and 
application and the rich shall look after them with their charitable 
contributions and help them out of crisis. The motto should be: — 
No poor man will be allowed to remain in the state of poverty 
and no rich man will be allowed to swim in the lap of luxury 
and excessive opulence. All the people of the society shall 
be so combining to co-operate with one another that there 
remains no poor man in that combined neighbourhood. Voluntary 
charities can save only a limited few for the limited period 
of time but permanent absence of want, poverty, hunger and 
stagnation results from change of laws, customs, reforms of dead 
system and by useful application of the right principle at the 
right place. 

Let the whole of the nation have some common plans and projects 
and have right use of them by methods. There can be no two 
opinions about the following points on the basis of which National 
Efficiency can be well-grounded. 

(a) Poverty, stagnation, hunger and ignorance which can be 
removed in a day by the government should be done away with 


NATIONAL EFFICIENCY AND DIGNITY OF LABOUR 37 


without any loss of time. The law of the country should be to 
end them. 

The existence of poverty, unable to meet with the necessaries for 
existence is the existence of the Government without foundation 
of human justice and liberty of action. Half the per cent of 
the money-makers having excessive deposits in the banks in 
addition to their incomes defraying the expenses of the family with 
all excess should go to the National Government for removing the 
poverty of the land. Let that excessive limit be made up by the 
Government. 

(b) We shall have to make our society simple, interesting and 
conversational and shall be taught to appreciate right men with 
right purpose and action and create right leaders from groups and 
communities created by us, for the people are more intelligent than 
fish and we must have the right and sincere bait to catch them for 
the service of humanity. 

(c) Efficiency begins with practical work, practical observation, 
approach of social understanding and community co-operation. It 
notices what is being done, how it is improved and where it shall 
end. It must be recognised with all efficiency that trouble comes 
to the ablest as well as to slackers. Accidents, diseases, losses, 
deaths,—rivers of tears there must be. Efficiency recognises one 
moment of pluck with a sudden resolve to take a risk or to attempt 
a hard job and to actualise a purpose for living an organised life. 
This individual efficiency shall be used for achieving social 
efficiency and community sufficiency for the realisation of National 
Efficiency which is out of action to-day. 

(b) National efficiency depends upon how we keep money active 
and moving among the members of the groups and communities 
and the nation by creating organised enterprises for where there 
is absence of enterprise, there lie idle many banks with much 
money in the dead weight of papers. 

(e) National Efficiency must be based on efficiency of language. 
India as a nation with diverse creeds, cultures, communities and 
races should have one common language. The mother-tongue of 
each province with English as communicative language shall add 
to the National Efficiency of the country. A Bengalee at home and 
at School uses two languages in the expression of the tongue and 
the hand, Similarly a Madrasee uses his own mother tongue and 
English. Thus two languages must have to be efficiently used for 
the efficiency of the local people. Then come Hindi, Sanskrit and 
other dialects according to qualities. Had we not wasted much 
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time and energy on the uses of languages for the last fourteen years, 
we could have achieved wonderful National Efficiency with sound 
results. Due to waverings and confusings driving Bengali, Hindi 
etc. boys have learnt neither English nor Bengali, nor Hindi nor 
Sanskrit. How many languages do these brains entertain efficiently? 
Same is the case with Uriyas, Madrasees and Punjabees. The 
young learners of the different provinces of India have been 
injected right and left with different languages and right veins being 
undiscovered, all their systems of receiving the spirit of the 
languages and expressing them in speech or writing have fallen 
barren to the ground. To revive National Efficiency no time 
should be lost by the leaders of thoughts and actions to introduce 
the mother tongue of each province and the English language 
on a learning and teaching basis and at once to develop Hindi as 
a common curriculum i.e. Lingua Franca for compulsory adoption 
for unlimited course of time. 

(f) Caste system and untouchability :— 

Untouchability which is a great blot on National Efficiency 
must go from the very root and caste systems should have new 
Tecastes by mutual exchanges of inter caste marriages with 
voluntary feeling of co-operation. So long as voluntary inter-caste 
marriages will not come to obtain, the National Efficiency of the 
Indian people shall have no solidarity. Many complicated problems 
of complex magnitudes among the Hindus have grown out of rigid 
caste-system, having no liberal actions and approaches. Social 
orders have not yet accepted the law of social rights and liberties 
on the basis of qualities. 

(g) A nation has people some of whom are like radiums and 
some like sterile sand. National Efficiency demands that sand must 
not be allowed to lie fallow as sand and radiums must not be 
allowed to remain out of touch with those fallow sand. The former 
can easily make the sand better than they are and utilize them to 
add to the efficiency of the nation. 

(A) Social Education and Community Development under Five 
Year Plan. 

India has been atoning for the sins of these living dead adults in 
masses. It is not that they are required to be taught only A.B.C. 
or Ka, Kha, Ga etc. but that the educated leaders, by their self- 
purification, self-reformation and self-correction, should, without 
any loss of time, mix with them to exchange their feelings, co- 
operate with them to cut new radio roads to bridge all differences, 
talk with them to learn how we should talk to them and make them 
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work. Our education has no life as yet because we have not counted 
so many valuable lives. 

“Full many a flower is born to blush unseen”. 

Village Adults have local philosophy of living and working with 
many a right saying which our education cannot understand. The 
educated make promise quickly and break that more quickly, settle 
many disputes in no time but unsettle them in the twinkling of 
an eye,—they complain against the educated community thus, 
“when our sons and daughters get education, they forget their 
parents, forget God and religion, sever social ties and relations, 
hunt cinemas and playgrounds and catch infections from the 
educated poisoning the whole of the society. There are in the 
villages some men who never go to law, never to falsehood, never 
refuse hospitality and never have mean and base thoughts and 
actions. How many of the educated urban leaders have such 
strength of character and social understanding? So we come to 
end and never to mend. 

(i) Such questions are the burning questions of the village 
communities and societies. The educated people of India who have 
after freedom taken upon themselves the burden of removing-dark- 
ness in the minds of the ignorant adults must, first of all, remove 
their own dark nights within. We must have to prove by our living 
examples that we are far better than they are. Idle talks of vanities 
have no placé at all. National Efficiency shall be born of the social 
grounds, created in them. 

(j) Religion, morality, imagination and inspiration shall have to 
move in the procession of lives with all tears and tragedies for the 
solidarity of National Efficiency. Religion is to be discovered in 
the humble hut where living mothers with their children are dying 
silent deaths to make us atone for our vain show of religion. 
Morality is a catch word ; it must be a living deed of document 
in the philosophy of living action in the Society. Imagination and 
inspiration cannot be given by the educated and the literate as 
they have no clear vision, imagination and inspiration, revised 
in the rural societies and urban communities which are often 
opposed to all ideals and actions. The right words of the leader, 
Sri Jawaharlal Nehru, came on the Mahastami Day at Bombay on 
October 6. 

“These slums should be burnt and the landlords responsible 
should be jailed without giving them any compensation”. Prime 
Minister Sri Nehru, the most faithful torch-bearer of the light of 
the Father of India, will come to see with his own eyes and believe 
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with his word of living faith that the landlord-minded rich and 
wealthy people of India are much worse than slums and the 
majority of the so-called educated Indians are worse than those 
landlords. Internally we must have to have the self-purification of 
Mahatma Gandhi and like the sweepers we must have to purge our 
minds of all abuses and filthy refuses. The majority of us must 
have to be reformed and purified for the National Efficiency of 
India. There is time yet, “Oh, faithful leader of peace of thought 
and culture!” Do we add to the stock of National Efficiency of the 
State by service and sacrifice? We now utter the very words of 
Sri Jawaharlal Nehru—“We are wilful sinners with all conceal- 
ments while the Social Adults are slums with all sincerity, simplicity 
and no touch of concealment and hypocrisy. There should be set 
up an immediate connection between the literate masses and the 
illiterate masses for mutual corrections, reformations and regula- 
tions. The most effective National Efficiency can be easily achieved 
by the Prime Minister, Shri Nehru, if he can regulate the wealth 
of the nation to mend the landlord-minded rich people, the fat- 
salaried and purse-proud educated men and the mean and debased 
rich cowards among us for setting up National Efficiency in right 
earnest, Teachers, businessmen, landlords, leaders, cultivators have 
all become slums that are burnt by the burning riches of the rich 
people, and the lordly-minded masters who lord- it over us to rob 
the people of their substance. ? 

Conclusion : Let social faith be our code of justice, let our love 
be the faith of service, let our sincere work be the weapon to end 
all ills and evils, let our community be the complete unity of 
thought, speech and action and let our wealth be rightly utilized 
by the Government who are for the people, by the people and with 
the people and let the educated and the ignorant have common 
programme of action for the welfare of the Secular State and 
National Efficiency in the right sense of the term. 

The Western Civilization is on the verge of drinking the red 
wine of war, the Security Council is the hot bed of insecure neutra- 
lity of cold war of death, Anglo-American-Russian connections 
have the Hydrogen Bombs of bursting devastations. China, breaking 
their opium-sleep, breaks up friendly bonds. How can we rise to that 
National Efficiency to end all cold and hot wars, to burn all slums 
and jail all land-lord-minded wealthy people and landlords and 
save the burning civilisation? 

The cry of discipline is everywhere but nowhere it is. “Water, 
Water, every where” but water is not. 
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We talk of discipline but discipline is not coming. We try to 
make others disciplined but it is out of the element. What is 
absent then? What should we do to have discipline, to maintain 
discipline and to keep the conscience of the society for the welfare 
of the people and the State. The reasons are not far to seek. 
Discipline comes from within and without. It is the expression of 
‘Self and Soul’. We can change wild habits by the spirit of voluntary 
discipline, we can reform the evils of the society by the conscious 
recognition of our ‘Self-Will’ but we can, by no means, add to the 
strength of the people by uprooting discipline. To be is to be 
disciplined in sense and action and to be out of discipline is to be out 
of life without creation and imagination. Real roots of indiscipline 
lie in individuals and social beings. 'Why are the individuals out of 
touch with the stern realities of lives? Why is the society having no 
existence at all? Why is an individual preferring an individual life, 
cast out by others from socal life now-a-day? Why is the soul 
bartered? Why is the body injured? Why is the heart torn to 
pieces? Why is the Society stripped out of its normal skin to run 
the pulse of the nation? Why is the music of life out of tune with 
that of action? Why have there been inconsistencies obtaining 
everywhere in the family, in the market, in the field of education 
and in the area of politics, in the living deeds and talks? Why are 
daily activities cutting off all connections with the ideal relations 
in the unity of heaven and earth by harmonious bonds? We cannot 
make the ignorant and illiterate people responsible for gross indis- 
cipline, eating into the vitality of the nation. Discipline is born and 
created niepo ais never by command and preaching. By impartial 
action, selfless contribution, self-willed service or devotion and by 
gradual development of the spirit of doing good we can bring up 
the tone of discipline, hidden in the soul of conscience. Discipline 
by dictation and by command cannot endure social relationship 
and educational friendship. Military discipline may secure success 
in many a battle field but can it win a bit of success in the heart 
of the society of life and action and in the school of thought 
and imagination? This commended disciple becomes lifeless and 
meaningless in the living beings who are for co-operating service 
and sacrifice. We have seen of discipline in a family where there 
are routine-made actions but in a short time the bitter fruits are 
tasted. Lifeless orders and actions go on without building the real 
Strength of character and capacity for organisation. What is true 
discipline in the battle field is never true in the ordinary curricular 
Programmes of actions and events. Here nature’s children with 
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human emotions and sentiments come to exchange their hearts and 
have the feelings of “Givings and Takings” with mutual relation- 
ship which is above command, order, and dictation. 

The prophets, philosophers, leaders have spoken of discipline 
and practised too but real discipline which strikes at the root of all 
diseases making up all wears and tears is not yet discovered and 
materialised on sound method and action. 

Society is a place of business, the world is a market of dealers, 
customers and sellers. Those who are hunting for fresh and fine 
things must have to have those open markets for their exchanges, 
cheap customers should be provided with cheap materials for the 
satisfaction of their bare necessities—ideal dealers will have ideal 
buyers and sellers for ideal profit and loss. Society has never been 
treated as a place of business with all its business-like hard-realities 
and ideal potentialities, So discipline that has been schooled in 
the educational laboratories or in the political prefactories has 
neither been created nor cultured, nourished nor nurtured, neither 
tested nor tried, neither developed nor directed. Political 
discipline and educational discipline with all their simplifications 
have not the least shadow of influence on the members of the 
Society, dwelling in dilapidated areas, rural or urban. All the sages, 
saints, leaders and builders of the world cannot bring in the Society 
that discipline which obtains in the official administration, legal 
administration and educational mobilisation. The internal beastly 
forms of the society with artificial conformities have been going 
on for thousands of years—saints are few, sinners are many, blood- 
suckers are many, blood-givers are few, and humane capitalists 
are few but many are exploiting as inhuman capitalists. Rigid dis- 
cipline by compulsory laws eats into the souls of the society while 
voluntary discipline by natural laws of actions goes floating on the 
surface of social life. In the business world of society wisdom 
with community conscience is knowing what to do next, skill with 
practical projects is knowing how to do it and the net profit of 
the society by co-operation and co-ordination is the result of doing 
what is to be done and what can be done with all possibilities and 
impossibilities. The potentiality of discipline in every society re- 
mains the same—it becomes active or possible according to utilized 
capacity. It is not where we are that matters but what we say, 
think and do matters much. To set matters right and to set up well- 
ordered might there should be “Social Clinic” for human business. 
Each Society has its peculiar needs, problems and projects and 
until each is well-ordered, well-directed, well-organised and well- 
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equipped, disciplined, physically or spiritually, mentally or morally, 
no progress of development can be achieved. There is no definite 
control in the indeterminate principle of the society consisting of 
human products with moving-minds having no fixity of purpose and 
no fixity of adaptations. Machines can never think but living human 
beings can think and change—the former things can be made to 
move with fixed law and purpose but the latter animals make 
others move and move themselves with their own mind-made ways 
and plans, actions and reactions. Of all the many techniques in 
business-like society, not one is more profitable than the technique 
of handling people, gaining people and displeasing people under 
different circumstances, born of no assets and liabilities. 

Discipline in the living society is, therefore, the highest test of 
National Efficiency. Discipline in the battle field under military 
command may be the crowning creation of order and peace but 
society never tolerates such absence of varieties. Social life cannot 
be mechanical by being divorced of stern facts and realities and 
indigenous virtues. 

Here the children of living nature have their own law of 
discipline, sometimes with regular ways and actions and often with 
irregular habits of reactions. The destructiveness in them is the 
fountainhead of constructiveness. Social women of the rural and 
urban areas are opposed to one another in maintaining discipline. 
What is food to one is poison to another. The artificial discipline, 
observed by the urban women, has no place in the heart of those 
of the rural areas. The children and women of the urban areas are 
disciplined without nobility of heart and reliability of community 
development. So the discipline that contains retains no potent 
power that “Stands against the waves and weathers of time.” “For 
men’s eye are upon the business, and not upon the persons ; or if 
upon the persons, it is for the business’ sake, as fittest, and nor for 
flags and pedigree.” Society is more complicated than the business 
market where the composition of demand and supply is the 
essential element of discipline. Benefits resulting from the practice 
of discipline with common satisfaction of the disciplined conscience 
have not yet been shared by the common social beings of the rural 
and urban areas since the birth of the historic civilization, 
Discipline has no common spare of virtues, common to human 
elements. The discipline of the present civilization is between hot 
war and cold war, hot tea and cold tea and between sickness and 
weakness. It has failed to bring up social efficiency and national 
efficiency, nourished by active potency of individuals, shared by 
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relative benefits. The desire of power in excess and poverty in 
excess has caused all national efficiency to degenerate and to fall, 
the desire of lordly-minded knowledge in excess has caused the 
common men of the society to fall—so there is poverty in plenty, 
insufficiency in sufficiency and ugly action in distribution of 
freedom. The inclination of goodness is not yet deeply imprinted 
in the nature of man—so there is indiscipline in the soil of discipline, 
inordinate ambition in the kingdom of peace. Men have become 
more heartless than machines of pity. We must have to establish 
common courses of discipline, running with common streams of 
activities in villages and towns so that the common drinking water 
of the communities is neither polluted nor poisoned in excess. We 
can never expect ideal society with all ideal social beings drinking 
the nectar of all peace and all prosperity. We must have to take 
it for granted that there remain private revenges. There are 
vindictive persons who live the life of witches—as they are mis- 
chievous, so are they unfortunate since excessive love for greed 
leads to wholesale destruction in the end, with the show of peace 
and prosperity in the beginning. Though we have freedom of 
speech, action and thought and have full recognition of our plans 
and projects all over the world with the satisfaction of many of 
our needs and requirements, we find from the critical analysis of 
small events of the urban and rural areas that we have no common 
discipline with common understanding and community relation- 
ship. The test of national efficiency is to be had by the test of 
discipline in the common-place events of the socio-community 
~ lives. 

“Good things which belong to prosperity” are not wished by 
the common people with common shares of good things and those 
which belong to adversity have absence of common temperance and 
fortitude in the common run of business. Youngmen, having so 
many parties with only party politics, have been robbed of all 
constructive unity of action. There is absence of toleration, when 
the question of co-operation and co-ordination for practical work 
crops up. All become leaders and masters and no work is done. 
One party, having the programme of social and community service, 
is stabbed by another party with opposite ideas and actions. The 
members of all parties have no scruples even in taking away valu- 
able lives and violating all laws of discipline with the words of 
humanity, “what we are saying and doing is always right and there 
is nothing wrong in our saying and doing.” 

Can we justify our conduct when we see that gentlemen, with 
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good dress in the trains and buses, remain stealthily to watch 
fountainpens, handkerchiefs and even the shoes covering the feet? 
Can we justify the blessing of our freedom when we find that 
trifling words beget words and then come to blows and from blows 
to grieveous injuries and deaths? Can we support our conduct 
when we find that honest and innocent people are humbled, 
injured and levelled while tactful dishonest men, with beastly 
habits and manners, are encouraged and set to insult the former? 
Educated men with all efficiency are as unreliable and unworkable 
as the ignorant and illiterate. In the market of demand and supply, 
in the educational institution of giving and taking and in the 
business field of changing the value of money according to changes 
under different circumstances, we have come to discover that there 
is no human discipline with social conscience and community 
control. “National Efficiency” which is living action with living 
imagination depends chiefly on discipline, acquired by the common 
efforts of the members of the community and accommodated to 
the common joys and shares of each individual. The conscience of 
discipline is absent in the history of the present civilization because 
each is not represented by each, each is not acceptable to each 
and each society is rather divided and dissected and each individual 
responsibility belongs to nobody else. There are murmurs and 
confusions, arguments and altercations—injunctions and rejections. 
All our actions, imaginations and resolutions must make us all 
believe that as a drop of eternity, so am I, so are we, so is the 
nation with all individuals. If I die, my men will be given all 
possible chances and opportunities with good making up. The social 
responsibility of developing “We methods” and “We applications” 
. shall help all to establish true discipline and efficiency. The 
discipline that we see in the modern civilization and of the 
modernised members of the society is the discipline of dead slavery 
of the cold death in life. We have been for the last seventeen years 
presenting demands and demands from all sections and communities 
but have never found ways and means to satisfy many of them by 
shouldering responsibilities ourselves. Communists have given up 
co-operation thinking that when their regime will come, they shall 
reform. From the top to the bottom, the Forward Bloc parties with 
two ideas, the Proja Socialist Party with projecting plans, the Jana 
Sangha Party with United India programme and the Mahasabha 
and the depressed parties have only enhanced all problems, instead 
of solving them and the vitality of the Congress has been devitalised 
by the policy of appeasements too. Supposing India has about 
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9,000 crores of income from revenue. Education wants one third, 
the police one third, the military one third and what will be for 
the rest—health, agriculture, business and industry. We have no 
consideration for others and like one-eyed deer, we are looking 
upon every thing from one angle of vision. Instead of rending the 
skies by our complaints, had we come to the practical field of work 
and attacked one problem after another, we could have solved all 
the major problems that eat into the vitality of the nation. When 
demands come from all sides without having practical presentation, 
discipline deserts all, and throws all parties into muddling situations 
where slights and sneers prevail and predominate. Had there been 
teal social discipline with community service, there would have 
been absence of ill-will and injurious drill. There are refugee 
problems and flood-created problems. Have we ever thought of 
doing away with the problems by us who can afford to do some- 
thing by our own contributions within our limits. Businessmen 
have been swimming in pleasures and amusements, cinema and 
land owners have been playing ducks and drakes with their 
capitals,—scientists, artists, philosophers and leaders have also been 
playing the same selfish games, making their mimic shows of 
varieties. What we have parted with after the partition of India for 
the making up of the patched-up communities is the question of 
all questions. We are held answerable to ourselves for our passive 
generosity and lucrative magnanimity by our loud-speakers. We 
have never thought of solving the group-problems by co-operating 
groups, community problems by community, co-society-problems 
by social combinations. We have not gone into one union to study 
individual problems and the problems lurking within. Let the 
members of that rural union part with their surplus income and 
combine themselves to feed those who are united without making 
them idle, to remove the vital wants of those who will be robbed 
of their vitality and bring industry to those who have no lands to 
till, houses to build, business to begin with and property to sell 
and spare. For the last fifty years and the last seyenteen years we 
have been seeing that those who are earning thousands per month 
are claiming to be refugees, who have been earning hundreds per 
month have been having pretensions. They too seem to be poorer 
than the poor. Where is liberty of mind? Where is generosity of 
action? Where is the right use of money? India is our country, we 
are now heirs to all our blessings and sorrows but have we people 
combined together to make India go ahead of other countries by 
application of sound principle with sound action? No. 
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Our sisters, who have been drinking the dregs of misery, have 
been pushed into the pigeon-holes of bitter sorrows. Our brothers, 
who have been deprived of their rights, securities, and privileges 
should be given all possible facilities to make them eat better, think 
better and work better. Discipline is the essence of National 
Efficiency, integrated and interrelated. If the leaders say one thing, 
do another thing and make others break their proposed matter, 
there will obtain no discipline—the subordinates shall be thrown 
into confusions through the failings of their leaders. Similarly if 
the subordinates take advantage of the goodness and honest inno- 
cence of their masters, they shall be sure to create indiscipline. 
We are now living in a free country—we must have to bear in 
mind that we are all co-operatively responsible for all our actions, 
good or bad. The illiberality of parents, leaders and builders of 
the society and of all kinds of institutions has made the people 
base and mean, fostering indiscipline at every step. We have been 
so divested of the real spirit of freedom that even in the Railway 
trains we are pleased to smoke in glee by breaking the order of 
the Government. If some of us appeal to their good sense, they 
look indifferent and have no consideration for their neighbours. As 
soon as the police help is invited, they are at once corrected and 
reformed at the spot but restore themselves to their old habits 
again. In villages and dark rural areas those few ringleaders who 
can go to the court and start cases have full control over the people, 
can do anything and everything, while the honest and innocent 
people who serve the country best disinterestedly are never recog- 
nised at all—they are often so chastised by those court-hunting 
leaders and Madbars that the villages are going to be ruined and 
dashed to be ruined and dashed to the neglected corners by the 
few ringleaders who pass for sincere servants of the society, having 
passed all undesirable acts and uncharitable compromises. Educated 
youths and their guardians are responsible for the degenerations 
of the society where matrimonial connections are established. They 
are like butchers, exacting unbearable tolls from the fathers of 
daughters. Is there any sense of discipline when we come to realise 
that educated daughters of rich gentlemen are not willing to accept 
the hands of the educated young men who have brilliant virtues 
with only modest income. Every father with his son is criminally 
guilty for uncharitable and intolerable demands. All social ties are 
going to be torn. I know of some fathers who have never made 
demands in course of marriage negotiations when their sons become 
highly educated and the sons, equipped with high education and 


48 NEW INDIA 


endowed with good character, have thought it a sin to insist on 
their having persisting demands through their guardians. In many 
of the internal affairs of the society the educated fathers, sons and 
leaders are responsible for growing sins among the uneducated and 
the illiterate masses. Those who have no inward discipline to make 
the nation well-disciplined are crying for discipline, cutting the roots 
of trees and watering the top. We, who have responsibility and 
trusteeship, should think thrice before we draw up practical schemes 
and programmes for the setting up of ‘New Discipline’ in India. 


“NEW DISCIPLINE’ AND NATIONAL EFFICIENCY 


With a view to creating and co-ordinating National Efficiency 
we shall have to tutor ‘New Discipline’ and ensure new habits and 
attitudes for the reawakening of New India with the full conscious- 
ness of freedom. We must have to remember the following sugges- 
tions before we become accustomed to New Discipline in Free 
India. 

(a) Leaders must observe, read, listen, think, compare by obeying 
and commanding, by serving and sacrificing and last by building 
themselves to build others best. They must know ‘Why’ better 
than ‘How’. They should shape a purpose in mind and take thought 
as to what good use they will make to others of their lives. They 
must have to be creative and speculative men with their specialised 
skill and knowledge. They must have to shoulder responsibility to 
climb high in their trades and industries in order that they may 
become leaders by nature and create leaders by developing sense 
of responsibility. 

(b) Leaders must have to be men of influence to create future 
leaders of influence. Those who possess no sincerity, judgment, 
sympathy and independence can never make a success of their own 
affairs and take a keen interest in the welfare of their brothers and 
sisters, however rich and great they may be. “Every man’s finished 
work is like the man himself”. Small jobs which test efficiency 
and character, must have to be undertaken by the leaders and in 
all rural and urban areas close inspection of small jobs should be 
made by them who, by setting ideal examples, make others follow 
them. By cleaning windows, rooms, cars, sweeping houses, cleaning 
jungles, constructing roads they must infuse life into the drybones 
of others. Little jobs, ill-done, lead to gross-growing efficiency of 
the nation. The muddling and lazy-minded men will never do eyen 
the simplest jobs with earnest attention and application. Discipline 
is born of big or small efficiency proved in all undertakings, and 
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results in ‘National Efficiency’ of superior order. Those selfmade 
men have always discovered in themselves and others the living 
truth of life that “the most useful education is education by res- 
ponsibility, application by adaptation, action by society and co- 
operation in co-ordination by harmony, 

(c) Leaders and workers who will create men of the next genera- 
tion must have to be internationally-minded as well as country- 
minded, getting rid of all narrow prejudices and guard themselves 
against groups of grabbers around them. They should never take 
a small view of life in order to climb to the top since they see behind 
the scenes and take use of the tides of events in the course of 
action and imagination. They will be quick and alert workers and 
the slow and listless workers shall be trained to be laid off. The 
application of the law of self-deyelopment will be automatic and’ 
spontaneous. When talks will not be larger than acquired experi- 
ences, leaders will be workers and workers will be leaders according 
to variable conditions, born of and created by them. Carnegie was 
not built up in a day. He stuck to steel and steel installed in him 
the highest gift of fortune. Rockefeller who created a world of 
fortune developed and stuck to the small business of oil—thus a 
Jabourer became the master of wealth. Leverhulme and Ellerman 
who stuck to soaps and ships respectively developed themselves 
and reached the glorious summit by starting their career with small 
labour and capital and were able to change the days into nights 
and the nights into days by the power of immense wealth, acquired 
by their own industry and application. Lenin, Stalin, Karl Marx, 
Mahatma Gandhi and Rabindranath and Vivekananda, Aurobindo, 
Washington, Sankar, Chaitanya, Lincoln, Kabir, changed the history 
of their nations by toiling, tilling, noticing, inventing and sticking 
to their small business. They themselves were disciplined in habits 
and actions, cultured and cultivated in their ways and manners 
and had great influence on the people. But were those living 
examples able to create that active discipline that insures the 
National Efficiency of the country? Practical experience with obser- 
vation shows that real discipline with National Efficiency never 
reaches the soul of the individual members of the society and the 
community members have failed to act up to them because they 
have got to face ‘bread and butter problem’ with economic necessi- 
ties first. Want of knowledge may not kill the character of an 
individual, want of health may not take away the dignity and 
prestige of a soul but want of money to meet the bare necessaries 
for existence barters away health, character and soul of an individual. 
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The parents of a family with their starving children, when reduced 
to skin with spiritual food, must have to have physical food in 
order that there is not a single case of starvation, hunger and stagna- 
tion. We have been drawing carts before horses for hundreds and 
thousands of years. Money is the means and never an end but 
want of money kills means and ends because social beings and 
community members are neither saints, nor philosophers nor preach- 
ers. With the dawn of the day they are in need of money to satisfy 
their hungers, first. The members of each family want food and 
drink and can never do without money. All other conditions follow 
this fundamental question of economic freedom with at least 
minimum efficiency. This economic discipline is the fundamental 
conception of discipline that will lead to National Efficiency. 
Modern civilization with all possible perfection in science, arts, 
philosophy and morality has yet failed to have modernised discip- 


line that is essentially adoptable for different kinds of soils in 
different countries. 


DISCIPLINE AND EFFICIENT BUSINESS WITH MEN AND WOMEN 


Efficient business is the rock of discipline on which the strong 
foundation of freedom is built. The realisation of this living freedom 
is the centralization of efficiency for the fountain head of civiliza- 
tion. Here luck must not be allowed to play its active part—pluck 
is the soul of luck. Action is counted by luck. There is no purpose 
of luck in talk in our life-business. We sneer at our friends who 
have become big men saying that they have attained their fortune 
by sheer luck. The wise men and women should study big ones 
and determine that some day they, too, will be big by trying things, 
winning things, and acquiring them and counting on action. These 
common-place average men and women must resolve to take risks, 
attempt finishing hard jobs and living organised and co-operative 
lives to fulfil a noble purpose. They ‘should live by doing and let 
live by thinking and doing. They should love their own family 
above all and must never dislike or despise their neighbours. We 
should never allow ourselves to be “brain twisters”, standing in 
the way of active and working men and women. 

The one sure way to prevent indiscipline is to make the best 
use of ordinary men by right deeds of co-operation, tight words 
of co-ordination and right thoughts of emancipation. Let the time 
of the individuals be rightly measured, not by years but by achieve- 
ments. Let the words which cause explosions often and break up 
homes and partnerships, leading to violence and war, be avoided 
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and let us know about the working of our own minds by no waste 
of time and money and lives surrounding us. None should be nailed 
down. Let not our civilized society be ruled by Talkers. Let us 
create a future when our social efficiency, individual efficiency and 
national efficiency shall rise higher and higher and be ruled by 
our life-builders and business-builders. Let not our heads be filled 
up with big ideas on the neglect of the little practical things and 
social responsibilities and liabilities. New Discipline is, therefore, 
new consciousness of social and community responsibility for the 
development of National Efficiency. We have long tested individual 
discipline without the conscience of the socio-community develop- 
ment and have to lose efficiency at last. 

National Efficiency is not the sum of individual industry, energy 
and uprightness alone—it is the total combination of the strength 
of the different groups and communities working together, thinking 
together, enjoying and suffering together on the integration of in- 
dividual characters, personified for social uplift and progress. 


CHARACTER AND NATIONAL EFFICIENCY 


Character has two actions, one to lead to strength and one, more 
important, to build the efficiency of unity. It is containing bless- 
ings, establishing faith and enlightening charity. It is distilling con- 
science without keeping wounds green. “The ablest men, that ever 
were, have had all an openness, and frankness of dealing ; and 
a name of certainty and veracity but then they were like 
horses well-managed, for they could tell passing well when to 
stop or turn.” 

Character bears a new- meaning of co-operative consistency. 
There are diversities of lives, of societies and communities with 
various expressions of responsibilities and adaptabilities. To have 
the efficiency of an individual character is to measure efficiency 
of national character on the score of the average result of harmo- 
nious understanding. The present civilization, according to this new 
interpretation, goes without character, the present community with 
all possible developments has lost the real strength of character 
and the character of the modern nation runs at a discount since 
the total strength of the society and community is not counted. 
There are some villages which have produced a few heroes, 
leaders, thinkers and builders but others have no co-operation and 
concentration. The character of those villages is then negative and 
neutral in its effectiveness. Even in advanced villages holding 
cultural and social activities week after week, it is realised that 
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the character of those places is never standing on the vantage 
ground of truth because the uncultivated lands remain untilled. In the 
social work of efficient service, the majority are divided and diverted 
with all opposite actions and reactions. That same old wornout 
tradition, with narrow paths, winding hearts and groaning habita- 
tions has been running on with some dimly lights burning within 
a few individuals is admitted on all hands. There is no foundation 
of enduring character then. By a critical analysis of the character 
of National Efficiency in the true sense of the term we come to 
realise with deep feelings of despair that even the combined strength 
of the character of Buddha, Jesus, Mahomet, Paramahansa have 
failed to establish the average character of the individuals in society 
and community. There is the victorious Asoka Chakra but the 
majority of us have been following tactful plottings and base con- 
spiracies, damaging the dignity of the nation. In schools there are 
thousands of boys of average intelligence and understanding— 
specially in classes IX and X, so in colleges there are. The strength 
of the character of the nation is then untold and immeasurable. 
But in the practical field of work even 5% cannot be made to 
participate in constructive work. The character of National 
Efficiency is the efficiency of the combined strength of the individual 
characters. 

All our plans and projects, development schemes must have to 
be revised and recounted in the light of the new conception of 
‘character with its average efficiency.’ 

How can we build the National Efficiency without the founda- 
tion of character and discipline? That ‘character is the crown and 
glory of life’ and the conscience of discipline and that youth, without 
discipline and character, shall be like unbridled horses, without 
definite aims and aspirations, has become too old a lesson to be 
learnt in the modern school of civilization and the society of civil 
souls. We must have to set up our ‘National Efficiency’ ‘not by 
taking the essence of the character of the great builders, thinkers 
and leaders of the country alone but by adopting many other 
practical methods and principles and by adapting the majority 
members of the society and community to changeable conditions, 
with the spirit of exchanging feelings. 

The whole system of education must have to be revised. The 
University and College students should have divided responsibi- 
lities and take up active programmes in a centred area, extending 
over about ten miles. A small University with a few colleges shall 
be established with a view to experiencing practical difficulties in 
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villages which have always tendencies to go back and keep back. 
Group colleges with grouping schools shall take upon themselves 
the responsibility of reforming and remodelling them. Experiences 
will tell them that even if all the ideal teachers and students of 
the world are allowed to be lecturing for hundreds and thousands 
of hours, the character of the villages and the members of the urban 
societies shall undergo no changes. To exchange their character 
of living by doing and learning by observing is to abide with them, 
to live with them, to feel for them and to work for them with their 
native failings and with the feelings of nature. All the schools and 
colleges should now be brought together and trained together to 
learn living lessons of adversity by their nobility, to work with 
the living teachings of the dying and sinking torch-bearers of real 
freedom. What we are, has been and are at present with all our 
modern equipments can be better realised than imagined in the 
practical lessons of villages having no broad roads, having no 
enlightened groves and creative organisations of living raw materials. 
Our hearts shall sink with our brains when we shall realise the 
blunders upon blunders in all our fields of activities without thinking 
of the reawakening majority and reassuring majority. By divorcing 
our realities, we have dived deep into ideal inconsistencies and 
sacrificed the efficiency of National character. 

To bring back the lost character of the average strength of 
efficiency in the nation, we must have to go back to those rural 
and urban areas where National Efficiency is deposited by the 
labour-capital—poets who now sing of what the world will be when 
the present years have died away. Death is life and life is death 
—between this table land endures the sum total of efficiency in 
character. When character is built up individually, some individual 
characters are strongly built and some people within the limited 
areas profit by imbibing them. The same ideal character cannot 
be the same food for all—one form of character is needed in the 
social life, another in the practical life, another in the official life 
and the opposite in the private life. Character is, therefore, dressed 
with different lights and colours in different situations. So long we 
have been worshipping one sided ideal and revealed characters of 
all ages of the world. Temples, mosques and churches have been 
built up with monumental pillars of the offerings of the devotees, 
educational institutions have been well set up for the moral setting 
up of the nation with intellectual attainments, large factories of 
large scale production with scientific skill and technical ingenuity 
have been started and reestablished for the solution of many an 
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important problem but yet the character of the nation has almost 
remained unchanged and the total efficiency is not on the wax. We 
may come across a few men of characters who have become world 
famous saints and philosophers whose contributions might have 
marked remarkable changes in the history of the world and we 
may sing their glory with full-throated ease but yet the totality of 
substance in the character of the nation is not yet achieved. The 
history of the nation should not be the history of the few great 
men nor the history of the separated individuals but the history 
of the nation ought to be the total efficiency in the character of 
the majority of the individuals, working for common purpose. We 
have so long worshipped a few individuals who set up schools, 
colleges, established factories, and started business organizations 
and big commercial centres but we have never attempted to lead 
the majority of the people to have things for themselves with 
common shares of gains and losses for the building up of the 
character—efficiency of the nation in order that “each individual 
might be proud to declare “This is my business, this is my land, 
this is my country, this is my property—with its rise we will rise 
and with its fall we will fall.” Each national wealth shall be the 
wealth of an individual with co-operative or co-operating deposit 
of share, having gain or loss. The character of the people of the 
free nation shall be judged by what they do with co-operation and 
common organization in their daily occupations and struggling 
realisations on common basis. Practical experience shows that the 
character of a village is set up and rebuilt in no time when the 
villagers are made to work and serve in their own common interests 
and with their common responsibilities. They respond to the call 
of the leaders best when we are able to stand their common tests 
of efficiency in our character—sincerity, sympathy, serving soul and 
sound attention and disinterested behaviours. 

To build up this “New Character’ of the people for the ‘attain- 
ment of National Efficiency, we must have to have daily tests 
ourselves, certifying with hope and confidence that we are all living 
for ourselves with all common responsibility and reliability and 
‘that we are living for others for the common benefits of the nation. 
The neglect of little common things without comparative and co- 
operative foundation has been the rock of failures and despairs 
upon which no progress of character-efficiency has been achieved. 
We have all become sheep without shepherds or shepherds without 
reared sheep or monkey leaders with herds but with no harmonious 


mentality and combined unity. 
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The present civilization is so developed that we are like strangers 
in the society more admired but less favoured—more injured with 
pride but less served with feeling sympathy. So we are sometimes 
like crocodiles shedding tears because we intend devouring them, 
or we are like sly foxes avoiding the auspicious sights of friends 
and injuring their benefits by digging tactful holes with sudden 
surprises. Nobility of birth has so long abated industry and those 
who are industrious have been envied by those who are not. We 
must have to remember the good old saying “If the hill will not 
come to Mahomet, Mahomet will go to the hill” i.e. if the people 
do not come to the leader, the leader shall come to the people. 
It is now time when we should go to rural areas and societies to 
share their joys and sorrows with a view to making amends, re- 
covering ills and securing good will and good co-operation. These 
dumb millions of adults who are indispensable securities and 
trustees of the country have never had leaders, educators and re- 
formers to work them and live with them to know of them and 
to see of them. Times have changed, customs have changed and 
the old orders have changed yielding place to new. The existence 
of a country may be wiped out if the dark differences between 
“Mahomet and the people” are not dissolved by combined actions, 
sympathetic co-operations and systematic concentration of confined 
achievements within bounded limits. 

We should do well to bear in mind the memorable words of 
Bacon when we have innumerable plans and projects, schemes and 
skills on the community or group basis for the regeneration of 
the free nation which is not yet awakened to the conscious res- 
ponsibility for and integrity in freedom. 

“Reduce things to the first institution, and observe, wherein, and 
how, they have degenerated, but we ask counsel of both times, of 
ancient times what is best, and of the latter time, what is fittest. 
Seek to make thy course regular, that men may know beforehand 
what they may expect, but be not positive, and peremptory, and 
express yourself well, when you digress from the rule. Preserve 
the right of place ; but stir not questions of jurisdiction and rather 
assume the right in silence and defacto, than voice it, with claims 
and challenges. Preserve likewise the rights of inferior places and 
think it more honourable to direct in chief than to be busy in all. The 
vices of authority are chiefly four: delays, corruption, roughness, 
and facility. Avoid not only the faults, but the suspicions.” 

We are now compelled by political and social changes to change 
our opinions and it is our duty to declare them together with the 
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reasons that move us to change and we should never think of 
stealing them. Let us learn, prepare and try anew to enhance the 
latent efficiencies of the nation. 

(a) Nothing happens without a cause in the world of business of 
education and politics any more than it does in the world of Nature 
and creation. As scientists study causes, we, the businessmen and 
members of the society, should study causes and effects with keen 
sense of humour and with serious mode of cordial friendship. 
Society like Nature is a hard taskmaster and shal 
without payments. 

(b) To be without failing is not the law of humanity. We now 
and then hire wrong things, invite wrong men and adopt wrong 
policy in business and we know for certain that our mistakes grow 
like measles and bad weather and sometimes like destructive floods 
but we, the educated members of the country, should be humbled 
as well as instructed by our experiences and get more constructive 
work done by the power of observation and experiment. 

(©) Civilisation is progressive, education progressive, society 
often regressive but political preparation is always dynamic, so 
we, aged people, must not allow ourselves to be cynic and comic 
when we think of reforming our brothers and sisters. It is said 
that one political leader or one political preacher can lead thousands 
of learners for hours together in field of giving the critical lessons 
but all the leaders and the learners combining together cannot 
make five or ten adults have practical lessons in their daily courses 
of living and learning. Let us then revise our educational plans 
and projects in the light of experiences received from the practical 
members of the society. 

(d) To have National Efficiency is to have great men for small 
jobs as the members of the society. Young men with raw ideas 
and green minds should not be allowed to work as leaders since 
instincts are dangerous masters but obedient and faithful servants 
of good work. They become all masters and leaders and have so 
many parties to satisfy their love for green ambition, growing pride 
of power and dull sense of the world of stern realities. Wise men 
should not walk out of the uncontrolled and ill planned scenes of 
experiences, acquired by the young men who must have to profit 
by the ripe wisdom of grey hairs. The singularity of separation is 
the sure sign of dead efficiency. 

(e) All the practical and theoretical conceptions in philosophy, 
religion, education and politics must have to be revised by re- 
orientations—the educational philosophy of Bertrand Russell, of 
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Socrates, Plato, Pestalozzie, Rabindranath and Gandhi and of 
Comte, Sankar, Hegel and Cante must have to be symbolised and 
synchronised by the active and dynamic spirit of the society which 
is ever-living complex without co-ordinating individuals. “Good 
things which belong ‘to prosperity’ and should be ours are being 
rejected ; ‘good things’ which ‘belong to adversity’ are being con- 
demned, without the gift of the heart and the eye. Whether we are 
for economic freedom, for the development of National Efficiency 
or for its secure foundation, we can, by no means, do without 
virtue which is like a rich stone, best plain set and comely’— 
Without religion which is running in the procession of lives, 
torn and forlorn, having ‘mockshow and mockshadow’-—without 
adopting morality that is the decree of all co-operative and com- 
municative development and without intellectual and cultural right 
and liberty that come to correct all individual errors and mis- 
understanding, we have long erred and sinned by religious and 
moral insanities of aristocratic singularities—let us now come down 
into the living failings and faults of communities and refine and 
reform ourselves best by them whom we hate most. 

The blood of the nation has been boiling so long in the belly 
of greed, the seeds of goodness in education and religion have been 
long drying up in the sterility of groundless vanity and insanity 
—the mother-earth has been many a time bathed in the ocean 
current of blood-thirsty wars under the command of the interested 
dictators—what we reaped by the fruits of knowledge, freedom, 
morality and religion for these long enduring centuries is for us 
to assure at present. 

Evils with burning vengeance under the influence of lust, greed, 
temptation pierce through the deep wombs of the swallowing 
Demons and all good results of sacrifice, selflessness, diligence, in- 
telligence, and co-operative plans and schemes are boiled and coiled 
in the cauldrons of our self-created devils. National Efficiency must 
have to be the living faith of the combined majority, burning truth 
of the self-willed and self-tried thousands of souls, weltering in 
the ugly mires of ills, the conscious responsibilities of the real and 
concrete living beings, feeling for themselves and others. 

Our noble aims should be to create the majority members of 
the living society and community, to remove poverty, stagnation 
and hunger themselves for the revival of National Efficiency. Social 
Development is our duty, community responsibility is our reliable 
treasure, secure citizenship is our insured trust. Let there be pro- 
gressive parties everywhere, never giving the ultimatum, “What we 
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do is always best, what we think and say is infallible and we shall 
break the heads of those who say and do what is best with opposite 
plans and programmes. When one party has a soul that is enjoying 
the knowledge of truth in the light of reason, breathing the illumina- 
tion of His Spirit, the other has not the light of all-enduring freedom. 
What is real life is real death—between these two poles, India 
has been running her cycle of existence for years, unrecorded in 
the pages of history but recorded in letters of gold, in the golden 
treasures cultivated by age-long acquired seeds of Indian fruits and 
flowers. India’s contribution towards the other nations can be fully 
realised when we come to find that her policy and power from 
times immemorial have been free from the spirit of revenge. By 
her sound policy of non-interference and non-aggression, even with 
awful preparations of arms and armaments, she has never sold 
her ideal to the Satanic Power and Policy. In the Vedic ages India 
has worshipped that lofty culture, and tradition, when the Gods in 
heaven became men in Gods and men in Gods became Gods 
in men. That essence of spiritual fellowship with religious and 
economic trusteeship without the spirit of authoritative greed and 
vindictive creed has left abiding contributions, abounding in the 
heart of Heaven above. When almost all the civilized countries 
of the Universe were steeped into stark ignorance approaching 
brutality, India’s contributions for the welfare of the other nations 
had all-sided developments without the creed of conquest by 
revenge and by feverish retaliation. So is India of the past with 
animosities passed. Her indirect contributions in all the fields of 
arts, industry, organisation and administration and her welfare con- 
science were born to be created and created to be born surviving 
all tortures of times. Such were the glorious contributions of the 
past India with painful memories of injured penalties for her cultural 
and social virtues! 

We can deeply realise the deep contributions of India coming 
from the days of Upanishadas up to those of Golden Age of the 
Guptas. We can realise India’s contributions when we find all 
answers to universal questions: “What then—when we have drunk 
all the joys and pleasures of the world? What then—when we 
become the rulers of the three worlds, conquering all senses and 
have the fulfilment of Religion, Wealth, Passion and Salvation: 
What then—if all our desires are fulfilled according to all earthly 
code of morality and universal code of religious toleration by faith, 
fraternity and friendship?” The recognition of the spiritual soul, 
holding conquest over death with the mundane existence of the 
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living soul to give unconquerable will of love, light and faith, have 
wonderful resolutions to bring the lasting welfare of the war-worn 
civilization. The new discovery of the Soul within is the wonderful 
conquest of ‘Soul’ without and it shall be the lasting victory of 
peace and welfare. India had the proud discovery of this Soul of 
life-victory over death. This conquest of ‘Self? belongs to the 
Indian Civilization alone and has kept her within the legitimate 
bounds of Indian shores of knowledge, work, love and dedicated 
devotion to ‘Self’ and ‘Selflessness’. This is a distinct contribution 
of India towards the welfare of the universe. This discovery of Self 
for ‘Self-human and Self-divine’ has ever in her history made India 
non-aggressive, non-diplomatic and non-interfering. Her policy is 
free from ambiguity, duplicity and shortsightness and has, there- 
fore, made her insecure and infirm because by her overdoing for- 
giveness and overbearing love for others, she could never remain 
securely confident that no injuries would come from secure quarters. 
But they did come! The noblest revenge that India has been taking 
for centuries has been fully avenged by those who are taken into 
best confidence. From the days of Upanishad up to the end of the 
Gupta age, we find a picture of that universal India whose 
“Judgement Seat” is the soul of purity, sincerity and innocent 
simplicity without the greed of power and the power of greed. 
Like the plundering pirates. of the West they never robbed the 
ignorant and wild tribes of Africa and Australia of their gold and 
golden hearts and sapped the foundations of liberty. In the name 
of liberty, faith and religion these plundering people carried out 
the extensive exploitation of health, wealth, and property. The 
history of the First World War is the history of the Second World 
War, “The Egg of the Third World War” is being boiled too in the 
boiling waters of the heated cauldron, covered by the coldest lid 
of Iron Peace. India has never been for war, nor for power. We 
have now come to the present stage of civilization of India after 
the inauguration of freedom on the 15th of August, 1947 and the 
foundation of Republicanism in 1950. We have seen the best of 
times and the worst of times before 1947 and after. With all her 
chequered disorders and fratricidal happenings, India has another 
India before the world. India within is individualised by diversities 
and diversified by individualities and is open to all possible 
turmoils and disorders. The unification of all the party groups 
becomes next to impossibility and the leaders are more afraid of 
sinners who have cheap dinners with the principle of selling their 
souls to devils than saints and sages with character thus the noblest 
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picture of India has been spotted with black ink nor dis- 
figured with black characters. Had there been co-ordinating 
compromise between Pakistan and India, the history of Indian 
Freedom could have been changed and India could have worked 
wonders for the welfare of the Indian people inside. For the 
welfare of all the nations of the world Pandit Nehru has been able 
to maintain the integrity and veracity of the Secular State with 
his clearcut plans, projects and ideals but he has been playing the 
noblest part of ‘Brutus’, the stoic king of India, without practical 
determinations. While maintaining the hanging ideal of the Secular 
State, he cannot remain indifferent to the vital needs of the hour 
with necessaries for existence and should not have been so slow 
in worshipping the noblest and loftiest characters of Indian people 
who have dedicated their lives to the services of the country by 
having the same ideal. For the welfare of the Commonwealth of 
the other nations, he has given a wonderful proof of his lofty ideal, 
clear vision, non-aggressive action and sublimated words and 
thoughts, showing how India has become a wonder to all the 
nation of the world. All currents of ideals, actions and thoughts of 
the world have their free inlets and outlets and exchanges of 
feelings. India is to England and America what she is to Russia 
and China: There is nothing dubious or ambiguous in India’s 
policy of action towards the foreigners. The cosmopolitan characters 
of India like Rabindranath, Mahatma Gandhi, Netaji just before 
the inauguration of freedom have done much to bring the welfare 
of the other nations. 


NEW INDIA WITH VILLAGE PROBLEMS 


Education of women in villages is the essential element of socio- 
political independence. What has been done by the leaders of the 
Hindu Society for these long long years to remove the stark 
ignorance of these dumb millions of our mothers and sisters who 
tock us from the cradle to the grave is a wonder of all wonders. 
Like lifeless objects they have been satisfying the needs of the 
men of the villages and with these dead bales that are very straight 
and simple, the villages have been facing ugly situations for many 
centuries. The Hindu women of villages rest contented with passing 
their days and nights only by eating, drinking, washing and 
sleeping and talking of nothing. They have no desirable past times 
excepting quarrelling with husbands and neighbours, they have no 
sincere plans excepting only standing in the ways of all social 
progresses. “If you ask a village woman to enter the good house 
just after the birth of the newly-born child, she would never 
yield. She would rather die in the suffocated house than save 
herself and her child from the sinking condition. If you ask a Hindu 
woman of an average family to do something by hand to help the 
family, she would die of starvation and pass away days and nights 
by sleeping. The village women are so many echoes of affirmatives 
and negatives. In blind services towards the family, in comforting 
the beds of their husbands and in holding fastings for ceremonies, 
they are unparalleled in this world. There is thus abnormal waste 
of time, energy and intelligence in villages which reformers have 
never thought of. They have always treated villages as so many 
step-children. The village women are the best resources of this 
country—you can work them wonders by training their eyes, ears 
and hands. These millions of timid vixens shall have to be con- 
verted into fearless lionesses to fight for the best and die for the 
best. The noble ideas of Raja Rammohan Roy, Iswar Chandra 
Vidyasagar, Deshbandhu Chittaranjan and Vivekananda have 
never been translated into action by the leaders of the country who 
only served the needs of the bosses to have elevations and appre- 
Ciations, Village women have been neglected from time immemorial 
and there is time yet to mend all errors though it is too late. When 
they have been skins and bones, when all foods have run short, 
when mothers and sisters have been starving to meet with peaceful 
Staves, we have not yet taken up their causes to save them from 
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the dark Jaws of Deaths in the forms of wants, worries, idle habits, 
idle worships and innumerable evils imported and injected. 

The burning question of untouchability and rigidity of caste 
system has been burning thousands of village Hindus because 
women are born and brought up under all devils of superstitions. 
If a woman of a depressed family offers a glass of water to one of 
the higher family, she would be severely taken to task and should 
never be allowed to talk with even a member of the family. We 
have seen with our eyes that village women of the higher families 
have sprinkled cowdung with purified water over the places, 
touched by the untouchables. These women would rather die than 
give up untouchability. They would welcome dogs and cats into 
their kitchens and inner rooms but the sight of the untouchables 
at the time of eating, dining and worshipping takes away their 
spiritual power. Minds are now being changed. 

For want of proper education among the village women, the 
widows have become objects of curses. They are made to share all 
the guilts of the family and treated as lifeless things. They have no 
voice, they have no share, they have no influence even over their 
sons and daughters. The widows of the Hindus have been 
worshipped as sacred Goddesses in the family by the Hindus but 
this worship is not sufficient to keep the foundation of the society. 
What is the harm if thousands of widows are absorbed in the Hindu 
society by right marriages. Men. sometimes talk of higher 
Philosophy when questions of widows and women come before 
them. When we see that men do not hesitate to have new wives 
after the death of their beloved wives even at the age of fifties and 
sixties, there can be no earthly reason why young widows up to 
30 or 40 shall wither away their lives for the sake of an ideal that 
becomes meaningless but for proper environments. Volumes have 
been said for and against widow-re-marriage. Those who are for 
it earn our respects and admirations. After all, we should be feelers 
when men and women have their desires at certain stages. Not to 
fulfil them is not the law of humanity, to deny them all enjoyments 
is rather cruel inhumanity, bound up with immorality. We are 
seeing before our eyes that many Vaishnavas are living with widows 
as husbands and wives in the name of religion, that many widows 
give birth to children which are not recognised by the society and 
that many accomplished widows waste away into nothingness for 
want of sympathy and shelter. The widows who have no children 
must not be allowed to live even pure lives of religious austerities 
when their healthy marrjage is the best safeguard of the society to 
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which they belong. The unmarried widows live in constant fear. 
The ill-mouthed people of the society speak ill of them right and 
left and tempt them into evil ways which are very difficult for 
them to resist. The best way to save the society of women is also 
to have the widows remarried on honourable terms and conditions 
and according to likes and dislikes appropriate to time, place and 
position. 


PROBLEMS AMONG UNTOUCHABLES AND UNTOUCHABLES 


Ambedkar was living in a fool’s paradise. The caste Hindus have 
only one problem—it is to accept the untouchables but it is the 
untouchables who present the worst impediments in the ways of 
acceptance. The problem is with the untouchables in many 
respects. The following are the glaring illustrations of how untouch- 
ables of one community look down upon other untouchables of 
different communities. The men of the Namasudra community 
shall never mix with those of the Nath community and those of 
these two communities shall never have things from another low 
community. Thus there are thousands of untouchables among the 
untouchables. It is idle to speak of the caste Hindus. Reformers 
like Chaitanya, Paramhansa, Rabindranath, Vivekananda, Ram- 
mohan haved moved heaven and earth to remove these evils but 
all their efforts have ended in smoke, specially in villages. The 
barbers of one community shall not touch some castes of Hindu 
community in villages though non-Hindus are welcome. Here all 
the evils of the caste system have been interred in the bones of the 
people of villages. The best reformers have even failed to break 
the walls of differences eating into the vitalities of the Hindus. 

The reasons are not far to seek. The reformers have done what 
the devotees have undone. The spirit of religion could never be 
infused into the dry bones of the villages with that Catholicity of 
spirit that keeps all bounds together. Each class is afraid of the 
other class lest it should take advantage of the other without any 
warning. In villages untouchables have so many untouchable 
sections among themselves that the agonising cries of divisions rend 
the hearts of those who feel for the country. 

I am going to supply the right clues in the crossword puzzles. 
The educated touchables and the educated untouchables present 
the real paradox of the village Hindus. The caste Hindus who 
have got access everywhere and are proud to take things from ali 
hands without any distinction of caste, creed and colour in towns, 
in steamers but become very orthodox and go to the extreme length 
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of not touching things, served by the low-caste Hindus. They become 
very insincere and never join hands with the lowcaste Hindus until 
and unless they are forced into critical situations or abnormal 
situations. They are natural creatures in towns where they have 
no society but abnormally different creatures when they are in 
villages. The educated but untouchable Hindus find it hard to bear. 
Those with whom they eat and dine together in all dignified 
gatherings and socials in towns are afraid of drinking even and yet 
in the society they are mercilesely overlooked. Taking advantage 
of these weaknesses the Non-Hindus adopt “Divide and Rule” 
policy in the villages which are the centre of all orthodox as well 
as blind dogmatisms of the world. Only the empty phrases and 
slogans, “Untouchability is a curse, untouchables are treated as 
animals, they should be given all facilities” should be of no avail. 
By means of all social as well as educational intercourses, the caste 
Hindus must have to make them feel that they are with them, for 
them and by them. They are indivisible in word, thought and deed. 
As for example, a Sarvajanin Puja may be performed in a 
neighbourhood. Let all representatives from all castes enter the 
temple and participate in all the functions of ceremonies. In course 
of the Pujas the access of all castes into the temple shall be an 
eye-opener to all the Hindus and inspire them with the noble 
spirit of unifying all the scattered and forgotten Hindu sects into 
one Great Indivisibility. The caste Hindus who have advanced far 
ahead of all other depressed classes shall have to sacrifice many 
of their vain prejudices and blind superstitions in order to uplift 
their own brothers who have fallen far back, whose back-bone 
has been broken-by only formal ceremonies. They cannot have 
themselves lowered or depressed but they can easily have the 
depressed advanced by removing the evils of untouchability—by 
mixing with them as the Muslims do, by converting their untrained 
minds into trained minds, by their sincere ways, manners, looks, 
drinks and heart-to-heart talks. The caste Hindus should never 
revolt when the untouchables express frankly that in socials and 
other functions the untouchables get more of the hearts of the non- 
Bengalees than of the Hindus. These are facts hidden in this 
remark. In all our social functions, even in some educational 
institutions and hostels, we find that the untouchable Hindus are 
not allowed to be with one with the caste Hindus. Dishes which 
were licked by cats and dogs are taken without any the least 
hesitation if they are served by the caste Hindus even though they 
are not refined or reformed, but when the untouchables go to take 
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some part in serving or touching them, the caste Hindus shrink 
and shiver. Though many of the things are being reformed and 
removed yet we unequivocally declare that “Untouchability is a 
word found in the dictionary of the fools.” There are innumerable 
difficulties too on the way of contracting friendly ways and 
manners, unless the stain of untouchability is removed”. That 
“Hindus are doomed” is frankly declared by all the leading 
members of the Hindu community. These are the burning examples 
prevailing in the society. A Brahmin of the Namasudra community 
or the Nath community with sound education is never found to 
mix with the Brahmin of the higher caste community. There can 
be no heart-to-heart talk, heart-to-heart union among them. So 
long as identity of castes is un-known, they understand one 
another, mix with one another freely and have great regards for 
themselves. When the real character is always revealed and 
respected, they break and separate. So long as there is this scourge 
of untouchability, there can be no enduring approach of intimacy 
and sincere co-ordination. One is afraid of the other. Objections 
might be raised from inside the screen or outside the screen. Thus 
preference to the superiority of character cannot obtain in spite of 
feelings. It is sometimes seen that an educated man of the backward 
community while mixing with one of the advanced community 
gets oppositions in matters which have got nothing to do with 
character and which are trifling cases running from times imme- 
morial but the prestiges and respects of the societies are hard hit. 
The barbers of the caste Hindu community have no hesitation to 
do everything of the non-Hindus while they shall never touch hair 
of some particular classes. Why do the educated Hindus of the 
advanced community allow these rubbish customs to run on in the 
village societies? Do they not embitter the sentiments and feelings 
of the backward communities? In villages all social foundations 
have been shattered by things which our leaders have neglected 
most. They have got honours and privileges from selected 
groups and have never looked after those who haye been 
sinking in poverty, starvation, hunger and blind superstitions 
for hundreds of years. From Raja Rammohan Roy up to 
Mahatma Gandhi the Hindus have been warned times without 
number but the works of the sages and prophets could not 
penetrate into the conscience of the society. All the leaders 
have unanimously declared “Untouchability is only a morbid 
excrescence of Hinduism which must be extirpated. The memorable 
words of Mahatma Gandhi (quoted by Romain Rolland, page 88) 
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show the depth of our Mahatma when he started political 
agitations in 1921:— 

“Tf the Indians have become the pariahs of the empire it is 
retributive justice, meted out to us by a just God. . . Should we 
Hindus not wash our blood-stained hands before we ask the 
English to wash theirs? Untouchability has degraded us, made us 
parias in South Africa, East Africa, China. So long as Hindus 
wilfully regard untouchability as part of their religion, so long as 
Swaraj is impossible for attainment, India is guilty. England has 
done nothing blacker. The first duty is to protect the weak and 
the helpless and never injure the feelings of the individual. We are 
no better than brutes until we have purged ourselves of the sins 
we have committed against our weaker brethren” (speech made in 
April, 1921). 

What happened before? What have we done for these long 
25 years in this direction in all fields of societies—excepting 
Chaitanya Deb, Mahatma Gandhi, and his followers? Almost 
nothing. If we analyse the above extract, we come to conclude that 
the privileged classes do not condescend to make good their cruelty 
by bettering the condition of their pariah brothers. The advanced 
classes have never organized themselves to openly declare that 
Hindus have got no untouchables among them. They are all touch- 
ables. They had not the courage to declare that the learned men of 
the scheduled caste or community shall get equal privileges in 
social ceremonies and functions. Hindus are all brothers indivisible 
in religious and social organizations, though divisible by different 
forms and ceremonies. They shall worship the real virtues that are 
the crowns of the virtuous. 

We have done nothing for self-purification, for the suppression 
of the pariah system or for the introduction of harmony among 
all classes. Had we sincerely felt for the backward communities, 
had we organized ourselves to treat them as our brothers and 
sisters, had we divided their shares of insults, injuries and chill 
penuries, we could never have found Mr. Jogendranath Mondal 
and Dr. Ambedkar uttering cries of revolts. Mahatma Gandhi, 
the greatest pioneer of thought in this direction, felt the 
real pulse and urged the untouchables to rise to the occasion 
and show the best that was in them. He expects great things 
from the pariahs, in the social life of regenerated India. He 
tries to instil self-confidence in them and fills them with his own 
burning ideal. In the suppressed classes, he says, he sees tremend- 
ous latent possibilities.” (page 90, Mahatma Gandhi by Romain 
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Rolland). Because of our own faults we are seeing before our eyes 
that our own brothers are discarding us, spitting furies on us, and 
they are again organizing themselyes to make the touchables 
degrade. Thus we are feeling what our own brothers have made 
their pariahs and the pariahs their touchable brothers. We are not 
getting real strength because we have lost it by our own slavish 
customs. In villages we, therefore, find that all non-Hindus 
are well-organized, well-built, obeying the leader with implicit 
obedience and confidence. What do we find of the Hindus? They 
have lost body and soul, are driving their claws against their 
brothers and in spite of best efforts, they cannot remain one 
indivisible. This pernicious system of untouchability has broken 
the backbone of the Hindus. Each feels that all are leaders, all 
parties have got their says, the untouchables and touchables can- 
not open their hearts owing to age-long repressions and suppressions. 
In all social walks they were made to lose their substance and to 
become the echoes of the latter. Their voices are also unheard and 
thus vital strength has gone for ever. It is ridiculous to think that 
a Brahmin of one community with high culture and education 
cannot take things, touched by a Brahmin of other community less 
privileged but more educated. These hall-marks of castes by birth 
and heredity should go out for ever from the Hindu community 
at once if the Hindus are bent on surviving. The very word “un- 
touchability” is degenerating and dehumanising. It eats into the 
vitality of an individual person and breaks down the pride of 
manhood and the backbone of the character of the nation: Why 
do not the Hindus imbibe the best of the Muslims to extend their 
social activities? The Muslims can, by the adaptability of their 
environments, conyert even the worst man of the other society into the 
best of their own and can interdine, intertalk and interchange even 
by matrimonial relations. The worst can be made the best—what 
was the most neglected yesterday in the Hindu society is made the 
most highly accepted to-morrow! What is the meaning of this 
active philosophy? Indivisible and one-minded brotherhood exists 
so perfectly in the Muslims that all other nations should be proud 
of them. Too many religious ceremonies, too many castes, commu- 
nities and opposing parties have taken away the practical oneness 
theory of the Hindus. The Hindus should purge themselves of all 
impurities before they throw their guilts on the shoulders of others. 
Wherever we travel with eyes and ears open, we come to conclude 
that the Hindus who preach the gospel of equality, fraternity and 
liberty have not been able to keep their own houses in order— 
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houses of touchables and untouchables are always at war. They 
can look upon the stones, trees and woods as the symbols of one- 
ness, yet they cannot tolerate the presence of a muchi or a methor 
or a mali with their open-mindedness. They have never been 
forward to remove the tangible stains of differences prevailing 
among them. Thus feelings are embittered. Social ties are broken, 
minds are tortured. “Wounds are all cured but everywhere scars 
are left”. Why should we Hindus, the worshippers of Srikrishna 
cult, Rama-Sita cult, Buddha, Chaitanya Deva cult, Rammohan, 
Ramkrishna-Vivekananda cult allow ourselves to be carried away 
by nasty superstitions when the essence of the Gita and the 
Upanishad sustains our pervading life? I wonder how a Hindu can 
think of calling another being an untouchable when he realises “To 
the learned the high and the low are all equal”, 

Mahatma Gandhi is right when he holds the view thus:—It is 
against the genius of Hinduism to arrogate to oneself a higher 
Status or assign others to serve God’s creation, the Brahman with 
his knowledge, the Kshatriya with his power of protection, the 
Vaishya with his commercial ability and the Sudra with his bodily 
labour. 

This does not mean that a Brahman is absolved from bodily 
labour, but it does mean that he is predominantly a man of 
knowledge and fitted by training and heredity to impart it to 
others. There is nothing again to prevent a Sudra from acquiring 
all the knowledge he wishes. Only he will best serve with his body 
and need not envy others for their special qualities for service. A 
Brahman who claims superiority by right of knowledge falls and 


has no knowledge. Varnasram is self-restraint and conservation of 
economy and energy. 
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of the Sudras or Vaisyas are claiming for themselves the foremost 
places, the Sudras who are carrying on the duties of the Brahmins 
or Vaisyas are treated as untouchables—there are no Brahmins or 
Sudras in the true sense of the terms. The best way to solve all these 
differences is to convert all these lower or more backward classes 
into Brahmins and change them into the strength of one undivided 
class. 

Says Swami Vivekananda who places first not the illustrious, 
those crowned with glorious performances, not even the Christ 
and the Buddha but those unknown and silent soldiers who have 
been easily forgotten by the humanity :— 

“The greatest men in the world have passed away unknown. The 
Buddhas and the Christs that we know, are but second rate heroes 
in comparison with the greatest men of whom the world knows 
nothing. Hundreds of these unknown heroes have lived in every 
country, working silently. Silently they live and silently they 
pass away ; and in time their thoughts find expression in Buddhas 
or Christs ; and it is these latter that become known to us. The 
highest men do not seek to get any name or fame from their 
knowledge. They leave their ideas to the world ; they put forth no 
claims for themselves and establish no schools or systems in their 
name. Their whole nature shrinks from such a thing. They are 
the pure Avataras, who can never make any stir, but only. melt 
down in love. The highest men are all silent and unknown. They 
are the men who really know the power of thought, they are sure 
that even if they go into a cave, and close the door and simply 
think these fine thoughts they will live throughout eternity. In 
deed such thoughts will penetrate through the mountains, cross the 
oceans and travel through the worlds—they will enter deep into 
human hearts and brains and raise up men and women who will 
give them practical expression in the working of human life. The 
Buddhas or the Christs will go from place to place preaching these 
truths. These Sattika-men are too near the lord to be active and 
to fight, to be working, struggling and preaching and doing good, 
as they say, here on earth to humanity.” In recognising the service 
of these unknown heroes, Swami Vivekananda places himself 
among the second rate heroes. Romain Rolland, in his glorious 
contribution towards the life of Vivekananda and the universal 
gospel’ (page 224) echoes the noblest sentiment of Vivekananda 
and Ramkrishna in the noblest expression. Toiling along and 
bending over himself, striving to hear the inner voice, he has heard 
the voices of those nameless ones rising like the sounds of the sea 
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whence clouds and rivers are born—thousands whose unexpressed 
knowledge is the substance of my thoughts and the mainspring of 
my will. When outside noises cease, I can hear the beating of their 
pulse in the night”. The untouchables of villages never hear this 
thundering voice—they are blindly carrying the ideal bales of 
forms and ceremonies without the spirit of truth and reason. Cries 
of the learned men far from the procession of their daily lives have 
added to unthinkable disaster. The touchables and the untouchables, 
the learned and the illiterate are beating the same track of foolish 
fancy and ignorant pride. The villagers would rather prefer slavery 
of confusion to reason and truth. They would rather wound the 
tender feelings of men than keep them for the unkeep of the society 
and humanity. Had the Hindus in villages been tutored and 
trained in the light of humanity, millions would never have been 
converted into other religions (Cristianity or Islam) and the 
depressed Hindus would never have bred war and revolt against 
their own brothers and sisters. The untouchables and touchables 
are men with diversity of views and characters but feelings of love 
and sympathy remain the same. There are greatest reformers 
in the worst untouchables in the society when the question of heart 
is taken into consideration. Is there any difference when we see 
that the most learned man of the society who lies, creates hatred, 
takes to hypocrisy and wilful artifice, never hesitates to sell his wife 
and children, contracts love and encourages adultery while the most 
degraded untouchable sticks to truth and reason, sacrifices the best 
of himself for those who return evils and injuries and can love his 
brothers and neighbours more than himself? There are no reasons 
why the touchables should hate the untouchables because of their 
birth in particular society. In his book ‘on society’ (p. 112) 
Rabindranath has advocated the worship of reason and truth and 
points out in his glorious expression declaring that a Hindu who 
kills a cow shall be subjected to endless oppressions and persecu- 
tions and atonements but when a man shall commit a cold blooded 
murder and enrich himself by adopting the worst ways of life 
(robbing, deceiving, looting etc.) shall never be asked to atone for 
the evils. If I happen to touch an untouchable then the society 
at once revolts against me and warns me time and again and casts 
me out, but when I rob that untou 
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nuisance but untouchables who are free from all these prejudices 
by practising morality and human laws of virtue are kept at a 
distant length by the touchables who, according to the just balance 
of humanity, are the worst criminals. Millions and millions of 
villagers have been suffering from economic starvation, from physical 
and moral hunger and degenerating poverty. Have the leaders ever 
gone to the Hindu villages where touchables and untouchables have 
been driving their claws into the necks of others for things which 
have got no connection with character, religion, and freedom? They 
have built miracles of heroism on the quick-sand of silver and 
the houses are all falling like packs of cards. How can the roofs 
of touchables, in towns, stand without the pillars of untouchables 
in villages? There is time yet—let us all shake hands and embrace 
one another. 

J have been living in villages since my birth and in direct touch 
with many problems. Many of the vital things are beyond the con- 
ception of the leaders and thus what is gained is doubly lost. 

The villages are disbanded, disconcerted and disconnected. It 
is idle to throw blames on the villagers who are divided in their 
actions. Why are the Hindus destined to be disunited? The reasons 
are not far to seek. The horrible caste-system with heart-killing 
untouchability is responsible for this. Many caste-Hindus with 
university certificates, eating and dining anywhere and everywhere, 
have not the goodness to touch things, served by the less recognised 
Hindu. The Hindus have long hated and embittered the soft feeling 
of men. The Hindus have duplicity in their religious worship. The 
goddesses in the houses of the lowcaste Hindus are not even 
worshipped and respected by the higher caste Hindus. Being forced 
by unforeseen circumstances the village Hindus are going to patch 
up their quarrels and discords but at heart the Hindu feelings are 
not complementary and compromising. The Hindus can worship 
even the earthen pots and banyan trees but have not the courage 
to eat or dine with the brothers of the other communities. To drink 
a glass of water from a low caste Hindu they think to be a gratis 
or a boon. That is the spirit ruling the Hindus. The Hindus have 
no common place of worship, common place of dining and have 
no quickness to convert even the lowest man of the Hindu commu- 
nity into his own and mix him with his blood by common 
understanding, common touchability and common good. The 
converted man thinks that he is a different man in the society. 
Instead of throwing spits on the depressed Hindus who are siding 
against their own brothers, the caste Hindus should reform all 
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their ways and manners and build the society according to human 
principles. I have seen with my own eyes that the university 
graduates dining with Muslims and Christians in the hostels and 
halls, have not the courage to drink even a glass of water or to 
take God’s offerings from the prohibited castes. This caste-system 
with the supremacy of the birth has made the Hindus slave to all 
blind customs and superstitions. The educated Hindus and so called 
landlords and the higher castes in villages have done nothing to 
remove untouchability, to remove the evils of caste system and all 
social evils. 

The result is terrible now. Agricultural lands have almost all 
gone to the others as the landlords and the educated have looked 
down upon the agricultural Hindus. They have gone to the extreme 
length of condemning them, and treating them something like 
animals. Thus the low caste Hindus also wishing to rank themselves 
as gentlemen have given up “weaving, fishing, washing and culti- 
vating”. To be a gentleman is to take to service with Rs. 80/- or 
Rs. 100/- a month and to starve. To be a gentleman is to look 
upon with contempts all those who take to manual labour. Physical 
labour has been so mercilessly derided by the Hindus. Even in the 
last outbreak of famine, many Hindu men and women of villages 
preferred death to dignity of labour. The caste system is so pungent 
in villages that since the very birth the children of the caste Hindus 
in villages hate everything of the children of the prohibited Hindus. 
Boating and fishing were the monopoly of the Hindus 
not with them now. The small business run by t 
in villages, has been brought to a stand still. These ca 
brought up by untouchability have bred 
Most of the people shall worship the Gita, the Chaitanya Bhagavat, 
the spirit of Vedantism and of Vaishnavism but the actual treat- 
ment remains the same. The gods or goddesses, worshipped by 
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kind, sympathetic, liberal in our action and in day-to-day behaviours, 
the Hindus would never have been converted into Christianity or 
Islam. What is the fate of the millions of Hindus in villages? What 
is our end! 

Do we want to have an India that can fight for freedom and go 
against all countries that believe only in negotiations and deduc- - 
tions? Village girls and women must have to be so educated that 
they can help the fighters with all the best in them. If they remain 
as dead bales, pressed upon the people, all prospects become nipped 
in the bud and all progresses become hampered and choked. That 
we have failed to fulfil our aims and aspirations towards the realisa- 
tion of independence is more due to the stark backwardness of 
our mothers and sisters. The potentiality of the nation is lost to 
the ground and can hardly be restored so long as we maintain the 
policy of keeping them exclusive of material and intellectual attain- 
ments. Most of our mothers and sisters without even the ability 
to sign their name show such extraordinary skill and perfection in 
ordinary managements and organizations that each of them could 
have built an empire, conducted it with excellent finish and con- 
trolled with unlimited capacity without any confusion. We some- 
times wonder at their inner virtues. Let us think how we have been 
destroying those potential virtues by denial of education and environ- 
ment. India could have conquered the whole of the world if her 
angels of services in women would have been equipped with their 
legitimate rights and liberties. 

Thus the roots were cut down, the upper branches were watered 
and nurtured—the whole of the tree is going to fall down in spite 
of all cares. It must have to fall because defects at the root are 
not removed. Indian womanhood is neither for desire nor for sacri- 
fice and never of enjoyment alone. She combines in herself all the 
quality of motherhood, sisterhood, brotherhood and universal 
womanhood that make her sit high in all hearts. We have failed 
and miserably failed to measure the depth even by one drop of 
their tear after so many years of independence. 


RELIGION AND SUPERSTITION 


Let us now discuss very carefully the subjects of “Religion and 
superstition” of village women. To do justice to this topic is to 
diagnose the genuine culture of India as well as to go into the 
evils obtaining in all hearths and homes. Opposite ideals and 
opposite practices are going on side by side and thus all supersti- 
tions and blind customs have been sapping the foundations of 
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religious societies in India. We have got no moral foundation, or 
religious co-operations. Human relationships have been thrust into 
the ideal bonds of religions and thus all bonds have been broken. 
If we identify religion with superstition, we kill the soul of 
humanity. Two are different things grown on different soils— 
different fruits are borne by them. Just as fish cannot swim on the 
land and birds cannot fly into water so also religions cannot move 
freely in the land of superstition. Religion cannot work freely in the 
heart of perverted culture. The present condition of the society in 
religion exists only in name. It stands on forms, ceremonies and 
external applications. It never moves in the procession of life, in the 
tears and tragedies of humanities and it never goes to wipe out the 
tears of the widows. Religion, without freedom from all: supersti- 
tions and blind beliefs and from communal controls and orders, is 
no religion at all. Where truths are ignored, trampled, persecuted and 
massacred, where evils are allowed to run riot, religion can never 
stay, can never work and shall never achieve the fruits it aims at. 
Superstitions are Superstitions—they can never play with living 
truths, living ideals and living inspirations. Mother who gives birth 
to a child and is being exposed to severe cold and biting weather 
without any bodily protection in the name of custom and social 
law is killing the spirit of religion, the spirit of religious worship. 
The shelter tree of religion in the mother must be reared, protected 
and nurtured at the cost of all perverted rituals and indiscipline. 
Thousands of childbearing mothers are sinking in the unknown 
graves only by adhering to superstitious beliefs. I have seen 
rains in exposed bodies after childbirth and when they have been 
(hundreds of mothers) tottering like trembling leaves in cold and 
asked to change their places and to take shelter in their dwelling 
house, they vehemently oppose all these better changes and healthier 
ways of living—they become slave to all dead customs. One woman, 
who was going to die of fever, was unwilling to remove herself to the 
safe place in the dwelling house where all possible comforts would 
have been given but she would rather die than yield to such healthy 
reforms. They sometimes declare in all innocent ways, “Our mothers, 
grandmothers and great grandmothers have been rearing children 
and babies for centuries in this way and we shall follow them. 
Come what may, we cannot change these old customs, coming from 
generation to generation.” After two or three weeks or two months, 
she with the newly born child meets with the inevitable, courting 
untimely death. Thus our mothers and sisters follow the ideals of 
religion. One Caste-Hindu woman, running along a train or a steamer 
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would rather die than drink even from a pure untouchable with 
neat and clean habit. Here the question of religion does not arise— 
in the name of religion many irreligious events happen and thus 
turn many a friend into many a foe. Thus external habits and 
customs which have got nothing to do with “Inward light and vision” 
alienate men from men, brothers from brothers and friends from 
friends. Society becomes physically divided into so many alien 
houses and at last the principal limbs are dissected and become dis- 
abled, crippled, maimed and butchered. The whole of the dreams 
of life becomes a mere show—all its potentiality is lost to nothing- 
ness. If we go deep into the feelings and sentiments of women in 
villages, we come to discover that these mothers and sisters without 
education and proper environment do many of the things out of only 
fashion, or in strict adherence to old customs or with an eye to 
some benefits or rewards that might result from their practising 
them. In villages we see that women belonging to one caste or 
community shall never mix with those of another community, how- 
ever cultured or educated they may be, out of sheer blind regard 
for the blind customs and superstitions. I am the last man 
to believe that those customs which eat into the vitality of the 
men and women in the society, can ever build the character 
of the children and these children when they grow into youth, 
develop the sins of untouchability and irresponsibility and 
awaken the spirit of intolerance and prepare decent burial for 
themselves and the society. Men are more valuable than those blind 
devils which check the physical and moral growth of the people in 
general. The village women are thus the heaviest burdens on them- 
selves, they are their own impediments preventing the birth of 
flowers around them. Orthodoxy and conservatism are well and 
good so long as they keep the houses in order and keep the foun- 
dation of the society well-built and well-organized but when we 
shall’ see with our own eyes that orthodoxy and conservatism are 
encouraging idleness, spite, hatred, jealousy and communal con- 
flagration they must have to be stopped at once. Healthy children 
with bright and beautiful health, culture and intellectual advance 
shall grow. In that case—all possible opportunities to “have better 
ways” shall be blocked. Thousands of mothers and sisters who 
observe so many religious ceremonies and social. injunctions are 
always found to lie, exchange lies, and break healthy rules of their 
lives and hate their own kith and kin in frenzied ways and manners, 
Had our mothers and sisters been given education, the obnoxious 
$ ways of living miserable lives, killing and murdering innocent lives 
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and doing away with all healthy developments in all walks of lives, 
would never have been allowed to spring up in village societies. The 
question is whether our mothers and sisters are getting the essence 
of religion through superstitious beliefs and observance of dead 
customs. We admit they have sincere faith in temples, priests, 
ceremonies and festivals and stick to them with all the purity of 
-their mind and soul. They are incarnations of simplicity, sincerity 
and very straight in their talks, deeds and thoughts but in spite of 
all these virtues in them we must conclude that our mothers and 
sisters are ‘dead bales’ in the Hindu community and the pressures 
upon them are suffocating to themselves. They are so many 
thousands of negative fruit-bearing trees the fruits of which fall to 
the ground in which they are born to rot and disappear with many 
of the virtues that might have reared so many thousands of 
potential trees under which millions of generations could have 
been safe and secure. The present mothers and sisters in villages 
are so touching and pathetic—so terrible and helpless to think of! 
All their religious habits are finding. little physical food—their 
economic backbone is broken. In spite of being religious mothers 
and sisters, they have been driven by force of opposing circums- 
tances to sacrifice all the best things in their character. 

Men are creatures of circumstances and environments. It is only 
good luck that a few mothers and sisters develop their habits and 
manners to lead the society to the well-planned destination. Their 
numbers are counted at fingers’ ends and it becomes too hot 
for them to continue living in the stagnant conditions for long. 
These women with high ideals and broad visions become at last 
so many mother-sheep, led by the long-standing cudgels of old 
mother-customs and superstitions by sad neglect, strict aloofness 
and cold and bitter criticisms and blames. In villages customs have 
made the eyes of the people so narrow and sO mean that even 
grown up sisters with fine culture and pure morality who talk to 
their brothers and even fathers in secluded hours are blamed, 
backmailed and many objectionable rumours are allowed to run 
riot relishing the tongues of the evil-doers, wrong-mongers and 
demoralised devils. Though these are rare ca 


oralised ses, yet these things 
obtain in villages. We shed tears when a po 


. s litical hero dies and 
raise funds to build him monument of immortality but our tears 


are dry and no words of sympathy are uttered when thousands of 
widows live and die unknown for the upkeep of the family and the 
society. How many leaders and patriots of the country have done 
anything practical to ameliorate the pitiable and helpless conditions ~ 
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of our divine mothers who remain widows and lead silent lives 
working days and nights without complaints and spend their widow- 
hood Killing all mothers in them. What would have been the condi- 
tion of the country if these sacred widows had been allowed to 
become real mothers and partners of the virtues and vice of men and 
rise and fall with all the growth of their tender feelings. In the name 
of religion and chastity which are found only in the airy world, we 
speak of high ideals, high morals before these nonprotesting and 
noncomplaining mothers shedding sacred tears, blinded by the 
mad fury of dogmatic religion. Are these not superstitions when 
we, with all reasoned culture and faith, make thousands of mothers 
and sisters enter into all differences and forget the very soul of 
existence by virtue of selfless service. We are proud of ourselves 
and declare that our women without light, truth and culture are 
serving best, sticking to their religious customs with all the 
goodness in their moral character, maintaining chastity, honour and 
upholding the cause of humanity and thus become better than 
those who are getting modern education which can never boast 
of any morality whatsoever. These things are sweet to hear and 
very relishing in utterance because men are the worst fools when 
animal-selfishness, dispelling all reasons, is found to lord it over 
all. One educated woman who has got the hold of her own and 
knows her real culture best is better than hundred blind-serving 
women without education. The former can be entrusted with any 
responsibility, she can house well, command things with better 
controls and management, can say ‘yes’ or, ‘no’ with right behaviour 
—she can call a spade a spade and fight out the wrong in justice. It 
is our foolishness that we men cannot tolerate when educated women 
fight for justice and right partnership. She knows how to bend and 
mend the ways of life according to demands of time, place and 
circumstances. She can take upon herself the onerous responsibilities 
of the family and others too even when her husband becomes 
disabled, is carried by untimely death or led to the remote place 
at the call of duty. We are still boasting of our freedom and culture 
when almost all the mothers and sisters of our vilages which form 
pillars of all social or national foundations, are not allowed to 
recognise even their right and left hands. Thus helplessness begets 
helplessness, weakness begets worthlessness. Instead of starting 
schools here and there, we should have started schools of thoughts 
with definite aims and objects. There is heavy wastage inside and 
outside our hearth and home, schools and colleges. There are very 
few young men and girls who can be brought up under the strict 
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and tender shelter of mothers for want of education. Majority of GE 
village-boys become too cowardly or too homely, or too ae 
to fight against these evils. Superstitions make them so blind t 4 
they take no bold enterprises and adventurous undertakings beyon! 
their limits. A 
We are really cowards when we with all the best traits of 
character in us cannot sink all our differences. We are cowards and 
become untouchables when we worship stones, snakes, trees, as 
equal to brahman but hate to drink water or dine with their om 
men with better feelings and better approaches. We are cowar 
when our mothers and sisters worship gods and goddesses wit 
all observances of fasts and gifts but they ever hesitate to share 
i 'erings. 
EN U e SA E that our village mothers and sisters 
never hesitate to spend their wealth lavishly for satisfying the 
varieties of Pujas, Sradhs, and social ceremonies but they hesitate 
to spend even one hundredth of the income for the up-keep of the 
society? Are we fit to live and are our mothers and sisters fit to 
rule over their sons and daughters when they would rather let their 
own houses go to the enemies than have them guarded and 
protected by their own. What is the meaning of this culture, 
civilisation or education if we cannot sacrifice even some portions 
at the call of humanity, when we cannot stand shoulder to shoulder 
for the sake of defending our rights and liberties and when we 
cannot rise at dawn of day. Our education makes the village 
women very selfish while our illiteracy makes them very conser- 
vative and unreasonable owing to divisions of castes and religions. 
If no lie is considered too bad to be uttered, 


if foul propagandas 
run riot, if motives behind all crimes are religious or spiritual then 
the vanity of worshipping mother-goddesses and father-gods should 
desert our sacred land at once. We are all worshippers of Mammons 
and of so-called privileged classes. We never Worship hearts and 
ideals. Thus untouchability has been long reared as a poisoned 
tree, division of castes has been nourished by false customs and 
blind beliefs. Lives are sacrificed at the altar of blind beliefs. What 
is the meaning of religion and education When thousands and 
thousands have been robbed of their freedom of thinking, writing, 
speaking and feeling for want of tight education, right guidance 
and right co-operation? 


Are these not superstitions when teligion has sacrificed love, 
brotherhood, sacrifice, good will, devotion, beauty, valour and 
truth? As in the Vedanta, so in the Quaran and so in the Bible’self- 
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conquest is considered as the highest virtue,—self-knowledge, self- 
correction and self-reverence lead to sovereign power. “Spiritual 
unfoldment comes through self-control, concentration and medita- 
tion and that leads to God-consciousness which is the highest aim 
of all the philosophers, preachers, sages and religious reformers”— 
the forces are scattered everywhere, envies and jealousies, murders, 
lootings, arsons and firings are moving like frenzied mobiles all 
over the country and giving a death blow to all foundations of 
religion. We have been forgetting God for many years, we have 
been forgetting our brothers and sisters for so many years and God 
has forgotten us. In the God-forsaken lands, lives of innocent men 
and women have got no value. Men are so afraid of men. Beasts 
and birds are free to move, eat and feed but men have been 
passing their lives in the nightmares of soul-killing plans and 
projects. Six years of material wars have broken down the moral 
and spiritual backbones of the people. Now we have embarked 
upon things which imagination can hardly think of. All the religious 
feelings are stunned to believe what the servants and savants of 
the Quran, the Bible and the Gita are doing and practising now. 
Religion, at its lowest level with brute force, comes to tule over 
the force with charges of bayonets, shots of bullets and vicious 
threats of transgressions and trespasses. The villagers have lost all 
those fine virtues which keep the bonds of all families and societies 
together. It is the conscience of religion that keeps even the 
illiterate villagers from going to dogs, running into wild furies and 
attempting lives. We have seen with our own eyes how the village 
girls, mothers and sisters are still sent from one village to another 
under the care of only the muslim or hindu-majhis without any 
hesitation. They may be illiterate but are afraid more of God than 
of men. We have seen how these illiterate villagers serve their 
brothers, sisters, friends and relatives so faithfully. Where is that 
unbending faith? Where is that self-trust? Where is that innocent 
smile? r á 

Our soulless and characterless education is fully responsible for 
these conditions. Our education without any moral or religious 
background is lost to the villagers. They have discovered that the 
educated people are very selfish, greedy and insincere—they have 
never set before the villagers those ideals which might have made 
them hang their heads down. In the last World War the educated 
men had sold themselves right and left in the name of controls and 
done anything and everything to support all possible nuisances. 
The Villages are thus infected by diseased syringes, containing the 
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impure blood of dishonesty, falsehood, hypocrisy and immorality. 
The highest virtues that obtained even in the naked poverty are 
now banished altogether and the soulless substitutes for them are 
making us realise our illpaid dues. 

The essentials of Religion are not in education nor in philosophy 
nor in political freedom. They are skin and bone with the souls of 
some religious practices. A family can live freely and peacefully 
without any creed, doctrine, dogma or mythology if the members 
have “Self-knowledge and Self-control?” to subdue the lower- 
selves. These essential parts of religions are never taken into 
account. Thus there prevail religious corruptions, superstitions, 
false theologies and false dogmas as there are too much of non- 
essential doctrines, ceremonies and rituals. Men are lost, and 
animals are regained. 

We should be religious by nature and educated by self-con- 


science and wise by good examples of deeds and thoughts before 
we say anything. 


RABINDRANATH THE POLITICAL GURU 
AND SOCIAL REFORMER 


The poet Rabindranath belongs to an age which faces the East 
and the West to conclude the finality of many of the previous con- 
clusions. The Philosopher Rabindranath sings of what the world 
will be when the years have died away and ‘rings’ the bell of the 
coming events that shall ever cast their shadows before. Though 
the world is too much with us, it had never been too much with 
Rabindranath, The Scientist Rabindranath has drawn up the 
meeting line of the realisation of science and arts towards the solid 
foundation of humanity that shall never give way. He has, 
therefore, gone far far ahead of all the ages covering the past and 
the present and has been able to transform all subjects into 
universal characters, wedded to stern realities of civilised 
mockerings. He has, therefore, looked upon the body of the 
material world as the temple of real knowledge, real philo- 
sophy and ideal action was the firm determination to remain 
‘unbodied soul’ within physical existence. Salvation, according to 
him, is not absolute renunciation of the ‘Self and the Earth’ for 
the realisation of Selfless entity but the conscious realisation of all 
the ties of the world with the object of unifying all the unknown 
bonds which bind together all the virtues that make the Society 
of men responsible for creation, destruction and preservation of 
life factors drawn from the deductions of analytical conceptions 
and experimetal realisations. The soul of science and art has been 
revealed to him with His Unity of existence and all the discording 
factors have been consistently rationalised for the co-ordination of 
Realisation and Rationalisation, which are indispensably necessary 
for the foundation of the freedom of thought, speech and action 
Outside and inside. Rabindranath is thus a versatile combination 
of many a virtue which comes under the system of composed 
discipline, never to be imposed upon by man-made system and 


law-made customs. 


Lire is BEAUTY 
What is artificially don 
been modelled by him to be th 
unkeep of Human Trusteeship. 
Securify is not above the ear 
6 


e away with as the worst form of evil has 
e mode of natural behaviour in the 
His society is not beyond man, his 
th without all its native instincts 
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and emotions. His knowledge has ever remained rooted to the 
humanity’s goal, from the beginning of writing to the end of 
retiring spring. Death has no terror for him and life has turned no 
death with selfish satisfaction of worthless emptiness that evaporates 
without any effort. In the eventual records of the twentieth century 
in which are best recorded the glorious achievements of wonderful 
men with opposite actions and reactions surrounding them, 
Rabindranath is one of the best representatives of the world in all 
its best expressions. “If you be a child of nature, you will find how 
Nature’s child has become Nature’s Man and how Man and Nature 
have lyrical unity of action and thought in unity of truth and 
beauty. If Nature is not made man and man is not made nature 
in the same soil by the properties of the fruits and flowers having 
different seeds, you cannot have life in the living creation of man.” 
Rabindranath has, therefore, lived life with lively creation of the 
body, mind and soul with wonderful curiosities and diverse realities 
for the verification of the dehumanised freedom of civilisation. To 
him life is unity with life, death is in unity with the life in earth— 
here life is beauty in duty’s truth and death is beauty in life’s call of 
duty. In the wake of work with active motion are born all the seeds 
of poetry of purity within imperfect insight of art and science. 


A POLITICAL GURU 


As a political guru of the modern age Rabindranath has studied 
the science of politics and as an inborn artist and creative leader 
he has unequivocally declared that all Nationalisms of the East and 
the West are heated up in the burning Magazines and are shooting 
up like exaggerated jiraffs having no spiritual food in their 
stomachs. In the lawless factories of men, standardized and 
legalised by only unlawful liabilities, real men, reasonable men, 
reliable men and rectified men are neither created nor educated nor 
appreciated for the realisation of unknown debts and deductions 
with all possible penalties. Wherever we move with our eyes open, 
we cannot remove slavery’s chains ; wherever we turn our attention 
to all the finished human productions we come to conclude that 
in all the finished products of civilization there remain unproductive 
labours of inhuman wars, born of man’s Waging against man and 
nature. Rabindranath has struck at the root of all suspicion, greed, 
and inefficiency. As a poet of farsighted vision in the political field 
of action, Rabindranath has planted the Tearing trees of freedom 
so that the East and the West might meet. The essenc 


ae; t ees e of politics is 
political religion, social emancipation and educational adaptation. 
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The West is sinking within, and there breathe the breathless works 
of evils. Freedom shall come to serve men to reach the maximum 
efficiency of service and men shall never remain slave to chains 
in freedom with freedom’s mockeries and vanities. The patriots, 
political preachers and elected leaders of the people should go into 
the active utterances of Rabindranath for the correct understanding 
of men in relation to modern politics. Before it is too late to end 
the ways of politics, Rabindranath has the vision to mend the 
manners of political perversities. That Mahatma Gandhi has looked 
upon Rabindranath as Gurudey carries deep meaning of life 
with it—the pulse of civilisation is felt within and his leading 
utterances can never be falsified by the present and the past 
political gurus. Like many a one-eyed deer, those who have nursed 
politics have become nervous patriots of the world with false peace 
and with feeble plans and projects. The political determination of 
Rabindranath for the wholesome cure of the crazing men has never 
become a thing of the past. 

To have a rebirth of political conception, to have reawakening 
of the free soul of politics and to have the foundation of universal 
freedom Rabindranath has left his ideas and ideals, free to be 
utilised for the correct understanding of the common heritages of 
cultural civilization. “Why are not men growing from more to 
more to end all confusions and ‘to nectarize’ all poisoned fruits of 
the “Forbidden Trees” in spite of all perfect speed, pure com- 
petition, and wireless co-ordination of vision and action”—has been 
discovered by the farsighted political Guru of the modern world 
in the pining pages of the closed “Book of Nationalism’. His bold 
protest is no cold test of political gamblings, played only for the 
satisfaction of individual equations of power, greed and proud 
ignorance. 


As SociAL REFORMER 

As the social reformer of all ages belonging to no particular 
prejudices and painful colour devices, Rabindranath has gone 
ahead of all the social and political reformers of the past and the 
present. His reasoned arguments have been so well-seasoned with 
all possible approaches of ideas and actions that his ideal society 
with real social beings has not displeased Japan, Russia, Britain 
and America, though the spirit of slavery in each has been wonder- 
fully exposed and the spirit of freedom perfectly worshipped. He 
was the last reformer to sell his wide expansive soul before the 
disdained altars of artificial Democracy, Communism and well- 
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fostered Fascism. All the social reformers of the world have rather 
been sheltered by Rabindranath by his clearsighted plans and 
actions and refined approaches of social relations of love, light, 
hope and peace. While producing these harvests of social men with 
inborn likes and dislikes he has never neglected his own society nor 
injured its indestructible rights and attitudes. His society has 
harmony of lives in tune with all the discordant tunes of his as well 
as others. Education is here realised for the application of life with 
vision and action, religion in his society is never the stagnant gospel 
of the few saints and hermits of the Indian Soil, his co-operation 
is the co-ordination of the kindred streams of souls flowing with 
ceaseless love for the common fellowship of the universal rights. 


VISION OF NEW WORLD 


The Sun of to-day is the same as the Sun of to-morrow when 
the light comes to the earth through the air with its formless 
character in the heart of all forms. So lives are born, bred up and 
vitalised in the womb of the universal creation—there come light and 
shade, comes the undying strength of immortal Beauty, Truth and 
Love, harmonised by the Divine Light and Human Delight, purified 
by the soul of heredity and environment. The present world prides 
itself on the proud contributions in the Sunlight of his soul, born 
in the confused lights and shades of social liabilities and political 
diversities. This universal sun is Rabindranath, free from those 
dark clouds of glooms and despairs in order to liberate the 
bondaged soul and chained fetters for the creation of a New World 
Order with Old Interpretor of Him who ever is. 

Leaders, Patriots and Philosophers: Have the eyes of this Indian 
Sun to discover India and the world? In the coverings of all 
gloomy clouds there remains the Evershining Light that creates Life 
to lead and the New Indian Book of Freedom of Rabi to read. 


NOW COMES THE POET’S CALL—O HEAR! 


“Who is this captive that grieves within thee 
Thirsting for light? 
His lute is silent 
Though life’s breath is abroad in the air, 
His eyes do not see 
Though morning lights the sky. 
Birds sing of a new awakening to the forest, 
The joy of new life breaks out 
In the tints of flowers, 
' The night beyond the wall has vanished, 
Yet the smoking lamp is still burning 
In the cell. 
Alas, why is there this separation 
Between thy home and the sky—” 


So sings the world-poet Rabindranath without pining for what 
is not and darkening the gloom of despair. A light, a light so far 
and so near, the night of dark age being over. The free spirit of 
India is awakening new society with the spontaneous sound of 
consistent flow, tuned into the flute of love with no discording 
waves. India has her own security because she has fixed foundation 
—she knows how to build and ‘with which to hold’. 

The sailors who will sail onward to reach the secure coast of 
‘Peace’ are now overtaken by winds and storms with all changes 
for the better. Should we give way to perils that imperil lives with 
threatening wars? Our North Star, the poet of vision in imagination 
and of imagination in action is ever held before them’. His Death 
is the renewed life, born in the neglected world of unsung heroes. 
The Father of our Nation, says Jawaharlal, taught us that worthy 
ends could only be achieved by worthy means. He taught us the 
dignity of man and of man’s labour—that out of hatred and 
violence, nothing but hatred, violence and destruction would be 
born. Gurudev realised the dream of the Father and the Father 
understood him to feel how he would bring the birth of New India. 
Rabindranath is the emblem of classic art portraying the finite 
and symbol of Romantic Art revealing the Infinite—ever longing 
without desire, ever aspiring without ambition, greed and artificial 
grandeur. 


86 NEW INDIA 


Do we not hear the poet’s call when civilisation is being severely 
exploded and social foundations are fatally giving way through 
the experiments of Hydrogen bombs and Atom bombs? Do we 
not hear his voice when the freedom of the universe has been 
turned into quick-silver, carrying no enduring worth? Is not the 
silent voice of Rabindranath eloquent with the profound utterance 
of unconditional deliverance of the universe from the soul-killing 
greed and deep-darkening creed of dogmatism. A cold blooded 
murder is penalised with a death-sentence, daring robbery is 
dictated by a dangerous verdict of rigorous punishment, all 
trespassers under the moral codes of laws and tegulations are 
generally looked and boxed up under watertight compartments 
of human laws and natural regulations. Who will, according to 
Rabindranath, try those who break the international laws of the 
civilized world and dictate threats of evils and injuries in violence 
and threaten the existence of the civilized universe? If anything 
and everything is allowed to be done to dominate over the law of 
humanity, nothing will be left undone to do away with the best 
of the down-levelled lives of the modern civilization. All the great 
powers of the world, willingly or unwillingly, rightly or wrongly, 
are becoming the immortal crimes from which natural seeds of soul- 
killing germs are being normally sown in the engines of educational 
politics and political educationists. Do we not hear the call of 
Light, Liberty, Love and Peace in the Gitanjali—the embodying 
spirit of Indian civilization, present, old and new? It can never 
die when death has become the living life of the Gitanjali. Aristotle 
says—“There must be unity in variety” and this universal unity in 
diversity is the realised action of Rabindranath whose faculties 
find their legitimate solution, whose imagination in verses has never 
overstepped reasons by giving birth to curses. He has never 
encroached on the rights of good sense killing the music of warming 
sentiment. His plastic art has ever acted on the intellect, his music 
in prose and poetry has never come to mar the creative feelings,— 
sound presentations with all round suggestions have established the 
consistency of human rights and liberties with perfect expression 
which is necessary to living and life in the creation of new social 
order. His democratic nationalism is never declaring war—it is 
declarng peace with toleration, toleration with artless liberation, 
Tolerance is not only for those “who agree with us but who do not 
agree with us.” This agreement of kindred feeling is the consistent 
co-ordination of Universal Brotherhood and Social mobilisation of 
masses with classless conflicts and confusions. 
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Rabindranath’s education is the awakening of individual 
responsibility with social reliability by intellectual and moral 
fellowship with the whole of the universe. He has decried mobocracy 
in education and discarded blind submission to the will of the 
illwilled authority over the will of the herd. Before the birth of 
Social Education with all challenging revolutions, he had caught 
the soul of that educational principle—“The brotherhood of human 
destiny is the life of social education. Blind submission to the will 
of the herd is as dangerous as reasonable authority of Power over 
herd. This herd instinct in educational planning combined with 
sheep instinct that gives rise to gregarious instinct in educational 
implementations is the extinct ideology of the fools. His education 
has created environment that interprets life, infusing lives into the 
dry bones of the blinded people. He has established that confidence 
in the judgment of the other people by increasing feeling security 
in himself. He has discovered positive science and art in the 
negative ones, and has applied the best method of creative 
thinking by drinking the depth of human love, in tune with divine 
love. So his educated man is not divine but creative with natural 
philosophy of life and creative action of living for the best as well 
as the worst without illwill. It is the consistent application of 
religion and economy with all maiden search for self-education 
and intimate research for associating opposite ideas and actions with 
consistent equalities for the composition of differences. His educa- 
tion is the soul of synthesis. It starts with learning and ends with 
teaching what is not learnt. It helps to create an understanding 
which shall never misunderstand what is food for the good and 
what is poison for the evil. His living education has never become 
slave to his environment. “Imagination, confidence coupled with 
modesty and courage to preserve individuality with reliability and 
consideration for the contemporary equals and unequals and for 
the heirs and heroes”, are the qualities, that Rabindranath needed 
for shaping the determination of the future. Let us respond to the 
call of the poet to save India from being blown up. 


RABINDRANATH’S REFORMATION: 

Rabindranath has mirrored his musical notes when he has come 
to discover that society which has the proud authority to punish 
the social beings who feed on prohibited meat and drink is 
afraid of controlling those who convert truth into falsehood, create 
litigating liars poisoning the lives of the individuals and destroy 
the fising soul of service for humanity and reviving of self- 
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preservation for social conservation of energising lives. He wants 
that his society must be aristocratic in taste and democratic in 
service but it must not be allowed to be carried away by foreign 
sentiments. His sociability must have to be “pancea to those social 
diseases created by men who are man’s enemies by natural pride 
and prejudice.” 

His society never recognises those caste prejudices which bear 
the stamps of sordid untouchability, denying free movements, free 
communications of ideas and actions and depriving the legitimate 
rights and privileges of honouring the heroes of the society. He 
has given an ultimatum to the proud members of the society by 
announcing crusading wars with concluding words that if India 
shall humble the pride of human heritage and keep the aristocratic 
vantage of birth superiority over creative solidarity of virtues, she 
shall prepare the burial ground of nationalism and time-honoured 
culture of Rabindranath’s political and social responsibility. 

Rabindranath has the political and social consciousness to 
embrace the co-operation of the different members of the nations 
with differences, He says that likeness and difference must have to 
Work together to keep up the greatest forces of the nations. If 
America be only for the Americans and her political liberty is 
limited within the charter of her own liberty, if democracy in 
Britain is but the means of exploiting the free thoughts of the other 

nations to well its flowing tides then Britain shall ever be slaves 
ruling the limited waves of the Oceans roaring from within the 
shores of her freedom. America, Japan and England could never 
establish that trust which is the secure trustee of political and 
social freedom. They have always misunderstood one another, 
confused set-up ideas and actions and contaminated the different 
nations by driving one against the other. Their greed has led the 
culmination of all their creed and culture and converted themselves 
into so many criminal blood suckers who demand the satisfaction 
of their desires for inordinate powers to weaken by exploitations 
of all resources. Nations were turned into usurpers and individuals 
were changed into boneless animals, every prey to blind desires. 

The death of the world poet is not India’s death—it is another 
form of life with living seeds of all generations. Dead thoughts are 
quickening a new birth of new India. 

Russia is now homely, America is now comely and England is 
very dearly—in the awakening from death India is bordering on 
the unity of the East and West which would never meet. So near 
are the foreigners who are no more rulers, so united aré the 
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different nations on the victorious banner of India’s ideal for peace. 
Has not the poet of the East declared with his clarion call—East 
and West must combine together, co-ordinate together, and unite 
together for the solid foundation of universal freedom. Rise poet 
of the world, raise the banner of peace in Free India. 


RABINDRANATH ON THE EAST 
‘AND THE WEST 


On this 25th Baisakh, the Birth Day Anniversary of Rabindranath, 
let us sing with his voice: 
‘Keep watch, India, 
Bring your sufferings of worship for that sacred sunrise. 
Let the first hymn of its welcome sound in your voice and sing, 
“Come, Peace, thou daughter of God’s own great suffering, 
Come with thy treasure of contenment, the sword of fortitude, 
And meekness crowning thy forehead 
Be it said to the 
Credit of the East that she had diversity to tolerate difference 
Of races from the beginning and the spirit of toleration 
Has acted all through her history.” 


Rabindranath who “sings of what the world will be when the 
years have died away” has spoken much of the East and the West. 
What can be the possible meeting ground of the two opposing 
cultures has been analysed by the world-poet and some practical 
Suggestions have been made by him to solve the problem. The 
mission of India, according to him, has been like that of “a hostess 
who has to provide proper accommodation for numerous guests 
whose habits and requirements are different from one another”. 

The western civilization has been for centuries evolving a perfect 
organization of power without spiritualism and the eastern civili- 
zation, of the spiritual idealism, divorced from power. The former 
is sure to act like a dam to check the free flow of Western Nations. 
The minds of the people of the west are trimmed and their freedom 
is clipped. Their thoughts and feelings are being manufactured in 
the factories of greed and love of power. The Whole people have 
accepted this all-pervading mental slavery with cheerfulness and 

ride. 

3 The East with all her limitations still remains the living voice of 
civilization since the exploitation of human resources by captalism 
has never run riot with the victory of wealth over the honour of 
manhood. The words of Rudyard Kipling “The East is east and 
the West is west and never the twain shall meet” can be otherwise 
when we take ‘man’ in his fulness. But the West is turned into mere 
power with a dwarfed soul. It is a machine, an automaton. 
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WHERE IS PEACE! 

The west is crying for peace, the East is also crying for peace 
and peace is the goal of Russia. Where is peace then? Why is it 
so far and distant? 

The burning truth in the prophetic voice of Rabindranath is 
realised when we read: 

This European war of nations is the war of retribution. Man, the 
person, must protest for his very life against the heaping up of 
things where there should be the heart, and systems and policies 
where there should flow living human relationships. The time has 
come when, for the sake of the whole out-raged world Europe 
should fully know in her own person the terrible absurdity of the 
thing called the Nation.” 

With all her failings India and China of the East have not been 
able to cultivate the spirit of human fellowship and ideal relation- 
ship in spite of all her grave blunders in the past to sap her strong 
foundations. In the long history of Indian civilization, India has 
never become a power to thrive upon mutilated humanity. She has 
never produced huge numbers as war-making and money-making 
puppets to trespass upon the rights and liberties of others. 

“Ludicrously vain of their pitiful perfection of mechanism”, the 
western powers have always been found to drive their diplomatic 
claws into the living souls of compact organisation of peace in the 
East and have brought up confusions, conflagrations and deforma- 
tions in the soil of faith, friendship, forbearance and enduring 
abundance. India has been, even after the attainment of freedom, 
showing a spirit of universal toleration and harmony of enduring 
co-operation when Pakistan is pursuing a shortsighted policy of 
selfishness towards India. 

India of Rabindranath and Mahatma Gandhi, could have 
changed the history of the world of Democracy and Communism, 
had there been no spirit of interference from the West. India has 
always suffered by having become more human than real, more 
patriotic than diplomatic. Had India been fire with the fire, stone 
with the stone, and severe with the severe, the history of India 
would have become other than what it is. 

The East must rise equal to the occasion and break themselves 
free from the slavery of illusion. It must not have iron claws to 
scratch out the heart of the world so that the East and the West 
remain equal on the footing of common fellowship. The Sage-poet 
has, therefore, advised the eastern people “to apply their eastern 
mind, their spiritual strength, their love of simplicity, their 
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recognition of social obligation, in order to cut out a new path iat 
this great unwieldy war of progress, shrieking out its loud discords 
and solve the problems of man. He has recalled the time when 
the whole of Eastern Asia from Burma to Japan was united with 
India in the closest tie of friendship. Let the living communication 
of hearts evolve the deepest needs of humanity and let us never 
stand in fear of each other and arm ourselves to keep each other 
in check and stand to protest against the political civilization which 
has been long over-running the whole world by feeding upon the 
resources of other peoples by carnivorous extermination and can- 
nibalistic preparations, he would say. 

Men in power in the East and the West 
money their highest end and are unc 
and soul’ to rich capitalists. Solution li 
of the East and the West. The majori 
and the West must have to ackno 
freedom as their object and look 
voice of God—man to begin with, 


man to work with, man 
to unite with and man to be perfected with. There is wanted 
man at every door, at eve 


ty calling and at every society. 
Both in the East and the West men to give and take with the spirit 
of selflessness and men to build men are few and far between. The 
very people who are upholding the ideals of humanity are them- 
selves the worst victims to vanity of wealth and power and to 
obstinacy of inordinate ambition, spelling disillusion at every step. 
Let the common lamp of light be lighted between the East and the 
West on the basis of wellfounded society and with the ideal of man 
which is ever living voice and a living faith in India, China, and 
Japan and the West, without the least expressions of eyils. 

“A true unity is like a round globe, it rolls on carrying its 
burden easily, but diversity without extermination of races is a 
many—cornered thing which has to be dragged and pushed with all 
force.” The 25th Baisakh is the conquest of the soul over the, spirit 


of modern democracy and communism to work, to win and to wait. 


have made the gain of 
onsciously selling their ‘life 
es in the common fellowship 
ty of the people of the East 
wledge moral and spiritual 
upon ‘man’ as the living 


RABINDRANATH & HIS PATRIOTISM 


To an ancient Indian, his motherland was the whole universe. 
His swadesha was bhubanatrayam—his country was the three 
worlds,—heaven, earth and underworld. His love of country 
merged itself into love of humanity. So he could say “Mata me 
Parvatee Debee, Pita Devo Maheswara, bhartarah manujah sarbe, 
swadesho bhubanatrayam.” (Debee Parvatee is my mother, Debo 
Maheswara is my father, all men are my brothers and the three 
worlds are my country). 

So felt Rabindranath in the same way. He loved India. He loved 
the whole world and humanity. The universal patriotism of 
Rabindranath, as seen in his Book on Nationalism and breathed 
through his numerous poems, has challenged the mockery of 
patriotism of the West. A Bengalee by birth, an Indian in spirit 
and a universality in culture and comradeship, he has, by his 
unadulterated patriotism, given the most vital pictures of his 
universal approach towards its fulfilment. He occupies a lasting . 
niche in the hearts of all; his clear message of emancipation and 
practical method of harmonisation have touched humanity. 

“What is this Nation? Where is patriotism?”, he asks. Nations 
have their separatist patriotism without the spirit of ultimate 
reconciliation and there is no harmony between self interests, he 
answers. There is but soulless patriotism incessantly growing into 
vast proportions declaring war between man and man, between 
man and woman, between professionalism and officialism, between 
socialism and individualism, and democracy and communism. 
“Vigorous shrubs of vital feelings in patriotism are cut down.” 
Patriotism in its essential nature is more and more crushed under 
all weights of power, greed and suspicion. 

Rabindranath’s patriotism, the soul of nationalism, constitutes 
some primary laws of Indian statesmanship and universalism. 

Patriotism of self-correction and realism against wrong action 
must form the keynote of the government ‘for the people, by the 
people and of the people’. With all her self-correction and undying 
patriotism, Japan was hard hit and hard pressed because she sided 
with the wrong-doers to gain her selfish ends and indulged in wrong 
actions. Patriotism, according to Rabindranath, must not be 
allowed “to outgrow its moral strength to cut off all normal commu- 
nications for the nourishment of all the organs of the State”. 
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The patriotism of Rabindranath strikes a glorious difference 
with that of others thus—while he worships all that is highest in 
man and sublimates all that is worst in him, “the aggrandized 
patriotism of the democratic countries and communist people 
contradicts all that is highest in man” and becomes unscrupulous 
for the achievement of success. 

Secondly, patriotism of selflessness over the greed of selfishness 
has become the soul of his statesmanship. All the patriotic leaders 
of the world must have to be selfless in their thoughts and actions 
so that God’s children on earth never become “bondslaves of 
machinery and souls do not turn them into commodities.” Who 
are real patriots? Those ‘who live and let live’ without breeding 
hatred and greed, fear and hypocrisy, suspicion and tyranny like 
monsters to end all harmonies.” Is there any harmony of patriotism 


in the so-called free countries of the world? The answer is in the 
negative. 


Rabindranath’ 
the soul of his 
beings. The spi 
unity. 


s third method of lofty statesmanship is to discover 
soul in the moral and spiritual unity of all human 
ritual summit of humanity is the only road to racial 
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3, 


“To me music was as much as necessity of life as bread”—music 
was the daily food of art, consumed by the beauty of heart and 
revealed by the truth of Self-Divine and Soul-Divine. This is the 
immortal musician in Romain Rolland that pines for a universal 
soul of music, to be sung by people of all ages and climes for the 
common relationship of the different holes. Rolland has wept for 
many a lost country with the dead soul of music, he has felt for 
the severed strings of flute of the West, without harmony of life 
and discovered the new strings in the chords of Tolstoy, the 
wonderful musician of humanity’s voice and of Rabindranath, 
whose music of life and poetry has ever remained a revelation and 
a realisation of all the tunes of the Bible of life, of the Gita, of the 
Soul and the spiritual philosophy of the earthly music with pure 
and simple character. The daily food of entertainment by the 
physical music is very difficult to obtain in the long-enduring 
course of life—it requires sustaining patience, heroic endurance 
and perservering continuance to keep the music within and without 
everflowing and to compromise the condemned absurdities within 
them. Rabindranath is a musician singing with his musical voice 
far from the bounds of the society and his voice has been heard 
from within the rhythmical waves, though nothing of it is frustrated. 


Music IN ROMAIN ROLLAND 

The music in Romain had the perennial flow of life within and 
the composed peace of liberty and fraternity within and without. 
From the shore of France he has sent his voice to the farthest shore 
of the east and the west, heard with rapt attention by the listeners 
far and near. The sight of the distorted humanity with its bankrupt 
soul, liquidated for mere satisfaction of flesh, made him sing the 
song of life in the east and the west. Lives in the west were too 
insolvent to be utilized for humanity’s worth and price of peace, 
souls have been already sold for the worship of the Mammon 
without worship of the foundation of those virtues that sustain the 
kindered bonds of lives. Romain Rolland with his flute of life, 
has made the water of the west flow towards the east to have the 
sanctity of the eastern philosophy of music with western philosophy 
of culture. : i 

The heard melodies of Rabindranath were sweet to him but the 
unheard victory of truth in Rabindranath’s music of the soul in 
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i s was far sweeter. Two souls thus met—two lives thus 
ae cae stream of thought. The poet of the East responded 
to the clarion call of the West and had the greetings of those ideas 
that shall never be old even if all the running waters of the eastern 
and the western streams of cultural thoughts get dry. So music was 
as much a necessary of life as bread when Romain Rolland had 
the wake of the soul with the peep of light. 


Music IN RABINDRANATH 


To Rabindranath music was the life and blood of the soul of 
art with the harmony of sounds, sensed with the musical feelings 
of the universal spirits of co-ordination and combination. Without 
a lyrical music of harmony in the Gitanjali is breathing with the 
vitality of life here and life beyond—so when we ‘look before and 
after’, we pine ‘for what is’ and never pine for what is wanting. 
Each song is, therefore, the song after what he is not and where he 
is. The virtue of modesty with the banishment of pride and arrogance 
marks the prelude to the musical offerings of the verses. The lyrical 
music in each verse of the Gitanjali is an expression of the best in 


| with boundless music without any 
beginning or without any end, Even the physical verses of his “Kari 
O Komal” could not avoid th 


From the harmonious be 
prefection, we find the ha: 
sounds of the earth, air, 


ginning of his music of the physical 
Tmonious development of the musical 


water with limitless expressions of art and 
wonderful varieties of scientific researches in the verses of Sonartari, 


Chitra, Valaka and Mahuya. Here—in all these works the poet 
sings those songs which can be heard and realised with the musical 
chords of human life. The mysterious working of man and nature 
have been tuned up with the musical tones of the poet “by the 
Infinite Resources of Light and Purity of Delight” received from 
Him who sings for all times to come from all sides and corners 
and the poet with the silent ears of music is Teceiving all the 
resources, hidden within the unhidden waves of rhythmical move- 
ments of the universal spring of life. So he has seen the wholeness 
of life with all units without the instrumental music of temporal 
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beauty having temporary outpourings. The lyrical verses are the 
songs of sounds and senses which are in tune with soundless and 
formless masters, controlling all senses into active responses for 
‘sublimating undesirable objects with desirable ends. All the 
creations in his prose and poetry have the music of love to minister 
to the noble ends of ‘Beauty’ and ‘Truth’ after the culmination 
of all evils. The best music in the poetry of life and its lifelike 
paintings in imaginations can never come out of the decomposed 


soul with discording elements. 


MUSICAL CONTACT OF ROLLAND WITH RABINDRANATH 


How did Romain Rolland come into musical contact with 
Rabindranath and why? Why was the soul of the cultural relation- 
ship brought to the undivided oneness of the Finite with the 
Infinite in Rabindranath? Was it for personal end? More than 
personal selfish end was achieved by the Musical Soul of Roll and 
in the West. The East got more than the West in France that gave to 
her. It was the close relationship of the two musical hearts that 
wanted to know, understand and feel to bridge up the gulfs of 
differences between the two cultures. France has the creation of 
what is not in the earth in musical sublimation. India has the 
spiritual upkeep of the idealised creation of music in all its expres- 
sions of arts and science. Both the great minds have come close 
to each other or find out a universal solution of man’s problems 
between life and death, eating away the soul and sapping the 
foundation of existence with the best music of life by the sweetest 
expression of thought. Diving deep into the soul of Rabindranath, 
Romain Rolland has approached the Eastern Sun in Rabindranath 
with the other shining luminaries around him—all of whose 
greatness of glory is the noblest object of life. 

The Master and the Disciple (Paramhansa, Vivekananda) and 
Mahatma Gandhi, the man of action, and Rabindranath the man 
of vision, (being the gurudev of the father of India) were revealed 
to Rolland with humanity's glorious perfection of truth and 
beauty. They have eyes to see and ears to hear themselves and 
others with the dedicated resignation of ‘Selves’ and the harmonious 
Co-ordination of “the Kindred points of heaven and home and 
hearth and earth”. Music of life was thus the daily food of light, 


life and delight. 
Concrusion 
RaWindranath has gone to the highest and sweetest tune of music 
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with the sweetest perfection of his control of voice without the 
musical instruments. The sweetest songs deposited in his “Gita— 
Bitans and Swara Bitans” are the key—thoughts of Indian aspira- 
tions with universal fellowship of Trust, Security and Peace. These 
musical expressions with various expressions of Man and Nature 
and the Soul Divine have the best of literary interpretations. His 
constant devotion to his music has discovered the unversalist 
in him and the servant of humanity in him. How can then the 
greatness of the great, the mightiness of the mighty, and the worthi- 
ness of the worthy survive the treacherous blows of breathless 
times, making no allowance of selfish ends. Should not the war- 
music die to make the human music live by the living creations of 
thoughts in the musician of the West and the East. When we have 
become politically advanced, Scientifically reformed and refined 
and socially transformd for the welfare of the universe, should we 
be slow to respond to the clarion call of the two master minds— 
Rabindranath and Rolland on this day of all days. Let the leader 


of light, reasoning and truth divine why two master minds met 
and how they sat to sing together the “Song of Life” with the best 
of them and of the Divine. 


RABINDRANATH—THE PROPHETIC VOICE OF 
THIS CIVILIZATION 


This is the best time when we can realise the best of 
Rabindranath in the worst events of the world, coming to no 
definite conclusion even after the two tragic theatres of the world. 
Wounds have been cured, but the scars of greed of power have 
been left behind. There are the mock-shows of ‘Liberty, Equality 
and Fraternity, and the cock-crowings and doggish barkings of 
‘Peace’, ‘Peace’ and “Peace’-—there are inhuman exploitations of the 
souls of the good and the great. Can any power of the world refute 
even a single word of truth, spoken with a final dictation by 
Rabindranath on the mutilated nationalism of the great powers of 
the world? The spiritual sage, in action, discovered the concealed 
conceptions of all false varieties when he gave his final verdict in 
his book ‘Nationalism’—a prophetic Bible of Patriotism of the 
East and the West. Here in the open and straight utterness 
of unuttered souls of Japan in the East, and England, America 
and Russia on the other, we realise how the Sage Poet in action 
was able to mirror all their reactions in his ‘Treasure Hunt’. He 
pictured the tragic end of all the powers with all the finishing 
colours of a perfect artist, skilled in the art of presenting what 
should have been presented in the right places with proper 
directions. Is not Japan the pictured Japan of the Universal Poet? 
What is the relation of this Japan of first class power with the other 
first class powers of the West and America? Is Chiang-Kai-Sekh 
the living gospel of China? Where is his voice now? Are not the 
memorable warnings, given by the Sage Poet of the East to the 
then Poet Negouchi supporting the power-vanity actions of her 
motherland, defying all the warnings of “Man and God”. That 
Japan shall be caught in all her own meshes of extensive ills— 
that all her offensive preparations for the support of the wrong- 
doers and wrong supporters shall lead her to the lowest depth of 
slavery and chained up rivalry with all expressions of injured furies 
was visualised by the penetrating pen of one of the greatest 
liberators of the world. We wonder at the wonderful greatness of 
Rabindranath, and sink and shudder at the strange littleness of the 
freedom fighters and peace-lovers of the modern civilization. We 
wonder how America, the old creator of the real messengers. of 
freedom in George Washington, Abraham Lincoln, can sell the soul 
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of freedom and peace, and worship the “meaningless mammon,” 
and instead of establishing the foundation of freedom of the world, 
lead the civilization to a destination where destruction of all the 
best within the New India becomes inevitable. It was the abiding 
faith of Rabindranath that made him unequivocally declare that 
America with almost all the resources of gold within power, and 
Russia with her new mobilisation of the greatest ‘man-power’ shall 
be able to make all wars of the world impossible, and all founda- 
tions of human virtues possible without jeopardising legitimate 
rights and liberties. If they have the absolute abstractions of greedy 
Giraffe with exaggerated extensions of munching the topmost 
green leaves at the cost of the spiritual and intellectual stomachs, 
and if they produce rolled up dead bales of men, distorted and demo- 
lished, twisted and tortured, without love, sympathy, 
and co-ordination, how can a better civilization with better living 
beings be expected to rise, grow and shine? We wonder at the 
wonderfully degraded littleness of India when we come to see that 
poverty, stagnation and hunger of millions of souls have been 
hanging like nightmares, problems are being complicated by com- 
Plexities of plans, draining away the vital resources of her life and 
character, and exploiting the noblest ideals of the Gurudev, 


Rabindranath and the ‘Father of Nation’. Let the servants of 


patriotism in India remember the messages of the poet of action and 
the patriot of action. 


co-operation 


“I feel that-India shall be turned into wilderness if freedom 
cannot be utilised for the dumb masses who can be made lions 
when the spirit of the lion in the heart of freedom is roused up, 
that freedom shall be a book without meaning when it is bound 
under golden leathers to endure all Tavages of times and months, 
and worms, but the well-protected book has never been read or 
used by any living man. That freedom is the worst form of golden 
slavery eating into the vitality of the nation.” The father of the 
nation is wondering at the achievements of Free India when 
necessaries for existence are ignored to meet with an ultimatum 
of national despondency. 

The Gurudey or the Father of the Nation has declared in 
unequivocal language that Freedom is not a mockery of the soul, 
a jobbery of human relationship—it is neither the quick-silver of 
morality nor the domination of power over the 
of thought, action and speech. Freedom is the 
the soul of culture and co-operation without disse 
Strength. 


private liberty 
foundation of 
cting National 
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The best form of survival is by human co-operation and universal 
co-ordination on the basis of those virtues where men can travel 
with tickets of universal fellowship and indigenous trusteeship. 
After the two destructive wars should we survive to believe that 
Indians with all their harmless actions shall be treated like dumb 
brutes, and tortured like terrorised beasts under terrible threats of 
violence? To add insult to injury, Indians have become foreigners 
in their own territories, burning within drumfires of lies and fires 
of spit and revenge, and have no guarantee of dignity and prestige, 
where there are ambassadorial portfolios with spectacular demons- 
trations of empty shows. Can we do even for a single day without 
foreign capitals, foreign supplies and foreign impositions? If we 
can, we have the right to survive and shape the destiny of the 
nation. By absorbing all our thoughts and actions on the extensive 
exhaustions of valley projects, aerial projects and technical 
projects, neglecting that “fertile lands are fertile men products,” 
we have dug our own graves, and the mutilated spirits of the torn 
and the tortured shall be reborn again crying, “Shame the perverted 
civilization, shame the perverted humanity.” We have dug out and 
excavated lands and waters for easy communications, but what 
have we done to enrich the fallen and uncultivated lands and the 
land-dwellers and land-creators after the realisation of freedom? 
In spite of all easy communications we have become poorer and 
poorer, and the dream of the application of freedom has become 
the cream of stagnant sin. The poet of action and vision has, 
therefore, unearthed all the resources of Indian culture, tradition, 
education and toleration of religion for the attainment of the best 
of universal freedom through the application of Indian freedom. 
To apply the conscience of freedom to the conscious people, the 
first and foremost duty of the Government and the people in a free 
country is to meet their necessaries for existence and to do away 
with the scourge of poverty and hunger from the land of the living. 
To give preference to conventional necessaries, such as riding, 
flying, driving, smoking, singing, dancing and drawing, barring 
necessaries for existence, is to paralyse the engine of living action 
and to signal the victory of the death of the dumb millions. The 
second function of the active freedom is to make education the 
living voice of the whole of the nation. To make freedom live and 
act with light of thought and right of action the first and foremost 
duty of a government is to introduce free compulsory primary 
education so that ninety-nine per cent of the people profit by 
realising the resources of freedom by casting aside, if necessary, all 


102 NEW INDIA 


other educations. India has been committing blunders upon 
blunders by making primary education a mechanical show of 
basic education with baseless foundations of higher education. 
Primary school teachers, secondary school teachers, who have 
been made so many “hewers of wood and drawers of water and 
voiceless shadows of lifeless freedom’ without definite purpose 
and principle, shall produce devils and satans to add to the 
unlimited burdens of the society and the nation. The third function 
of the life-giving freedom is to make the best of the man-building 
and character-building resources of the country by creating innu- 
merable opportunities for “hero worship”, ‘ideal worship’, 
culture-worship and character-worship. After the realisation of 
freedom we have, during the last few years, banished all good in 
freedom, and undervalued the real heroes of the country by 
showing lame excuses and listening to no right reasons and right 
aptitudes. Those, who have committed culpable homicides in the 
fields of education, religion, and politics, have been welcomed, 
worshipped, appreciated, lifted up, pushed up and promoted ; but 
those who have committed trifling offences without killing the 
interest of the country have been victimised, degraded and dis- 
honoured. In the education department, the devotees with their 
punctuality, fidelity, faithfulness and freedom of thought, action 
and speech, and first class contributions have been ignored and 
abused for flimsy and shabby causes of worthless matters. The 
teachers who teach well, write well, act well within and without, 
live well and guide well are treated as insubordinate animals, while 
those ho have no courage to face a class, no character to build the 
life of a pupil, no courage to fight for truth are worshipped and 
appreciated. Education has, therefore, become a painful curse ; 
educated people have become the echoes of the misled authorities 
and misjudged personalities of flattering habits and aptitudes 
striking at the root of all progresses deposited in the heart of 
freedom. Rabindranath, the poetic Sage of independence and the 


prophetic voice of the 15th August, would have withdrawn from 
this sort of independence, w 


ere he to live to see the burial of the 
valiant general, winning the battle of freedom without public praise 
or blame or definitely planned action, Let the free country realise 
that freedom works wonders when the living beings live to work 
and work to live, live to know and know how to utilize the hidden 
resources. Tt is like a running horse to work the best of the creation 
and to live for serving 


the best of creation, provided it is bridled 
to be brought up well. It is like the Slavery of the apish imitation 
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if it be made to-serve the ends of the selfish few, recognising no 
worth and labour. 

It is the author of the worst form of cowardice and the messenger 
of “the mutilated and the mortified,” when freedom becomes the 
weak revenge of hungering power, when educational independence 
becomes the criminal dependence of policy without human relation- 
ship, when administratign becomes but the confused noises of the 
diseased people and the aimless authority of everything over 
nothing solid, real and substantial. Let Indian freedom be the 
prophetic guide of the universe by spiritualisation of despotic 
dominion, the military realisation of the love of justice for the 
fallen and the down-trodden, and the book of innocent faith and 


trust of all. 


UNIVERSAL NATIONALISM IN DANGER AND 
RABINDRANATH’S VERDICT 


The nationalism of the West allows itself to be turned into a 
perfect organization of power and has become an automaton, led 
by the power of greed and domination. The atomic expression of 
destruction by violence, lurking in the heart of democracy and 
communism, has been the perfect culmination of power that is ever 
responsive to all possible crimes. The spirit of nationalism is 
guided by the revolution of policy with no social liability nor moral 
responsibility. According to the universal ideal of Rabindranath 
Tagore, the nation in the West is Tepresented by an octopus of 
abstractions, sending out its wriggling arms in all directions of 
space and fixing its innumerable suckers even into the far away 
future and affecting not only the present but also the future of all 
humanity.” Nationalism and patriotism must be complementary to 
each other as the West and the East are. But how can nationalism 
have a ground to stay on when men have become gamblers within 


and without “culminated into phantoms for the gratification of 
obstinate vanity of abnormality”? 


EPITOME OF EvIL 


Has the second world war an 
‘democracy and communi. 
be guardians of ‘law and 


when there is no nation 
cracy and communism 
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shake hands with each other and exchange mutual feelings to make 
war impossible and hospitability possible, to make hostility 
impossible and cordiality possible with a view to ending all frictions 
and dissensions? “The process of galling dominance”, aided by the 
wonderful progress in science, has assumed gigantic proportions of 
power and is being “assimilated into impersonal atomic revolu- 
tion” in order to cause the upset of man’s moral balance and 
obscure the human side under the shadow of soulless organization. 
Thus nationalism in democracy and communism is a cruel 
epidemic of evil “that is sweeping over the human world of the 
present age and eating into its moral vitality.” 

Are not Anglo-America and Russia “equally guilty and culpable 
for homicide” when they failed, after the conclusion of war, to 
conclude amicably and to establish their relations fraternally for 
the redistribution of wealth and the reorientation of the vanity of 
patriotism? The difference between democracy and communism, 
at this stage, is like that “between the handloom and the power 
loom humming with the noise of life and cramming relentlessly and 
lifelessly the monotony of life. The protection of law is no more 
a boon, the stability of civilization is nothing more than stagnant 
pool making allowances for tyranny, injustice and extortion, along 
with sufferings untold. The eccentricity in communism and the 
notoriety in democracy have made them sworn enemies of each 
other. Russia forgets the universal fact that the transformation of 
democracy into communism is an impossibility and America 
forgets that the conversion of communism into democratic 
capitalism is an impossibility. None is prepared to swallow the 
bitter pills of the other. 

Different nations of the world are going to be ensnared by the 
entices of freedom-nets for rest and repose. Rabindranath pictured 
the niggardliness of the West declaring that “the spirit of conflict 
and conquest is at the origin and in the centre of Western 
nationalism, its basis is not social co-operation. It has evolved a 
perfect organisation of power”. In fact those nations are fighting 
among themselves for the extension of their victims and their 


reserve forests. Therefore the Western nation “acts like a dam to 


check the free flow of Western civilization into the country of the 


No-nation.” $ S 
India as a nation has one leg in the grave of destruction by 


allowing Pakistan to be a Theocratic State and another leg in the 
boiling cauldron for all divisions, external and internal. Before the 
out-break of the third world war India and Pakistan are going to 


106 NEW INDIA 


be the play grounds of the democracy and pleasure grounds of 
capitalism—besides, the slaughter houses of all the nations of the 
East and the West. “Living in the dense poisonous atmosphere gi 
world-wide suspicion, greed, panic and ruthless violence, 

Rabindranath was forced to submit that “the only brotherhood 
possible in the modern world is the brotherhood of hooliganism 
and the modern faith in a sure relationship is the relationship of 
mutual menace of blooshedding.” The goblin-dread with which the 
whole world has been trembling is rocking the civilisation to its 
foundation and it will be impossible to save the civilizaton from 
the impending disaster. There is absolute friction between labour 
and capitalism but can one do without the other? 


CONFLICT BETWEEN LABOUR AND CAPITAL 


Capitalism has been paying the penalty of death without the 
penal code of law because of its long enduring neglect of labour. 
The labour of the present system of government is going to the 
remotest extreme as capitalism has gone to the remotest extreme, 
Pronouncing death-sentence upon labour and- capital. We are, 
therefore, forced to see the permanent seeds of dissensions and 
wars growing in the West between Anglo-America and Russia. 
Until and unless the two powers come to compromise, labour and 
capital under the Principle of non-violence for the good and 
violence for the bad, “the world is bound to be rooted to the 
engines of destruction”. The “death-throes” of all nations have 
commenced, all the mechanisms of all ‘isms” have gone mad and 
the “dances of furies”, according to Rabindranath, are shattering 
their own limits to introduce the tragedy of the unreal. How can 


the progress be stopped? We are now realising after Rabindranath 
that tyrannies of all nati 


; their far-reaching iron- 


Ldi N arms and immense 
inner cavities with all stomachs but no 


Nig sats cs 
machinery commodities and 
lives into de. earts”. 


NATIONALISM—GREATEST MENACE TO Man 


Who are responsible for all the down 


cries of vandalism in our nationalism? 


Rabindranath “this great stream of civiliza 


-right lies and dignified 
“We have seen”, says 
tion. choking itself from 


| 
| 


„secure, socialism is not freed o 
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debris, carried by its innumerable channels. We have seen that with 
all its vaunted love of humanity, it has proved itself the greatest 
menace to man, far worse than the sudden out-bursts of nomadic 
barbarism from which men suffered in the early ages of history.” 
Organised ugliness has stormed nationalism, aggressive persistence 
has eaten into the deeper sentiments of heart, and power of 
mockery has overcome our senses. The modernism of the West as 
well as the East is nothing but mimicry, and the slavery of taste. 
Where lies independence of thought and action? Where are these 
who are really brave and not braggarts? 

The modern nationalism of the West and the East is lawless 
science with wrong application in life. “The furies of terror”, 
“which the West has let loose upon God’s world, come back to 
threaten herself and lead her into preparations of more and more 
frightfulness, this gives her no rest and makes her forget all else 
but the perils, that she causes to the others and incurs herself.” 
Men of all countries are going to be repressed and rejected as 
lawless outlaws by unprecedented circumstances. Men find no 
secure destination, come to no definite conclusion, and stick to no 
workable ideals. How can there be substantial work when the 
methods are being planned and projected without practical aims 
and aspirations? Democracy is not secure, communism is not 
f bondages. There are mutual suspi- 
cions and abnormal machinations. The world of civilization is now 
suffocated with soul-killing differences and degraded manipulations. 


TAGORE’S VERDICT 


Let us now divine, accordi 
voice of real nationalism ; how t 


ng to Rabindranath, the universal 
he present civilization can be saved 
and humanity reaches the plane of universality with all defensive 
barriers and constructive engineers of all virtues. The nationalism 
of the poet is the composition of democracy and communism. On 
the basic foundations of Rabindranath there is no dictatorship of 
spirituality but the brotherhood of equality, and the universal 
fatherhood of no creed, cult and political chart or challenge. 
Rabindranath belongs to nO particular society. His ilez of 
nationalism is absolutely “free from ostracism and nepotism.” His 
fight is not for the guarantee of Indian nationalism alone, his right 
is not the moral code of the few judges and judicials, his light is 
not for the illumination of a few illusioned nations, but for all. His 
f universal prestige, his morality declares 


soul weeps for the loss O. s ity « 
its verdict for the establishment of universal fellowship in order 
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that communism be not a menace to democracy and socialism be 
not a danger to society. 

The real path to the road of freedom with pure nationalism, freed 
of all poisonous ills, must have to be discovered in order to save 
the modern civilization without the ideal of nationalism. What is 
that path? Can we find the path of discovery from Russia which 
concludes by its final declaration that there may be violence in the 
means but the ultimate end is the victory of Peace. The question 
is—can we reach the “utopia of peace” by resorting to all methods 
of violence? It is an axiomatic truth that “when there are diseases 
in the means, there come diseases in the end.” Violence begets 
violence, poison results in germinating poison—revolutions with 
aggression are counteracted by revolutions with negation. Commu- 
nism without violence and democracy without capitalism might 
have achieved the real end. So far as the present trends of events 
of the world go, we find that there are negations in communism 
and democracy with germinating evils. Rabindranath’s nationalism 
has revolution but no violence, has resolution but no annihilation. 
It has the absolute perfection with the blending of co-operation 
and non-cooperation for the constitutional welfare of the universe. 
His nationalism has comprised men—imperfect men first. There 
can be no foundation of communism, socialism, democracy or 
Gandhism without the consistent application of men. This consistent 
application can neyer be a wrong means and an ideal end, on 
demoralised nationalism and moralising patriotism and on inhuman 
political gaps. 

As a man, Rabindranath has Seen eye to eye with all diversities 
in the world of uniformities. As a builder of nationalism he has 


introduce the best spiri 
spiritual moralism for 
unity of action and 


inconsistencies. He has recognised all differences, all dissec- 
tions and all reactions as “man” and has been able to establish 
himself with all his consistent ideas and actions which speak 


for the foundation of real nationalism to which all other 
nations are blind. We have been feeling for long that “the blood- 
hounds of Satan” in all 


3 “Isms” and “Istans” in Russia, America 
and in the East were not only bred in the kennels of Europe but 
also domesticated and fed with man’s nuissances. Where is 
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nationalism then? There is “amputation of humanity” by coercive 
means and disintegrating ends. There is dislocation of human 
feelings in all opposing nations with perfect idealism but with no 
application of principles and prophecies. 


UNIVERSAL NATIONALISM 

Rabindranath has a vision of “Universal Nationalism.” The 
essence of Rabindranath’s nationalism is free from the voice of greed 
and hunger. His is not based on the sand of quicksilver. There is 
harmony in love, there is strength in love and this strength is the 
only active instrument to bring into play all the internal and 
external virtues, opposite but coordinating. “Without universal 
bond of love among all the opposing nations of the world”, no 
advancement can be attained—what is being achieved by the 
progress of science is only aggression and not progression. 

The second primary factor in Rabindranath’s nationalism is 
his individualism, free from sectarian communalism and his 
nationalism free from democratic and communistic idealism. 
Every individual is a component part of the universe and its death 
means the death of the nation. The leaders of all the nations, in all 
their eagerness to establish their respective commercialism, are 
going to crush the universal individualism that is essential for the 


life of a nation. 

The best important element ın 
abiding faith in self-knowledg' 
correction cum social-correction, anc Self i 
Tationality of national-labour. His is the combination of ideas 
and ideals, thoughts and actions, controlled revolutions and pro- 
gressive revolutions. According to him, communal progress that has 
been attained by scientific revolutions cannot be enduring for the 


welf. iverse. : 
RE | jonalism of the world-poet, Rabindra- 


The last word on the Nat 2 c 
nath, shall be told by the West and East after their harmonious 
i t?—is a false idea. It can meet 


meeting. “The twin can never meet —! : 
on the basis of pure nationalism of Rabindranath which has all the 


principal elements of “democracy and communism without the 


scent of violence”. 


Rabindranath’s nationalism is high 
e cum national-knowledge, self- 
and dignity of self-labour cum 


RABINDRANATH—HIS NEW 
INTERPRETATION 


“O Serene, O Free. 

In thine immeasurable mercy and goodness 

Wipe away all dark stains from the heart of this earth. 
Man’s heart is anguished with the fever of unrest, 
With the poison of self-seeking, 

With a thirst that knows no end. 

Countries far and wide flaunt on their foreheads 

The blood-red mark of hatred.” 


Crooked are the paths of the modern civilization, condemned 
are its bonds of greed and wild is the soul of man with the delirium 
of hatred—the conflicts, internal and external are, therefore, cruel 


the bones of evils and drumfires of lies with all cowardly confer- 
ences, multiplying all kinds of inhuman insecurities, and has been 
long eating into the substance of civilized humanity and has now 
oing shadows, giving 
way to greater evils, democratised into atomic and hydrogen 
bombs. 


Rabindranath Tagore with 
compelled to declare in his bo 


» the post-dated’ or 


r Is Socialism answering 
to the demands of human rights and responsibilities on par with the 


living soul of humanity, crying for light, liberty, peace and hero- 
worship. The present civilization, heated up with the burning spirit 
of revenge has banished almost all that is indispensable for the 


building up of the new world order of culture and co-operation, 
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unity and diversity, solidarity and security. Democracy is in danger, 
socialism is in critical deterioration ; communism is in the burning 
calculation of facts and figures. The Lincoln of America has been 
leased and colonised and devitalised by the swelling influx of 
American money ; the republicanism of India and the Common- 
wealth of the nations to secure peace for the world and faith for 
the people has become a mockshow of our plighted troth. What 
has been done by science and education has been undone by wrong 
thoughts and actions and diseased plans and projects without the 
right types of men for the materialisation of all nature-dreams? 
Rabindranath, according to perfect judgment of man, is the essence 
and the combination of those possible virtues within human rights, 
political verdicts, cultural emancipations and political aspirations 
and inspirations, that are impossible to be attained by a single man 


in his life-time. 


Nor WITHIN ONE'S PREVIOUS EXPENDITURE ; 

Let us go deep into the works of Rabindranath with all his 
expression of ‘Self’. To do justice to the poet we must have to avoid 
all exaggerations and see him as he has seen, hear him as he has 
heard and feel the pulse of him as he has felt neither as a prophet, 


nor as a sage, nor as a metaphysical person of prior human 
angel-god, but as a common man with all uncommon productions, 


as a common thinker with all concentrated thoughts, neither too 
high nor too great. We shall be forgetting the first law sepa) 
if we give him the shape of god, if we make the sage oiai sages 
and convert him into the greatest poet-philosopher o ages 


i T ttributes of a common 
withou f all the common attrib n 
See wonder at his common virtues 


man, having flesh and blood. Wi i 

ee aaa i TE Te mmon achievements. We go unto ee as 
a man but can never go out of his ideas ae foe aie eo = TA 
we go to express ourselves and realise eure sea AR 
as he has read us; but we can never read what he oa a 
and how he has rid the world of many of the ae = Ni 
revealed. With a view to measuring the a fay E me 
life and fathoming the unfathomable fondness for W. i 


orrowed or 
heard, touched or felt, we must have to remove the borrow 


: danta, the Upanishad, the Gita 
belaboured philosophy of the aes ait eoes of uncommon com- 


and thread together all the Co: a 7: 
Pleteness_in him. We should ah Ses Ree great 
importance to the in-dwelling god Uivan spelt 

A Poet and musician of no rate or uncommon type is the highest 
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compliment that is his. He is the most commonly used poet in the 
world of music and the most fitting musician in the world of poetry. 
He has sung himself to the harp of the soul, and with the voice of 
harmony, and each and every song is the common verse, heard of 
by all but yet unheard. The poet is the musician and the musician 
is the poet, moving in the tone of truth, in the tune of immune, in 
the voice of the victory of unity in diversity and diversity in the 
unity with action, inspiration, realisation and rationalisation. He did 
not build up a single edifice of political and musical developments 
from the root to the summit; but he ever gave his all in the 
singleness of ideal and action so that diversities and discriminating 
potentialities should stand together, work together and live together 
for the realisation of the common fellowship, ingrained in common- 
place events and orders of lives. 

We shall be doing injustice to the poet if he is made to become 
god without the existence of him. In the course of facing stern 
realities in the oceans of boisterous struggles, he has made himself 
a poet, a musician and a maker with the gradual development of 
the best in him. The poet in him, in the visual perception of the 
world, had the budding in “Kari O Komal” ; there he is found to 
feel the sense of flesh in the sensuousness of man and nature. That 
is the natural contribution expected of the poet at that stage. From 
this sense of perception we find how sense has become the essence 
of beauty and truth in art, music, life, and literature, politics and 
philosophy. The verses in Chitra, Sonartari, Valaka, 
Puravi, Sesh Saptak etc., speak of the creation, concentrati 
munication and co-ordination of what one man can act, tl 
dream and divine with perfection of the best art of 
poetry in man and nature. He has never sold himself 
surrender to have him perfected throu 
ment. Had this ocean of life come from heayen down to the earth, 
the innumerable brooks and channels, that Rabindranath has 
created and carried them to the fulness of expression, would never 
have synchronised all these diversified Ways and manners. The poet 
has, therefore, rightly sung: 

“Our Master is a worker and we work with Him, 
Boisterous is His mirth and we laugh with His laughter. 
He beats His drum and we march. 
He sings and we dance in its tune. 
His play is life and death.” i 
On this day of all days we hear that his call is coming like the 
rumbling of clouds to inspire us with infinite confidence to cross 


Mahuya, 
on, com- 
hink, feel, 
music and 
to lifeless 
gh gradual process of develop- 
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oceans and hills. The sun of the New Day with new light, sight 
and right is shining upon the light of love and the sky is ringing 
with the rejoicing voice. 


COMBINATION OF POSSIBLE VIRTUES 


The combination of music and poetry with innumerable expres- 
sions of lives has made the poet a living politician with the subli- 
mation of all false politics and the actual emancipation of universal 
manhood and womanhood. One of the greatest political thinkers 
and workers of the world stands between the political philosophy 
of the East and the West that must meet together, unite together, 
and live and love together to live and let live not by the complete 
effacement of the one for the completion of the other but with 
Positive and negative actions and reactions for all-sided develop- 
Ments. Rabindranath may rightly be called the indwelling*incarna- 
tion of ‘human nationalism’ and ‘political representation’. He 
has with unshaken faith in the actual realisation of the political 
Projects, given the verdict of victory that “the East and the West 


can meet” to give and take and to build and shield, to live and 
germs of evils. His freedom 


let live for the ending of destructive ; 
1s not the authority of vanity over sanity ; no molestation of beauty 
and truth in duty for pollution of principal rights and liberties ; 

ice, of superiority of love, 


and no mockshow of sincerity of serv j Ra 
of security of peace at the cost of the best conscience to which a 


the different ties of brotherhood, fatherhood, womanhood and 
manhood are linked up for the verification of the common principles 


and characters of freedom. 

The spirit a has been banished and deserted by the 
chartered nations of the West who all believe in establishing 
Superiority of might to suppress the freedom of the tae the 
helpless and the wornout, and to dance attendance on those o 
Whom they are afraid, burn the Jong-enduring productions, keeping 
the flames of all the germinating evils alive. What ibre ee in 
the land of peace and plenty is mutual suspicion and (ate ee 
an be no politics or politicians which can cure the Pa a iza 
tion of the diseases that it has invited from the devi E im: 
Posters. Sir Winston Churchill with all his mighty politica’ aapon 
is a foreigner in the land of the industrial and ere 
affluence; Hitler with all his fascist dreams 18 10v.. uried in i 
Silent grave; the land of Roosevelt, Truman, Washington ani 


Abr: i i the fen of stagnant water ; and Japan 
aham Lincoln is as political equipment, was shattered to 


With all her industria 
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pieces at. the end of the second world war. But what was the 
mission of India before the wars is also her mission after gaining 
complete independence. Rabindranath truly pictured the characters 
of the nations of the East and the West in his book on “National- 
ism” and gave the verdict of plighted troth. What has been done 
by science and education has been undone by wrong thoughts and 
actions and diseased plans and projects without the tight types of 
men for the materialisation of all nature-dreams. Rabindranath is, 


the combination of those 


and thus making 
the good-will of 
Poverty has never 
Cultural integrity. 
are ever-memorable 
nclusion. 

he harmonious com- 
publicanism to work 


“The world’s highroads are crowded, resounding with the 
roar of thy chariot wheels. 


The sky is trembling with 
traveller’s songs. 
The days is come 
But where is India? 
Doors are shut in her house age. 
Feeble is her hope, her heart su 
Send thy voice to her children Ww 
O Lord, ever awake.” 
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and international dictation. He has sent his clarion call to all the 
different societies of the East and the West for the revision of all 
of their plans and projects to give rebirth to a ‘New World? of 
civilisation with co-ordinating and co-operating science and culture. 
There can be no foundation of society with progressive drives unless 
the leaders and the thinkers of all different nations “heal themselves 
and purify themselves” with open-hearted actions. In the social and 
political rubbles the innocent nation is made guilty for selfish ` 
achievement, while the guilty nation escapes with the co-operation 
of the aggressive Powers. Civilisation, culture and freedom are 
meaningless when we are meaningless in our thoughts and actions. 
Heroism shall give way to cowardice, truth shall fly into the heart 
of falsehood and in the name of peaceful co-operation and con- 
centration, all nations shall be decentralised and decomposed in spite 
of all wonderful achievements. 

The world is now well knit together, all members are closed 
together, all discussions can be hastened and heartily implementéd. 
“All nations of the universe,” according to the poet, “can be easily 
complementary to one another” and combine together for the 
betterment of the universal freedom and universal peace without 
any possibility of encroachments. We are lying low, torn asunder 
with our hearts and by nuclear bombs and hydrophobic minds. 
Should we be not worthy trustees of his trust, holders of his living 
treasures to live, to work and die for him! Let us then respond to 
the clarion call of Rabindranath, the living voice of the common 
people of the world and sing with him with our tears of purifications 


wet with his gospel of love, light and peace. 


“The Sun of the New Day shines upon the 
Night’s surrender of Love. 

The Torch lies shrouded in its ashes, 

And the sky rings with the rejoicing Voice. 
Victory to the Earth! Victory to the Heaven! 
Victory to the all conquering light.” 


LIFE OF MAHATMAJI—A CHARTER 
TO FREEDOM 7 


The ‘life of Mahatma Gandhi’ has a deep meaning for the 
civilized universe. The world shall have to come back to Gandhism 
with active non-violence or she shall have to pay dearly for it— 
either with the extinction of the present civilization or with paralysis 
of the moral existence of humanity. Gandhism lies between demo- 
cracy and communism without the compromise of which we are 
unfit “to live and let live”. America with universal capitalism and 
infinite resources of lives and materials hangs as a nightmare on 
the controls of curtains of Russia’s Acts with the consistent applica- 
tion of labour and capital for the satisfaction of material hunger 
and mass-hunger. How can there be harmony between these two 
diametrically opposite ideals with reverse preachings? 

Both democracy and communism have been, after the second 
world war, preaching “universal peace” with a view to absorbing 
the fundamental rights and principles of the other. Russia with 
her application of communism and signal victory of success in the 
last world war shall be the last power to give way to Anglo- 
American democracy with constitutional supremacy of the head 
and without communistic supremacy of the heart. How can head 
and heart come to shake hands and close up all different ranks 
and files without frictions? Both are conscious of their unyielding 
complexes and complications. It is only Gandhism in theory and 
practice that can have the solution of all the complicated problems 


of democracy and communism, introducing the destructive methods 
of the present civilization. 


“His DEATH 


The signal death of Mahatma Gandhi is the effective reply to 
the power-loving nations of the world. The living Saint of Sabarmati 
who has ever smelt the poison of violence from far and the absolute 
negation of truth and peace in cowardice in the neighbourhood of 
conscience and harmonious co-operation had died to establish the 
living truth that with the spirit of working violence and cowardice 
within all talks of reconstructive peace shall come to no purpose. 
How can we build a house when it is set on fire or set to fire before 
the burning is complete or before the burning fire is extinguished? 
The Great House of civilization is now on fire, inflamed by fuels 
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of greed, hatred, jealousy and inflaming competitions and all talks 
of peace, order, love and fraternity are being proposed from all 
sides to make all burning confusions more confused. Can there 
be any:solution of any problem when the State of the Law of 
Human conscience and cultural co-operation has no stay at all? 
People are now drilled to be criminal investigation workers or 
Police Sergeants butchering all human hearts for the safeguards 
of all mechanical laws and orders. Can we think of better orders 
and better achievements without bettering human minds? Can we 
make the civilization safe and sound when all institutions, intellec- 
tual, cultural, educational and spiritual, are upsetting all laws and 
orders for their mechanical adjustments? 

Let us go deep into the life—particularly to the events that led 
to the death of Mahatma Gandhi and explain how the world has 
but two ways left to bring it to abiding peace and security through 
the full application of Gandhism in politics as well as in policies. 
When democracy is in danger and has no reliable security in the 
Security Council, breeding jealousy suspicion, mistrust and dis- 
location of faith, we cannot have the foundation of stable progress, 
enduring co-operation and insured security of lives. Communism 
with its all-embracing comradeship, driving out ‘poverty, stagnation 
and hunger from the soil of civilization and levelling all class- 
distinctions, has become a world of classes, conspicuous by absence 
of co-operation, co-ordination and cultural and spiritual combina- 
tion. Had Anglo-American democracy accepted the spirit of 
communism even without any application and reformed the con- 
servative ways and manners of infectious principles after the con- 
clusion of the Second World War, the atomic achievements for 
the destruction of the whole of the universe could never have com- 
bined with Aydrogenic contributions for the creation of the greater 
world of civilization with better prospects and brighter provisions 
of the people of different sets, races and communities. Communism 
will be the last vehicle of power to carry the suspicious scorpions 
of ridiculed democracy, mobilised only to do away with the 
determined actions of peace and security within. = i 

The death of Gandhiji is the victory of everliving Gandhism. 
It is a lasting compromise between the two opposing and inter- 
fering ideals, and a trusting record of protest against mobilised 
violence as a means to an end and as an end to a means. When 
there are diseases in the means, they must obtain germs of diseases 
in the end, multiplying poisonous serpents with treacherous fangs 
and stings. Boys, adopting unfair means and foul methods to secure 
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shining success are sure to end all progress without mending evils. 
Members of a family cultivating the spirit of violence -to end 
violence without love, sympathy, co-operation and religious tolera- 
tion and cultural combination shall be sure to banish all peace, 
order, trust and faith, inviting debased and deformed devils to 
satanise everything that is sound and solid. Gandhism with solid 
tock of character-building and moral working can save democracy 
and communism from the violent blows of atomic and hydrogenic 
preparations. The selfless renunciation of greed, love of power and 
of inordinate hunger and of expansion of scientific exploitations 
is the only remedy of all remedies. All the powers of the world 
must come back to Gandhism or to revise communism and demo- 
cracy with the essential elements of Gandhian truths. 


ELEMENTS OF GANDHIAN TRUTHS 


“Put all your knowledge, learning, and scholarship in one scale 
and purity of character in the other and the latter will by far 
outweigh the other.’—This is the first element of Gandhian 
philosophy since “knowledge without character is a power for evil 
only,” as seen in the instances of the “talented thieves and gentle- 
men rascals” in the civilized world with characterless science. 

The second element of Gandhism is the economic liberation from 
self-worship, and self-determination with all disciplined controls. 
Democracy and communism have thought of masses with the ex- 
foreign domination with the virtue of self-conguest, self- 
of all these virtues. It is to liberate the mi 
independent spirit on the ground-work 
greatest” which was his. 

The third element of Gandhian 
‘which embraces and understands 
of negation since “ 


correction, 
ind, to create a real and 
truly of all humanity’s 


e of the sinking 


(page 103, lines 13-15). 
The fourth element of universal Gandhism lies in the consistent 


application of the Gita, the Quran and the Bible which have helped 
him to be what he was. In his own words he realises “I can pay 
full respect to the Quran, and the Prophet, why do you ask me 
to reject the Vedas and the incarnations? They have helped me 
to be what I am. I derive the greatest consolation from the Bhagavad 
Gita and Tulsidasa’s Ramayana”—(Page 192 Gandhi Series 3). 
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“The need of the moment is not one religion but mutual respect 
and tolerance of the devotees of the different religions. We want 
to reach not the dead level but unity in diversity.” This is appli- 
cable to the fundamental principles in politics too. The soul of 
civilization is one but it is encased in a multitude of forms. The 
latter will persist to the end of the time. Truth is the exclusive 
property of no single scripture.” 


SouL oF HARMONY 

The fifth element of Gandhism is the soul of harmony, consis- 
tency and co-operation by the purification of love, by the renuncia- 
f evil, and on the reformations of all massive abuses. His 
declaration is, therefore, the confirmation of all positive 
and optimistic actions with maximum benefits. “The history of 
human civilization is really a history of human civilizations, and 
that while within the domain of each civilization a certain progress 
may be discernible, a progress, irregular, chaotic, broken, and at 
time completely halted, it would be wrong to say that the pre- 
dominance of one great civilization over another necessarily implies 
general human progress.” The life—and his death—is the conquest 
of the “invincible weapon of love and truth” for the life-character 
and revealed-character to universal freedom in democracy and 
communism without motivation. y 

Democracy declares “J am doctor to universal diseases.” Com- 
munism convinces, “I am the perfect curator of the universe” while 
Gandhism goes divining, “J am the universal mediator of violence 


sabi: A 
and war—mine is victory of Peace! 


MAHATMA GANDHI : INDIA’s SOUL OF INDEPENDENCE 

Gandhism without the practice of cowardice and violence in the 
means, is the sharpest sword to do away with germs of evils in ordi- 
nary course of life. It is the strongest fort of moral magazines when 
Gandhism takes a practical shape with the living faith in self- 
purification, self-realisation and self-dedication for the achievement 
of the unattainable “Truth and Love” with perfect order and discip- 
ied on by force of violence within and without, 


ine. In all wars carr! l 
ee the mockery of peace, morality becomes the 


patriotism becomes a ral 
cremation ground of mutilated souls and asceticism becomes the 


anticipated engine of coercive destructions, leaving no room for 
freedom of thought, freedom of action and liberty of speech. The 
lives that survive after the conclusion of war become the living 
dictators of dangerous vices that vomit venomous germs in the long 


tion o; 
unequivocal 
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tun. War is thus made inevitable in the patched-up compromises 
and leads the humanity to all mobilised blunders. The history of 
crimes repeats itself in the martial court of inhuman justice as the 
history of man does. 


THE CONCEPT OF GANDHISM 


In the war-mangled civilization with all mockeries of moral and 
religious performances, it is very difficult to give the final verdict 
of justice when victors are also greater devils than the vanquished 
who are no less wilfully terrorising than the runners-up. There 
remain speechless protests against active preachers of peace. Is 
Gandhism in danger then? Is it coming to a dead failure of ` 
blunders? Was Gandhism allowed to be practised in the true sense 
of his ideal character before and after freedom? It can be asserted 
without the least breach of truth that Gandhism, without the scent 
of violence in the moral code of our daily occupation and without 
the touch of cowardice in the application of high principle and in 
the sublimination of all our debased instincts, was never active for 
the rebuilding of truth, love and peace? The Gandhi of Romain 
Rolland, one of the greatest liberators of the present civilization, 
and the Gandhi of the world-poet Rabindranath, the Gurudey of 
the Father of India, have never been allowed to work in the sacred 
soil of civilization and what we see and feel is only the background 
of his vision and not his acti 


for want of purity, sincerity, fraternity and equality, because we 


of ‘Capital’ and ‘Labour’ but Protests agaj 
‘Labour’ and ‘Capital’ to Tefine them fo 
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came to hold a curbing check for the supervised development of 
individuality and heredity. All “Herd-Instincts”, “Sheep-Instincts” 
and “Gregarious Instincts” are struck deep at the root by practical 
Gandhism in order to establish “right types of men with ideas 
and actions” so that the existence of humanity does not become 


meaningless. 


LIVE AND LET LIVE 

When the two ‘Great Wars’ have seen much of life without soul 
and soul without security, Gandhism has come to stay without any 
intrusion, absorption and assimilation. Civilization shall have unity 
in the midst of diversity with native properties of varied characters. 
Democracy and Communism have all possiblities of crushing the 
whole existence of the other but Gandhism in practice has the 
practical application of ‘live and let live’, dying without killing and 
living without dying. This is the time when we should look upon 
Gandhi with action and without vision. Gandhism in action shall, 
first of all, practise self-purification and share the sorrows and 
sufferings of the masses who are reduced to nothing. Gandhism in 
action shall come to have the full benefit of material education with 
the spiritual character of control, practice, sacrifice and renuncia- 
tion. Education without character is a fire that consumes the soul of 
metal to be hit, to be formed, to be well-shaped and modelled 
to be perfected. Gandhism in action is the universal emancipation 
of the enslaved souls by practical fastings and prayers to ennoble 
the ways and manners of the world “which is full of dense and 
dim”. Let us bring the spirit of Gandhism in the course of our 
running activities and silent meditations. Let us see, feel, think, 
and act in living Gandhism by the worship of his character. 


SPIRITUAL PURITY 
Mahatma Gandhi is a revelation lying too deep for words. Many 
of the critics have gone deep into his philosophy and action and 
spiritual vision but majority have given only superficial analysis 
of him and his creed. We must have to approach him, attacking 
his problems with his own words and actions. In order to have full 
realisation of him we must have to consider before anything else 
whether he was for the United India or ‘the Divided India’, whether 
he was for Hindu-Muslim Unity or for the division of the 
communities, whether he was for war or for peace, whether he failed 
to succeed in achieving his object or succeeded in failing to realise 
his dream of vision. A dispassionate criticism of Mahatma Gandhi is 
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badly needed at this hour when everything about him and his 
actions are clouded with glooms and crowded with biassed 
opinions. 

Let us try to think of all problems by his thoughts in course of 
his travelling discourses with all modified adaptations. He is a 
believer in the practical realisation of the Gita, a recipient of the 
essence of the Koran, and a worshipper of the idealism of the 
Bible, establishing harmony with the purification of the soul. He 
is conscious of the failings of a man or a woman—and yet he 
recognises the best in him or her—for the ultimate recognition of 
the unuttered voice of the soul in the earth and the anticipated 
dispensation of the voice of God above. He is even true to the 
kindered points of Heaven and Home but at the same time 
far above the earth and the heaven. He is the dreamer of the 
absolute philosophy in men and nature and the heroic fighter of 
freedom with love, peace, co-operation, co-ordination and cosmo- 
politan constitution in the world of politics. Being a sinner in the 
moral school of life he has become the saint and established 
universal philosophy of morality and rationality. Cowardice can 
never cut his truth, violence can never entertain the vanity of 
heroism ; and ‘belaboured artificiality’, without conception of self, 
can never undermine the solid Tock of severity to remain proof 
against wrong-doers and evil-doers. He has ever been a contradic- 
tion between love and reason, between action and imagination and 
realisation and reconciliation. 


His PHLosopHy 


Where is that India of which he was proud? Where i i 
which has made him an idol of wo i T E 


1 l rship? Where is the ch: cter 
that is baked in the fire of love like a pot in order ite nae 
might not break it or betray it? Where j 
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the inheritors of the character of Gandhism are not true to the trust 
reposed in them by the people. Let those, who love freedom and 
fraternity, follow Gandhi up to the neck and the teeth and cultivate 
consistency in the world of inconsistencies, hero-worship in the 
world of degenerated leadership and dictatorship. 


TRUE GANDHIAN CREED 

An interesting question was put to Mahatma Gandhi regarding 
Hindu Muslim Unity, “But will the English ever allow the two 
bodies to join hands”. 

“Jf two brothers want to live in peace, is it possible for a third 
party to separate them? If they were to listen to evil counsels, we 
would consider them to be foolish. A clay pot would break through 
impact, if not with one stone, then with another. The way to save 
the pot is not keep it away from the danger point but to bake it 
so that no stone would break it. We have, then, to make our hearts 
of perfectly baked clay. We should be ashamed to take our quarrels 


to the English.” 


In these few words we find many of answers to complicated 


problems of India at present. Are we wanting to live in peace? 
Why has Pakistan been looking upon Indians as the enemies of 
Pakistan? Why are we taking our quarrels to the third party? Have 
we not become more foolish after the inauguration of freedom by 
breaking the claypot of love by the stones of inhumanity? Are we 
not fomenting our factions by fictitious friendship? Why are we 
exposed to the outside world when we can have no grievances? 
“Freedom in martyrdom,” is the oracle of peace. Knowledge, 
Religion, Realisation and Resolution are subordinate to it. If one 
side do not want to live in peace and do not want to go into the 
heart and soul of freedom, then the other side, however great and. 
perfect it may be, shall be condemned, contracted, and conformed 
to be deformed. Let us be baked in the heated fire that we may 
create, control, and confirm the cured way of life. Let us analyse 
his utterances and actions and draw conclusions in order to save 
the civilisation from the heroic cowards and betrayers. 

Between cowardice and violence Gandhiji's preference went to 
the latter. He condemned with the voice of a hero that those who 
profess liberty, fraternity and equality but trample the rights of the 
people by setting one nation against another and spread wriggling 
arms of greed, envy and jealousy like octopus, remaining hidden 
‘of calm peace and control, are the treacherous 


in the deep waters O ne Cos ert 
RE of the universe. In the discipline, control, competition, 


124 NEW INDIA 


punctuality and the methodical distribution of labour and capital 
there remain the scorpion stings of bitings from behind and 
the crushing spirit of domination by the claws of co-operation. 
America, Russia and England have become the arbiters of all the 
nations of the world. Are they living as human beings divorced 
of the spirit of the greed of domination? Are they not sowing the 
seeds of dissensions and breeding animosities among the neigh- 
bouring nations of the world? Are they not creating problems 
instead of settling them to crush the spirit of liberty and fraternity? 
Mahatma Gandhi smelt violence and cowardice everywhere in 
politics and introduced the new gospel of love in politics for the 
purification of the soul of the world. We find the following golden 
treasures of social and political researches by digging the philoso- 
phical reasonings of Mahatma Gandhi. 


PERSONAL TRAITS OF GANDHI 

Modesty and simplicity 
Gandhi in the action 
social magnates, wort! 
learned piety, benefi 
thoughts and endurance of 


Mahatma Gandhi is neither a myth nor a mystery but the living 
history of living truth and action in Conditioning life, light, liberty 
and fraternity. Let us purify ourselves like devotees and remove all 
rubbishes like scavangers and work to feel a 


nd feel to work for 
those who are left unrecorded—then and then alone freedom shall 
be realised and revealed. 


ON GANDHISM 


From the earliest beginnings of history there has been only one 
history of India—the history of man. In spite of her great difficulties 
after the partition of India on the 15th August, 1947, India has 
been trying to make an adjustment, acknowledging all the real 
_ differences within and without for some basis of unity through 
universal fellowship on the practical teachings of Gandhism which 
can afford to unite all the nations of the world with all diversities. 
Gandhism has been able to evolve a free India on the moral culture 
of brotherhood, without being limited by geographical boundaries, 
that are turned into imaginary lines of tradition. The time has 
come when every individual in the present age is called upon to 
prepare himself and his surroundings for the dawn of a new era 
of the spiritual summit of humanity as well as the intellectual 
unity of all nations. In supporting the united nations to work out 
world peace with the\bulwark of Indian morality and rationality, the 
following memorable lines of Mahatma Gandhi shall shine in the 
heart of every Indian: —“I shall work for an India in which the 
poorest shall feel that it is their country in whose making they have 
an effective voice, an India in which there shall be no high class 
and low class of people, and India in which all communities shall 
live in perfect harmony. There can be no room in such India for 
the curse of untouchability, for the curse of intoxicating drinks and 
drugs. Women will enjoy the same tights as men that is the India 
of my dreams. If the churning up of man’s baser passions of greed 
and cruel hatred go on exaggerating armaments with unimaginable 
absurdities and this fair earth is enveloped with dirt, smoke and 
ugliness, then it will be bound ‘to end in a conflagration or suicide’ 
with all her clarity of vision and universal love India. Under the 
indisputable leadership of Pandit Jawaharlal Nehru, the living soul 
of Gandhism in flesh and blood, has made a great moral and 
political adjustment comprehending the whole world of men with- 
out the breeding of unreasonable blindness of pride. The India of 
Gandhism in a Secular State shall never be the victims of the greedy 
world in order to cultivate moral and intellectual sympathy, so 
necessary for the understanding of races which are different from 
her own. The history of India is the history of the universal 
humanity carrying all the responsibility of a great future with her 
best confidence in her darkest period of danger after the attainment 
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of freedom in 1947. India is fully conscious that her vision must 
not be obscured and her universal faith in humanity, refined by 
the truth of Gandhism, is armed with the armless strength of youth, 
uncommon to all races. India has been determined never to borrow 
artificial stimulants, heightening dogmatic consciousness and mis- 
leading exultation by muddling facts. Let India work out her 
destiny very patiently and realise that “the fire works” of all intoxi- 
cating countries have “splendour but not permanence, because of 
the extreme explosiveness which is the cause of their power and 
also of their exhaustion”. The history of “Buddhism” in India has 
been evolved through our own history, yielding to Brahmanism of 
the golden powers of the Guptas but that too having failed to 
establish a political nationality, they had staked her existence by 
its depth of onesidedness. The history of Free India has, therefore, 
an unending future and that future waits for those who are not 


beggars of the West for segregated independence without inter- 
national association. In his book on Nation 


Rabindranath, has pictured the history of 
of dependent peoples of the East and We 
“there is a future before us and the future 
are rich in moral ideals and not in mer 
privilege of man to work for fruits that a 
reach, and to adjust his life not in sl 
examples of some present successor even 
limited in its aspiration, but to an infin 


alism the universal poet, 
India for the liberation 
st declaring boldly that 
is waiting for those who 
e things. And it is the 
re beyond his immediate 
lavish conformity to the 
to his own prudent past, 
ite future, bearing in its 
ns”. India now recognizes 


Interdependence is an essential element in all human life. In this 
imperfect world in which we live at the present time, we are like 
small children passing at an early period of our life into a stage 
where we are firmly convinced that the activities of every one with 
whom we come into contact ought, in an ideal world, to be 
moulded in accordance with our social and political needs with a 
view to achieving harmony that establishes civilized mode of life. 
A nation claims to be considered as independent only when vital 
imports are guaranteed under all conceivable circumstances with 
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no risk of interruption from trade fluctuations or insufficient pro- 
ductions. “India’s geographical position is of strategic importance” 
but more important is her Antarky, the power to control her own 
destiny. Had it not been for the envious opposition of Pakistan, 
she could have become easily self-sufficient. Her problem is in her 
vastness of area with diversity of races. She is, as it were, one 
geographical receptacle, the opposite of what Europe truly is. All 
her problems have resulted from her looseness of diversity and the 
feebleness of unity which she has to accept from the beginning of 
history. In America as well as in Europe the racial problem is 
almost a thing of the past owing to the extermination of the original 
population and in the inhospitable shutting out of aliens who, 
though aliens, are one in race, creed and colour. But India has 
been tolerating differences of races from the first by long-enduring 
Caste-systems, peculiar only to this soil. This virtue of toleration 
with the vehicle of non-violence has gone to the extreme point in 
dividing India into two dominions. Taking advantage of this 
universal toleration in Gandhism, Pakistan has had the courage to 
form itself into a Theocratic State and oppose India in all funda- 
mental rights and liabilities. Because of India’s toleration, Pakistan 
is going to strike a death blow to our economic and agricultural 
self-sufficiency. The country to export is now country to import. 
The country of plenty and abundance has been dragged into a 
country of poverty and ignorance. Let us, therefore, admit that 
though India has not achieved a full measure of success in the 
Practical application of freedom, she has been able to establish 
herself as one of the advanced nations of the world in her 
Tealisation of homogeneity of races and harmony of reconciliation. 
What India is and the Hindus, who are the century-old citizens, 
are, can be illustrated best by the illuminating characters of her 
people. It is the fanaticism of Pakistan that has created “The, 
Refugee Question” in India and Bengal. The funny thing is that 
the refugees are all minorities coming from Pakistan to Hindusthan. 
This is a clear indication that only one community 1n India is being 
illtreated and persecuted—it is the Hindus alone. There is not a 
non-Hindu of any Indian province that is Devpeitoreed. NY, 
circumstances to become a refugee. Hopp Simpson, in dealing with 
“The Refugee Question” in the middle course of her War described 
a refugee as an involuntary migrant. He would rather remain 
Where he is, but conditions, religious, economic, political or social 
have rendered his life there sO uncomfortable or indeed so 


unbearable, that he is forced to migrate from his home and to 
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search for more tolerable conditions of life elsewhere. He is 
denationalized, unprovided with the normal documents of travel, 
and left to find for himself security of peace, unaided by any 
services of the state. He is an unwanted inhabitant of the world, 
unwanted in the country of his origin and unwanted in any other 
country. The definition is concrete and correct to the finish. Since 
1930 Hitler created ‘Refugee’ by painful conditions and the death- 
knell of Germany was summoned by them without his knowledge. 
Those, who create Refugees by force, make everything abnormal 
and in their blindness insult humanity for its tagged appearance. 


The degradation, that is cast upon the refugees in our pride | 


and self-interest degrades the real humanity”—and “This is the 
punishment which 1s most terrible, because we do not detect it till 
it is too late. What is freedom then when it grinds upon the innocent 
brothers and sisters and feeds upon the helplessness of the 
neighbours without any provocation and insinuation? The spirit 
petition are let loose resulting 
ts and brainless adjustments. 


-advantage of another. By expelli and maximum 
locality, the expellers inherit the a 
They have their double benefits 
from exploitation. 
“The mass production of opinion by extensive Propaganda is the 
corollary of the mass production of goods”. Pakistan has adopted 
this successful policy by nationalization of thought nurtured by 
psychological war. The inevitable end is the economic war and 
military war, propelled by machines of foreign domination, Power 
over opinion cannot be dissociated from other form of power. 
International public opinion is to be created for international 
propaganda of lies at the cost of all human truths. Dr. Nansen who 
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was the first League High Commissioner in charge of refugee work 
during the convention of 1933 and 1938 says that there were four 
important refugee movements of the Armenians, the Greeks, the 
Turks and the Bulgers. The stateless refugees can claim none of 
legal protection by the courts and the police”. The story of the 
persecution of the Jews and the so-called ‘non-aryans’ in Germany, 
Austria, and Czechoslovakia since its annexation was one of the 
saddest pages of history. 

The deliberate and expressed object of the policy of Pakistan 
in regard to the minorities (specially the Hindus) is to render life 
' in Pakistan impossible for them and to compel them to emigrate. 
The withdrawal of means of livelihood has been accompanied by 
persecution and humiliation of every kind, not even children being 
exempted from maltreatment. Confiscation of property by various 
methods has been one of the items of policy from the start of 
independence after the 15th August, 1947. The means of livelihood 
and accumulated resources of the Hindus have been taken from 
them. The amenities of cultural and social life have been withdrawn 
and no alternative remains for the Hindus who are like Jews of 
Germany save to escape from Pakistan as best as they could. Flight 
of refugees in India began from 1947. This is a clear indication 
how independence is abused in Pakistan and utilized in Hindusthan. 
In India refugees are sheltered while in Pakistan they are chucked 
out right and left. Pakistan, by her policy | of repression and 
maltreatment and aggression, is leading the Indian Dommo F the 
inevitable end of Psychological War, accompanied with moral and 
cultural crisis. What right has the Pakistan Government to make 
the situation of the Hindus impọssible when complete independence 


is the goal and the minorities are innocents of all mischiefs. “Can 
a civilization ignore the law of moral health and go on with these 
nt state is like a Society which 


‘natio ivals’?” independe: Aan 

is i meee 3 fice iri and spiritual aspirations of anes 
which belongs to his higher nature. Jf social i aa ee ; how 
can an independent state be created. Mind shall a pr e diverted 
from them to greed and power and in that state o Tee 
a World of abnormality, where strength is not health e roe is 
Not freedom, shall crop up. Pakistan 1s wholly p pooni e for the 
economic and political chaos of Jndia—it has become the apple of 
discord. While Indian Dominion has toleration, adaptation and 
Co-ordination Pakistan gloating, OVer their freedom, surrenders 
humanity and harmony to the organisations for holding other 
People in slavery. These tiny Gods of freedom in Pakistan are 
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creating huge eddies with their passions and they “feel: dizzily 
inebriated with the mere Velocity of their whirling movement, 
taking that to be freedom. But the doom which is waiting to over- 
take them is as certain as death—for man’s truth is moral truth 
and his emancipation is in the spiritual life.” Gandhism with 
defensive walls of purity of character, Security of disciplne, 
guarantee of patient principles, and unity of action in faith and 
reason and application of liberty, equality and fraternity is the 
victory of freedom. 

India’s defensive walls from within and without are giving way 
and they require immediate repairs and fortifications. When we 
contemplate the shocking arrangements of human affairs which 
now prevail in most civilized countries, even the best minds are 


puzzled and uneertain in their attempts to grasp the situation. 
With Gandhism India badly demands 


we see on the street but they are mere 
They can never give freedom or g 
toleration nor can they organize the; 


the State. For her security, “Defence”, as Hobbes reflected, cannot 
poor, nasty, brutish 


upon one’s own quite 
ots or seeds are quite 


and short “for living like an animal is relying 
naked equipment and efforts having to eat ro 
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raw and “Gnawing a bird as a cat does”. We cannot safely depend 
On one of the brilliant sayings of H. G. Wells in building the 
unyielding defence of India. “When the intellectual history of this 
time comes to be written, nothing, I think, will stand out more 
strikingly than the empty gulf in quality between the superb and 
richly fruitful scientific investigations that are going -on and the 
general thought of other educated sections of community. I do not 
mean that scientific men are, as a whole, class of supermen dealing 
with and thinking about everything in a way altogether better than 
the common run of humanity; but in their field they think and 
work with an intensity, an integrity, a breadth, boldness, patience, 
thoroughness, and faithfulness excepting only a few artists which 
put their work out of all comparison with any other human 
activity. In these particular directions the human mind has achieved 
a new and higher quality of attitude and gesture, a veracity, a self- 
detachment, and self-abnegated vigour of criticism that tend to 
Spread out and must ultimately spread out to every other human 
affair.” “Scientists have also failed to achieve that material and 
Physical advancement which makes the political world clean of all 
harrow and shortsighted principles. In spite of all scientific and 
Political researches in the physical and psychological laboratories 
of men there has not yet been a war against ignorance, tradition 
and vested - interests. : 

As most of human progress has been mere muddling through, 
Thdia should proceed to the thorough reconstruction and reorgani- 
Zation of her defences, internal and external, for the reformation 
Of the whole of the universe. What shall be her defensive materials 
and reconstructive walls for the upkeep of the infant industries 
and capital and labour are matters of serious importance. In order 
to have the defensive materials of India, she would have to turn 
“Gandhism” into best account and realise it from the top to the 
bottom. He has preferred war to mobocracy, violence to cowardice, 
labour to capital, passive resistance to civil disobedience and 
dissociation to untouchability, defensive construction to Offensive 
destruction, economic freedom to political freedom of fraternity. 
The best defensive of India is the creation of New India to protect 
and to be protected. The leaders who guide the destiny of the 
Country shall assert with the soul of Gandhism— 

“I am wedded to India because I believe absolutely that she has 
a mission, for the world. . : . - - - My religion has no geographical 
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of the sword on August 11, 1920. With a view to avoiding all 
entanglement with power blocks, the sons of India must have to 
set truth before liberty and not country before liberty. Her sons 
must have to believe in the religions of his people, in Hinduism, 
as Gandhi did. Religion, according to him, must Satisfy his reason 
and correspond to the dictates of his conscience. His religion 
should never be shut up only in temples, mosques and churches. 
It must move in the procession of life with the tears and tragedies 
of humanity. It always declines to be bound by any interpretation, 
however learned it may be, if it is repugnant to reason or moral 
sense. Mahatma Gandhi is out and out a man, free from all 
dogmas and dictations. He believes in the Bible, the Koran and the 
Zend-Avesta to be as divinely inspired as the Vedas. Hinduism, 
according to him, is not a missionary religion ; in it there is room 
for the worship of all the prophets in the world. Hinduism tells 
everyone to worship God according to his own faith or Dharma, 
and so it lives in peace with all religions. To build the best defensive 
wall of India for her progressive security and political liberty, the 
Hindus of India should imbibe the spirit of Mahatma Gandhi. 
The political freedom in India must have the religious basis of 
defence. How he “sees the errors and vices that have crept into 
religion through the centuries, and how he brands them” can be 
imagined from the following statements. He adds: —“T can no 
more describe my feeling for Hinduism than for my wife. She 
moves me as no other woman in the world can. Not that she has 


no faults ; I dare Say, she has many more than I see myself. But 
the feeling of an indiss 


‘oluble bond is there. Even so I feel about 
Hinduism with all its 


dhism, then all other 
nations of the world shall be reformed to believe that Hinduism 


carries the banner of real liberty and the Hindus after Gandhism 
are not haters but liberators, not bigots but believers, not passive 
reactionaries but active reformers. To be a Hindu Gandhi is to be 
a Universal Man and to have the best defence of India to add to 
her political advancement. 

This is an age of ‘Iron Law’. There is the heart of iron. The 
machine, a monstrous idol, has become a curse of India. To make 


ON GANDHISM 133 


India independent of the help of the outside world as she is greatly 
dependent upon the imports of machinery, Indians must have to 
be remodelled with the soul of Gandhism which preaches for the 
wiping out of machinery in India. To a free India, heir to British 
machinery, he would prefer an India, dependent on the British 
Market. It would be better to buy materials manufactured in 
Manchester than to set up Manchester factories in India. An Indian 
Rockfeller would be no better: than a European Capitalist. 
Machinery is the great sin which enslaves nations and money is a 
poison as much as sexual vice” (page 41, Mahatma Gandhi by 
Romain Rolland). To the people of Free India, this exposition is 
more active than eloquent. After the 15th August, 1947, Indian 
Rockfellers have turned worse than Capitalists and are bringing 
Poverty, stagnation and hunger and their capitals are eating into 
the labours. The present civilization, according to Gandhi, means 
hell for the weak and the working classes. It gaps the vitality of the 
Tace. But this Satanic Civilization will destroy itself. Western 
Civilization is India’s real enemy, much more than the English 
Who, individually, are not bad but simply suffer from their 
Civilization. He is not in favour of driving out the English in order 
to develop India and civilize her according to European standards. 
This, he says, would be like having the nature of a tiger without 
the tiger”. India’s aim should be to repudiate Western civilisation 
ut never to drive out the Western people. Indian progressives like 
awaharlal Nehru, Patel, Kripalani, are feeling day after day the 
depth of Mahatma Gandhi’s words “that money of the capitalists 
iS as poisonous as sexual vice and for this the strongest walls of 
efence are giving way. For thousands of years India without 
Satanic capitalists has been able to resist all blows alone and 
Unshaken, by having mastered the science - of happiness and 
acquiring the virtue of self-control. The ancient prosperity was 
founded on the combination of labour and capital through the 
Spirit of renunciation but now that she has got freedom, her capital 
1S Not for the people, nor for the liberation of economic stagnation. 
e is going back to the dark ages. India, to reach her lofty 
Standard of civilization must have to establish the intellectual and 
Spiritual combination of labour and capital—her strongest defensive 
ls not in the destruction of capital nor in the swelling up 
Of labour. India’s political philosophy and economic prosperity 
ave for all generations established the Jaw of complete Love. The 
Capitalists must not be idle visionaries when labourers are active 
©ggars. They should come to throw their doors open for the 
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economic regeneration of the masses. To do away with poverty by 
sacrifice and selflessness is to safeguard their liberty and then the 
defensive walls shall never give way. 

Freedom from “mobocracy” is the essential element. of ‘State 
Defence’ and the surest way to avoid ‘Power Blocks’. “Mobocracy” 
in a state results from continued strikes, series of administrative 
blunders, unchecked violence on morality and humanity and 
political coercions within. No defence, however well-organised it 
may be by means of arms and armaments and men-at-arms, can 
keep firm when defensive soldiers of freedom remain infirm, 
inefficient, uninterested and inactive. This ‘mobocracy’ from within 
is the gravest danger to freedom and enemy to human defence. In 
India communalism, sentimentalism and passive idealism with all 
furies are going to damage the prestige of the state and defensive 
measures fail to establish ‘Law and Order’ for real ‘Defence’. 
Gandhism is always afraid of mob violence and abhor: 
than anything else. Though Gandhi hates war, yet he ac 


preference to the insane violence of caliban. He holds th 
always lies smoulderin 


s it more 
cepts it in 


sinc } pparent reasons and 
insists on the necessity of maintaining strict discipline. “We must 


evolve order out of chaos”, Mahatma says, and introduce people’s 
law instead of mob law. The mob is always blind and it may break 
out into violence, led by the worst form of cowardice. Violent men 
are always cowards and cowardice is the worst form of disease in 
a state. It is like an epidemic when it is localised but runs riot 
when it is centralised by faction and Teaction. With a view to 
avoiding entanglements with Power Blocks, India’s best defence 
lies in war rather than violence and violence tather than cowardice 
shall have to be preferred. Gandhism is a philosophic anarchy by 
faith and a revolution without coercion in any form. His ‘purest’ 
anarchy (by faith) in the essential goodness of human character 
and the divinity of man remains sustained even when the horizon 
of freedom seems to be darkest. The defence walls, raised by 
Gandhism through no war and non-violence in preference to 
mobocracy and cowardice or by the discipline of non-violence, 
are to be protected according to changes of times, circumstances 
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and environments. A State ‘Organised and run on the basis of 
complete non-violence’ shall create that new world which shall 
dominate the lives of men and women in the universe. 

What Gandhism says about cowardice and violence should be 
remembered by the leaders of all sections of the people and the 
Government to offer the strongest defensive. 

“Let not the coward try to hide his cowardice under Gandhi's 
banner. Gandhi drives him out of the community. Better violence 
than cowardice”. 

“Where there is only a choice between cowardice and violence 
I advise violence. . . I cultivate the quiet courage of dying without 
Killing. But to him who has not this courage, I advise that of 
killing and of being killed, rather than that of shamefully fleeing 
from danger. For he who runs away commits mental violence, he 
Tuns away because he has not the courage to be killed which he 
kills. (October 20, 1921). 

I would risk violence a thousand times rather than emasculation 
Of the race, I would rather have India resort to arms to defend 
her honour than that she should in a cowardly manner become 
ee a helpless victim to her own dishonour. (August 11, 

0). 


But I believe that non-violence is infinitely superior to violence, 


forgiveness more manly than punishment. Forgiveness adorns a 
Soldier. Abstinence is forgiveness only when there is power to 
Punish, it is meaningless when it pretends to proceed from a helpless 
Creature. I do not believe India to be helpless”. 

India is not a land of dream. Here Gandhism is not a dream 
as Buddhism was not. It is more than that. Plato dreamed of his 


Tepublic. Marx dreamed of classless society, Lenin dreamed of a 
completely ceased and the 


-cm in Gandhi is easy of applica- 
ian Dominion. By Gandhism 


Ndia’s economic li freed of foreign domination but 
no: comes free 4 R 
forei mo E -timate co-operation. In Gandhism 


dependence on the purity 
the extension of non-violence. 
e off the yoke of European 
Culture in ord ced by purer hearths of Asiatic culture. 
See J t India into intimate contact 
ng in nature is modest, 


hallowed by religious 
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serenity without proud revolt against pride, hatred against hatred 
and passion against passion. With Gandhism untouchability is stand- 
ing blot on Hinduism, it is a vile deformation of the real doctrine 
and he suffers intolerably by it. With Gandhism untouchability is 
the invention of Satan and “War for civilization” is the breach for 
public morality and the foul breath of nudity. While condemning 
untouchability he declares, “I would rather be torn to pieces than 
disown my brothers of the suppressed classes. I do not want to be 
reborn but if I have to be reborn, I should be untouchable so 
that I may share their sorrows and sufferings and the affronts 
levelled at them in order that I may endeavour to free them 
from their miserable condition.” While condemning war he 
owns, “Every canon of public morality has been broken by 
the victors in the name of virtue. No lie has been considered 
too foul to be uttered. The motive behind every crime is not 
religious or spiritual but grossly material. Europe to-day is only 


nominally Christian. In reality it is worshipping Mammon”. 
(September 8, 1920). 


Gandhism is, 
Nations shall c 
only when Indi: 


therefore, the best Defence of India. All the united 
ome to stand for India, by India and with India 
a’s Defence shall be based on the fundamental spirit 
of Gandhism. The creative and Telatiye value of Gandhism is that 
the “East becomes the West and the West becomes the East as 


Tagore becomes Gandhi and Gandhi becomes Tagore with loving 


regard even in the heart of disagreement. Communism is failing 
because Com: i i 


perfect harmony in society”. Why is the nec 
Until people learn to love each other and Tespect each other’s right 
—until they cease to exploit their fellowmen, the might of the State 
will be necessary to make justice prevail in Society. After the 
realisation of freedom in 1947, India’s administration carries in- 
justice with it, exploitation has become the rule of the day, and 
her defensive walls without ‘Self rule’ bring up ‘Misrule’. Those 
who are unfit to rule themselves are unfit for Swaraj. Pakistan and 
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Hindusthan should learn lessons from adversity if they wish ‘to live’ 
and ‘let live’. 

_India has its unwieldiness and endless complexities. The commer- 
cial civilization of the other countries with its barbarity of ugly 
decoration is throwing India into all confusing muddles. Her 
Geographical achievements through the unity of all within states 
and the conquest of Hyderabad have built a ‘greater India’ to 
command all strategic points inside. She has extended her vast 
Capacity for reorganisation through the co-operation of the “United 
Nations’ on the extensive and intensive work of the Ambassadors. 
Her attainments in the extra world excepting Russia are too great 
to be mentioned. She has thus had the best ‘defensives’ from that 
Point of view. Her support of the “United Nations’ to strive for 
World peace is a distinct contribution in her bright annals of 
freedom. Let the leaders like Jawaharlal Nehru and Dr. Radha- 
Krishnan look within and build her like expert swimmers who should 


Not exhibit their muscular forces by violent moyements but shall 


make the best use of their power in perfect grace and reposeful- 
n the basis of social co- 


Ness. Let them take their bold stand o : 
Operation and economic emancipation through the soul of Gandhism, 
aving non-violence for those who are conscience of the free India 
by their character and sacrifice and having war for those who are 
the real enemies of freedom. They Will not forget to see eye to 
eye that there are economic dragons with their administrative 
Machines who are ploughing the fertile fields of the poor and the 
elpless but draining their life-blood in the name piGandiie 
and the Ideal Congress. Let them establish the harmony of com- 
Pleteness within Indian Dominion by taking away the temptation 
Which is fatal for the poor and the weak. Let not the callous rudeness 
OË Power alone run amuck in the broad road to freedom. Let the 
leaders of India create a new order of men who shall feel that 
Ndia is theirs and their people are theirs. Let the rich capitalists 


og down to extend their co-operation pe S D 
© poor rich i e and wealth of golden arts. Why 
Se an and exchange their hearts 


© Not the capitali ir views 
When ey ape ae eet: making the poor poorer, they 
Shall at last be levelled down and all their defensive walls shall 
Teak on account of their follies. The POOF should never commit 
blunders in throwing confusions and pitfalls of dangers bwe tàs 
Tich. Let none trample into distortion the Indian humanity and 


Political amnesty on which ‘Greater India’ stands in order to 


achieve the unattainable world peace- Let there be no refugees, 
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no untouchables, no indomitable greed and uncharitable selfishness 
to rule over India. Let the rulers who propel the present adminis- 
trative machineries of India be not pitiless machines that can never 
think and act without the help of others. Let' there be no poverty 
in the land of plenty, let there be no misrule in the land of self-rule, 
let there be no xploitation in the land of distribution, let the banner 
of peace be hoisted, the victory of freedom live’. 


Let the immortal music of the world poet be our hymn of 
liberty :— 


“Keep watch, India. 

Bring your offerings of worship for that sacred sunrise. 
Let the first hymn of its welcome sound in your voice and sing 
“Come, Peace, thou daughter of God’s own Great sufferings”. 


Let peace be our support, let peace be our relation, let peace 
be our geographical area of fraternity and let peace be our durable 


import of all portable commodities. Let there be ‘Man’ and ‘Man’ 
for peace to defend India and her heroes’, 


SOCIAL EDUCATION AND GANDHISM 


Mahatma Gandhi is the active philosophy of politics and the 
practical soul of socialism. Many of the complicated problems of 
the rural and urban areas find their easy solution in the simple 
application of Gandhism which has interpreted life in lifeless situa- 
tions. Indians are hard hit and their sufferings with all trials and 
errors have gone to an abnormal excess. Peace is in the womb of 
inactive preaching, practising to realise is in the edge of evapora- 
tion, progressing with preparing materials is in the process of 
‘successes and failures without pillars of fixed foundations. Many 
a tear has wiped many a stain on national character, many a seer 
has sacrificed the soulless civilisation with secure and fixed deter- 
minations but the world has never changed for the better. Saints 
have become few and sinners are only many. Modern civilization 
with co-ordinating philosophy of education has failed to create 
Majority of saints with few sinners. Science with all attempts of 
Solution of economic problems by consistent application of large- 
scale production and small-scale production has become atomic 
in faith and spirit for the re-orientation of oriental realism with 
Occidental conservatism. Mahatma Gandhi has created a new com- 
Promise between cowardice and heroism, materialism and patriot- 
ism, love and hatred, service and serfdom. He is the living organ 
of curative ‘socialism by the practical character of education in 
life and nature. His policy of non-co-operation with evils is the 
Soul of social co-operation and national reorganization. „The 
imagination of Rabindranath in the action of Mahatma Gandhi has 

come the prophetic voice of modern civilization. Villages, per- 
forated by prejudices and petty quarrels with liabilities, have new 
action of life and living with the application and imagination of 
the political poet in Gandhi and philosophic sage 1 Rabindranath. 

he father of the Nation has fully realised real spirit of Indian 
‘Nationalism, dug out of the deep mines of materialism and spiritual- 
ism, realism and humanism, socialism and separatism of the East 
and the West, meeting on the common-place grounds of gains and 
losses. Real Gandhism is cultivated in the soil of socialism out 
of which, bumper-harvests of fruits and flowers with life-building 
Toots shall be reborn for the unified upkeep of Indian order for the 
Universal peace of the world tô build the pyramid of possessed 
freedom, many of the practical conceptions and applied inspira- 
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tions of father and Gurudev shall have to be recognised. On com- 
bination of the two ideals, the socialistic pattern of India shall 
take practical shape and end in success with endless projects. Indians 
have been for long committing blunders by not following examples 
of the two servants ‘of Indian freedom, culture and co-ordination. 
Can we think of India, complete India and practical India without 
the consistent application of realism and idealism in the heart of 
social education which can sow the seeds of social strength and 
human weights. What are we if we are not taken into account by 
the Indian spirit of friendship, based on the ideal compact of the 
East and the West which must have to meet on the common ground 
of peaceful and progressive’ co-operation. If India of Mahatma 
Gandhi has no fixed determinations to implement the will of 
Rabindranath, the best part of Indian valour shall be lost and the 
most effective character of the people for the Welfare State will 
be affected by artificial understanding, undermining reasoning on 
mocking faith and trust. Who will behave in toleration? Who will 
believe in sincere co-operation and kindred co-ordination? 
Socialistic patterns of society in Free India are going to be well- 
shaped in the coming Five Year Plan. Poverty, starvation and 
hunger shall no more visit this land of faith and trust because 
there are so many trustees of universal peace in us—Mahatma 
Gandhi, Rabindranath and Aurobindo. How can we translate the 
spirits of faith and responsibility into practice and execute living 
philosophy into creative realism in daily lives is to be sincerely 
searched into with curious practice. So much is done b 
Sri Jawaharlal Nehru, the maker of New Peace in the Nerd y 
of the World—so much the better. The other soldiers and capt LE 
of freedom who have carried the spirit of Indian truth and a EE 
Jove for the better development of the world and for better i ian 
duction of New Order. New Light and New Freedom are aka 
admired and appreciated. Positive good has been Gates y 
with positive performance of good. India is no believer in the Dni 
sophy of negative work with negative achievement. BF 
But yet uphill work remains to be done, clearcut ways and me 
must have to be chalked out and applied ideas must ive Si 
realised into practical actions. The policy of the people and ae 
Government is to prevent diseases from being grown instead a 
curing them by experienced experts. We are to cure Patients of 
their diseases when they are too late or when they are too early 
inviting all possible ills and worries. In the secular state free com- 
pulsory education on sound principles and secure foundations will 
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be the best cure of driving illiteracy. So many educational centres 
With so many institutions with huge amount of expenditure for 
generating electric literacy have resulted in so many confusions and 
confiscations. Voluntary conceptions of building New Social Order 
must have to be compromised by compulsory actions. Reactions 
and sporadic revolutions may crop up to contradict all optimistic 
Telations and what has been achieved after long years of struggles 
has been thrown into the people’s mud and clay, allowing even 
the best fighters to give way to all debased deductions. Who can 
Save us all from ruins? How can we create social soldiers who 
Shall take the vow of serving themselves with trust, faith and res- 
Ponsibility? What can we do to help those who are badly in need 
Of being aided by the living workers of the mud-built society hearing 
all possible seeds of unlawful acts and sinful tacts. Let us dive 
deep into the secular deeds of our fathers and fore-fathers and 
the rejected pleas and programmes, recorded in the heart of the 
Universally basic educational institutions. We have never come 
down to sublimate the sordid ideas and actions in the actions in 
the dark levels of all committees and rejuvenate the dry bones of 
Philosophical reasonings and imaginings with practical resolutions 
and realisations. 5 

Who are then fit to guide the intensive principle of social and 
basic education and traditional conception of standardized educa- 
tion? Is education that is imparted in traditional schools and 
colleges adequate to the building of health, strength and vitality 
of an individual? How can individuals, composing a nation, be 
formed into small groups who will be guided to supervise direct, 
Interpret and explain the significance of social studies and social 
Sciences in confirmation of the socialistic patterns of society. Those 
Who speak of the development of social progress and social co- 
Operation must have to revise many of the old methods and conser- 
vative habits with blindfold restrictions. Those who are in living 
touch with rural areas and have constant dealings with all manners 
of problems can speak with confidence, what is badly need for the 
upkeep of social order in rural areas. In social education daily habits 
are required to be socialised. Village leaders and visitors who come 
to hold discussions for the solution of problems must have to be 
given patient hearing. We must have consideration for those who 
surprise the officers without consideration for time and conduct. 
We can win them by our simple examples of lives in course of our 
activities on the expression of the spirit of action in Gandhism. 
Some of the following practical examples are cited for the expres- 
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sion of social humanity in social and basic education. Some village 
leaders have come from the distant villagés for the immediate 
settlement of disputes over the boundary lines. Having disputed over 
trees and others they have hurried to the officer for immediate 
compromise of a rape case. The officer has finished having his half 
meal. Social-education teacher must have to leave his meal and 
listen to them who have come to him for a greater issue. That shall 
test his social virtue in social education. 
A theatre shall be staged in a Tural area where the majority 
belong to the Muslim community. Social entertainments are not 
available there. What will the teachers and trainees of Social 
Education do? They will first of all offer their voluntary Services 
in having the dishes of the Muslim brothers washed and supplying 
glasses of water and tea-cups for their drink. The Muslim brothers 
will then feel from the bottom of their hearts that the teachers and. 
the trainees are real servants of education with ideal character. The 
villagers must have to be made to feel that real community develop- 
ments and social reforms with co-ordination and co-operation have 
been to their benefits. Those leaders who preach from the top and 
the centre should first of all learn how the heads of the Government, 
Social Schools and Colleges face difficulties, what they do and how 
they solve problems. Without knowing from him who has been 
serving the good cause in direct touch with the people and going 
into root causes of sufferings, no authority in the name of Gandhism 
should censure an officer-in-charge of administration, Social educa- 
tion in touch with basic education is not an easy affair. Those who 
guide and lead social teachers and trainees must have to learn lessons 
of adversity and court defeats who work in the Practical fields of 
activities when sincere discussions are entertained for the betterment 
of social progress with social education. There are only few leaders 
and thinkers who are fit for social education and basic education. 
Those who work sincerely for the cause of social progress and whose 
heart is with the dark people and who are bent on establishing the 
kindred feelings between the rural and urban areas must be given 
larger scope and freer opportunity for the materialisation of all 
social dreams of order, discipline, Peace and progress. The authori- 
ties must have to see with their own eyes if pri 


è k actical work of the 
hand and the body combined with the intellectual work of the 


trained eyes and ears had been done in course of a fixed periog 
or not. If honest work with sincerity is done for the cause of an 
Institution or the rural people, the authorities in free India in the 


name of.Gandhism with social and basic education in the fore-frony 


SOCIAL EDUCATION AND GANDHISM 143 


must have to revise their ways and manners and excuse those failings 
Which lean on inward virtues. 

I have been living in the rural areas since my birth up to the end 
of my service career with only a few years of intervals in the middle 
of my career. I can only conclude with the faith of a servant of 
duty that the ideal head of an Institution who works with his own 
hands, with own eyes, learns in course of teaching and teaches in 
the heart of learning and can make the trainees work heart and 
Soul, is the best support of the socialistic pattern of the society to 
Which he belongs. He has much scope for rectification and modi- 
fication and his voice is the voice of the brothers and sisters of an 
institution and his expression of the heart is the expression of the 
millions of the people in Free India. 

_ Mahatma Gandhi, the father of India and social and basic educa- 
tion, wanted workers to live with the people and advised the 
Government and the people to be undivided in all responsibilities. 
Rabindranath, the Gurudev of this Saint of Sabarmati, was the 
Practical leader of Social Education. To combine the imagination 
Of Rabindranath with the ideal of action of Mahatma Gandhi is 
to cure social education and basic education of all impurities and 
abnormal absurdities. When real work is ignored, when ideal 
expression is condemned, when heart is banished and soul of 
Gandhism in practical work is distorted with overlooking indiffer- 
ence, education must have its decent burial and ideal workers rest 


eternal peace of forgetfulness. 


NEW INDIA WITH THE MESSAGE OF 
SANTINIKETAN 


Santiniketan has a philosophy of its own. It is born with the 
poetic beauty of Gurudev and created with the Universal Truth 
of his soul. Many look upon Santiniketan as the idle dream of the 
Poet’s philosophy of life and the unreal vision of poet’s realisation 
of ‘Man and Nature’. It is the combination of Universal love in 
humanity and refined grace of appealing divinity”. Heredity and 
environment are cultured and co-ordinated with human touch in 
the heart of Santiniketan. The Soul of the Tagore Family has been 
voiced in the three sentences of the Canopy of Peace: — 


“Tini Amar Praner Aram, Maner 
Ananda—Atmar Santi!” 


He is the pleasure of my life, the joy of my mind and the peace 
of my soul. What is the meaning of this utterance? What is the 
hidden truth behind this living Voice? What made the poet speak 
out the soul of Indian Spirit? Maharsi Devendranath Tagore, the 
father of the poet-sage, is also another revelation in the living history 
of spiritual make-up. He has a character that shone bright in the 
Universality of Rabindranath. The poet-sage has acquired the 
essence of father’s spiritual heredity and simplicity that shaped 
the best of Rabindranath towards the building of Universal love, 
Universal Peace and Universal Freedom. I had my entrance into 
the heart of “Chhatimtala” alone, leaving all earthly desires outside 
and tried to discover the meaning of what Maharsi Devendranath 
is, what Chhatimtala is and what the heart of Rabindranath is. 
I never allowed myself to be carried away by the words of the 
on-lookers or in-lookers, I had my own searches and researches 
and realised the mysteries of those three sentences leaning on 
pleasure, joy and peace. Why was the sm 


ee all place of Chhatimtala 
a fountain of inspiration to me, a Stranger for only a few hours? 
Why was that open space surrounded by fruitless trees? Why did 


the sweet notes of the little birds invite the stranger in that new 
land to live for peace and die for peace? Why were there tears 
of His love in my eyes which remain ever dry? Why did the stone- 
heart become the heart of touch stone at the very sight of the 
undecorative place and undisturbed ground of beauty and truth? 
I can but realise from this distance how things of beauty, free from 
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artificial vain glories, become joy for ever. The soul of Maharsi 
Devendranath is echoed in the soul of Rabindranath who expressed 
the best of his living truth’”—“He is the pleasure of my life, the joy 
of my mind and the peace of my soul.” The Book of Faith is 
Devendranath’ but the Book of Universal Grace in Rabindranath 
of Santiniketan is the expression of innumerable verses, unlimited 
Messages and unending beginnings of future finishings with the pre- 
Paration of Indian Music of Universal Love and Peace. 

_ The inspiring words of Gitanjali came to echo sublime response 
in my soul:— 

“The morning sea of silence broke into ripples of bird songs ; 
and the flowers were all merry by the roadside ; and the wealth of 
gold was scattered through the rift of the clouds while we went 
on busily on our way and paid no heed.” 
—Gitanjali— 

Then came Rabindranath Tagore Memorial Museum and Picture 
Gallery with the light of Vichitra laid by Jawaharlal Nehru on 
23.12.58, Here are the innumerable voices of the Sage Poet heard 
Within and without, Here lies one gem of poetry engraved on the 
Wall with shining lustres. Here the mind is free from all artificial 
anxieties and depressions from fears. Here the head of a man ever 
Stands erect with modesty, purity and reliability. Here education 
is a living art with the philosophy of beauty and truth. Here the 
essence of life is realised in all its totality by body, mind and soul 
combined. Here ‘Man and Nature’ have unity in diversities, they 
Work in harmony to create the soul of beauty and truth and infuse 
life into each part which becomes full. Here flowers bloom never 
to wither away unknown but to sublimate the human relationship 
that has a bearing on the character of living beings. Here the 
Movements of Nature are quick but composed with the soul of 
human materials. In the silent but secure heart of the living pictures 
and memorials in the Memorial Gallery are arranged the sublime 
thoughts of Gitanjali. It is a revelation how the dry stones, dead 
bricks and cracking crusts have given resting place to the Poet 
Priest of “Man and Nature” with all tenderness of love and 
sympathy. With the opening of eyes around I have come to discover 
that there are scattered and dispersed human habitations and the 
mile-long fields lie dull and lifeless with the agelong sorrows and 
sufferings. But in the Solitary Grove of Santiniketan trees and 
creepers of different countries have been grown by the Poet-Priest 
of Nature to be reared up and nursed by the musical expression of 
heart—all the dry stones and bricks became the bed of his creation. 
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Trees and creepers are adorned with fruits and flowers and universal 
birds of sweet note become the songs of human hearts. This 
“Philosophy of Santiniketan” takes us back to those blank ages 
of blank hearts when “Man and Nature” had remained without 
touch of musical expression in the unity of love. We wonder how 
the dream of his vision became the cream of creation by poetic 
music and patriotic love in him. 

Then flashed all on a sudden the insight of “Uttarayan’”—the seat 
of the Poet’s heart; the bed of his philosophy of rest and the 
fountain of all inspirations. I was all along standing and staring 
how the Poet of Bengal within this limit became the Man of un- 
limited energy of reason of action and imagination which were 
made to work together in harmony. Each flower in the heart of 
“Uttardyan” has a message of love and peace, each tree life and 
living ; leaves have the future seeds of roots for the growth and 
development of the best in the grove. Santiniketan is thus dynamic, 
progressive and expansive without static and stoic ideal of 
philosophy. 

If we go through the spirit of Rabindranath’s Gitanjali and that 
of Uttarayan in Santiniketan we come to realise the universal spirit 
of love in each line of trees and flowers as well as in each thought 
of poet's universal “Beauty and Truth”. He is one with the Divine 
spirit, having all his companions of frui 


ea 3 ts, flowers, roots and trees 
with him. He is, therefore, uttering the voice of Heaven when he 
realises that all the doors of the Temples of Love AneSantiniletan 


are closed against him. When he Cannot be with them all single- 


minded love with devotion is not his obj 7 
Poet of the West (Yeats) has ane ot ject of worship. What the 


; Rabindran 
by each object of Nature and the soul of MSA are: 
Uttarayan at Santiniketan: —“To read each line of Rabindranath 
is to forget all the troubles of the world”. I for one forget the extreme 
heat and all cares and anxieties, when in the heart of sacred solitari- 
ness I try to reach each line of 


thought in each brick or stone 
in each drop of = and flowers, in each sweet but silent note 
and in each particle of sand ang Wood, announcing the wholeness 


of oneness with the varieties and diversities. I put my searching 
questions to all, facing alll stern realities on that day with extreme 
temperature of 112°. 

(a) Why could that heat fail to have action on me in the scorching 
noon when all doors of Santiniketan were closed? 


(b) How could all coolness overtake my soul and repose Testing 
peace in my mind, though I had to cycle up six miles between 
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10-30—11-30 a.m. and move in the heated train between 1-15 A-M. 
and 2-15 P.M. 

© How could I have healthy refreshment though I had to get 
on with the rickshaw under the breath-firing rays of the terrible 
Sun God between 2-30—4 P.M.? 

Into that hot furnace I walked around, stood silent with Sun God 
of Fire overhead. There were no smiling children to look their child- 
e thanks from the Mrinalini Pāthsālā. There was no stir of living 
life in the China Bhawan. The Marwari Hindi Hall stood with 
Speechless tongue, life’s living zest having choked up by intense 
and intensive heat. The East and the West would never meet—but 
the Eastern and the Western heat fire met, on the day of my visit 
to burn the hot-red furies of pride and prejudice for the creation of 
Simplicity, sincerity and spiritual divinity of Man and Nature. I 
had no touch of the philosophy of emptiness at that time yet 1 
bad the fulness of love in the Poet’s realisation of “Beauty” and 

Truth”, Instead of wondering at the artless art of life and living, 
I began Wandering not as a lonely cloud but as a withering flower 


Or a weeping creeper to melt into his mercy of love. Here all fetters 


are broken, all chains give way,—all bonds of passions and desires 
j tals of pure love that sing 


bloom into flowers of His innocent pe T 
Songs heard and unheard, that hear footsteps marked or unmarke 5 
that tread over empty vanities of the care-worn world. Here is the 


World of images, painted by the poet himself for the fulfilment of 


his universal vision and imagination. “A whole people, a whole 
civilization, immeasurably strange to us, seems to have been taken 
‘Up into this imagination.” These are the words of W. B. Yeats in 
tune with the spirit of Santiniketan, impersonified in the soul of 
Gitanjali. I opened my eyes in the shade of the trees and creepers 
in the repose of Uttarāyan and awoke to realise that flowers and 
rivers, sands and stones are full of mysterious meanings playing 
on our voices as well as dreams. Here in this grove of seclusion the 
Poet has once played the solitary wayfarer in the deserted street, 
and at another time as a traveller in his journey of love. He has 
sometimes become a keen listener, hearing the gentle footsteps from 
the road beside his house. Here in the sacred garden of his heart 
blooms the flower of music that ripples with waves of love between 
the twin-brothers—life and death. I met with the smile that flickers 


on baby’s lips”, that “flits on baby’s eyes and that sweet freshness 
» Into that limited share of Poet’s 


that blooms on baby’s limbs”. 2 fi 
Uttarayan I came across unending streams of thoughts, hidden in 
the green grass, in the plain and simple dress of trees and creepers 
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and in each artless creation of beauty and truth with humanity’s 
touch of infinite love. I dreamed and dreamed but beamed with 
the cream of his evershining beauty of thought when the heart- 
sweetening light danced at the centre of my life, struck the chords 
of my love and was “shattered into golden thoughts” with tears in 
all petals of blossoms. 

Uttarayan is the light of that music that illumines the world 
running from heart to heart, sky to sky and space to space. It knows 
no rest nor respite without his lovely sights. It has no pride of 
decorations or ornamentations which mar the living union between 
him and me. It is that finery which never keeps the children shut 
off from the healthful dust of the earth and heaven. Here Pride 
has no place for approach. I realised very deeply how Rabindranath 
could become the tiller, tilling the hard ground and heartless stones, 
how he could be with them in sun and shower inviting sorrows 
and sufferings for his service. Uttarayan invites the worldly minded 
being to break out all meditations and leave aside tender beds of 
flowers and bits of sweet fruits and meet him face to face in spite 
of hard sweat of brow. Like a traveller I had to wander through 
all the outer worlds to reach the innermost shrine at the end. I 
was completely possessed by his Over-powering thought that ever 
expressed this: Night and day the 


resse Poet-priest worked at the 
chain with huge fires over cruel hard strokes to discover at last that 


his love is greater than theirs and keeps us free of burdens and 
anxieties. A complete work of unity obtains among the inconsis- 
tencies and diversities of the bards of pray and the beasts of prey- 


Here the music of universal love, contained in the soul of the poet, 
has got the universal expression of Poetr : 


i y of living life and loving 
beauty in Nature. The extreme heat of the sun under the single- 
minded seclusion became the seat of universal culture and co- 
ordination of human relationship, 


Ever live Santiniketan, ever live the Universal Poet (Rabindra- 
nath) and ever shine the glorious monuments of creative thoughts! 


NEW INDIA WITH UNIVERSALISM OF 
SANTINIKETAN 


The Uni 
inch of Uttarayan, Vichitra, Nandan Kala Bhavan, 
appeals bef nanda Bhawan and Bakul Bithi has their human 
seeds ore us in this time-worn and soulkilling civilisation. The 
of enduring peace h 
Tooted thoughts Aa ave been sown at every step by the deep 
questions have co neness in diverse many. Many deep searching 
Into their stern te 3 fom within and many answers dived deep 
Vision and pracă ities. What is the meaning of science, of scientific 
uprooted? ical applications when far-reaching insights are 
What ; 
oe meaning of Socialism if the members of the society 
gains! ngs of their disputes for these and those selfish 
mae conscience of “Peace” so mercilessly mechanised 
and EEEE, brutalised when their authors have been bayed 
in close and keeping both the vainglories of “War and Peace” 
come: to cane ers? This universalism 1s well expressed when ve 
imagination, se the depth of meaning 10 each line of action an 
AS aooiee song is echoed through a A 
ae tears and smiles, alarms and hopes ; waves rise up and 
Si at dreams break and form. In me 18 thy own defeat of 
of - Behind ‘the screen thy seat is woven 10 wondrous mysteries 
curves, casting away all barren lines of straightness.” 
a sweet note of Universalism in Santiniketan is deeply felt when 
th come to discover in course of visiting the different soul-buildings 
es he dived deep into the depth of the ocean of forms to gain 
perfect pearl of the formless. To establish the right bonds of 
totality in universalism Rabindranath never supported “Revolu- 
tion”. As air is universal in expression and application, it never 
revolts nor resigns. Revolutions like violent storms have but effects 
on man and nature and on the limited space but calm and composed 
air, containing deluged cyclones, damaging storms, devastating rains 
and conflagrating fires within, covers UP Pace in light, water and 
Space throughout the universe. Santiniketan is all-covering air of 
peace with all rains and storms, thunders and lightnings worked 
to each of everything in Santiniketan but everything of him belongs 
to Visva-Bharati, founded by him as the property of the universe. 


jl the sky in many- 
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In all his words and actions we come to find the breath of universe 
and universalism with impersonal message :— 

“The river! has its evéry day work to do and hastens through 
fields and Hamlets; yet its incessant stream winds towards the 
washing of thy feet. 


The flower sweetens the air with its perfume yet its last serve is 
to offer itself to Thee. 

Realism and Idealism: Rabindranath’s realism is resignation to 
the allness of the universe with the brink of eternity within the 
limited compress of beauty and truth having unlimited colours and 
tunes of “Man and Nature”. His idealism is complete surrender 
of all his days and nights and of all the earnings and gleanings of 
his busy life to Him which is beyond touch. So the words of the 
Santiniketan are the words of the Gitanjali in which realism and 
idealism are united to meet. So he gave back all the keys of 
Santiniketan to Viswa Bharati, as he gave back all of his to Him 
whose lotus he tasted with all the best in him. He loves this universe 
to have complete possession of the universal love” 
melodies and unseen myriads of beauties in the 
of thoughts and innumerable stars 


that has unheard 
fathomless ocean 


aaa me ise that, 
what the Poet-Priest is and what he has in the he: S EN 


fully belongs to Him who is the author of eater os fia bias 
in all forms and manners for additing to “His Beauty and Truth” 
So) Gurudey ns Mon nS expression of his oneness with 
the Almighty Father but is ever prepared to stand before Him face 
to) face; — 
“Day to day, O Lord of my life, 
to face. ee 1 
Under Thy Great Sky in solitude and silen; d 
shall I PRN before Thee face to face. ce with humble heart 
In this laborious world of Thine, 
struggle, among hurrying crowds shall 
to face.” 


shall I stand before Thee face 


tumultous with toil and 
I stand before Thee face 


s (Gitanjali, P- 71) 

Realism and Idealism can work best and give best when unity 
in separation is inseparably maintained in all diverse plans ang 
schemes. What I have felt at Santiniketan is the Universal integra- 
tion of life and object. Each tree therein is a world of Tevelation 


UNIVERSALISM OF SANTINIKETAN 151 


aA Corciano The first seed of the religion is sown 
ees cae each object of nature—and man. Just after my 
Batching so e heart of the Poet’s vision and imagination, my 
ul rose to ask: — 
r the God of Nature one with the Poet? 
ig ae Treerne himself to love the allness of the universe when 
Bie, Ne even a small flower, a small stream or a small piece 
aia ith meanings? Is there any selfish desire behind the 
Sue creation of Santiniketan? Is there any dictation of 
ae noe the control of this Universal Guest House for giving 
Tieton ig the best soul of Humanity? What leads the Poet of the 
Ste Tagore Family, Prince of changes and fashions and 
Lifes ae culture, to select that solid earth and hard rocks and 
Onie or the creation of the Human University? How is that 
as ais _conception “of Universal love in education and 
z ucation with all growing humanities in man and nature 
eevaoped so consistently by the Poet-Priest of the Universe? 
ow is the spirit of Social Education, Basic Education and 
Political Education in all totality of tenderness so deep rooted 
m the strong soil of Santiniketan? How is the Universal co-opera- 
tion idealised and actualised before the stern realities of Non-co- 
Operation Movement by the Father of India and of the Jallianwalla- 
bagh Massacre of the Diehard British Rule? How is the Co- 
Operation Movement made a living thing converting the ideal of 
Non-Co-operating spirit into Universal Spirit of Brother-hood in 
that secluded area of peace and security? How are the germs and 
Poisons of the First World War and Second World War with all 
pervading destructions changed into immortal seeds of living 
creation for the whole of humanity? What is it that his right heirs 
and successors are undoing what has been done by Rabindranath 
with Universal spirit of Indian idealism and realism? 
A All such heart-searching questions “flash upon the inward eye” 
just after entrance into the Uttarayan, Vichitra and Chhatimtala 
with but simple and sacred expression of lives and livings? Why 
are not problems solved in spite of all attempts of the two sages 
of Santiniketan and Sabarmati? Why are they multiplying in 
numbers with greater comedies and worse tragedies? Education is 
no education, religion is no religion, emancipation is no realisation 
for the welfare of the whole. There is mockery of “liberty, equality 
and fraternity” as soon as one gets out of the two hermitages of 


the East. 
Santiniketan is the panacea of modern diseases in education and 
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religion but has been for the last fifty years presenting embracing 
problems and direct questions before leaders of thoughts and 
actions. Had Rabindranath been a man of war in arms or a 
revolutionary in support of blood-shed, what would have happened 
to his Santiniketan and Universal Mission of Peace? Peace is more 
effective and creative in contributing lasting benefits to the universe. 
Revolutions of Hitler and Churchill, Stalin and Roosevelt were like 
storms and cyclones building, rebuilding, Tuining and devastating 
particular areas with sweeping alarmings. But creative evolutions 
with revolutionary thoughts and imaginations for the fulfilment of 
Universal Peace are like the creative and conservative airs which 
endure all persecutions, and survive all destructions to compose the 
constructive elements of Universal Nature and Natural Universalism 
within and without. The sun is living truth—the false fog or mist 
veiling the sun for the moment or for the hour is also seeming 
truth. The former can, by no means be killed or conquered but the 
latter must vanish as vapour only to enshrine the best of the former 
with all pervading glory. Rabindranath with the universal rays of 
the Rising Sun as well as setting sun with light of life as well as 
creative wars, deluging revolutions and heart-rending cries of pains 
and sufferings, the Author of Universal Peace, the creator of 


universal love and the Priest of Universal Education, has conquered 
space and time, life and death for the introduction of universal 
death for the introduction of Universal Humanity in Santiniketan- 
Declared W. B. Yeast, “For all I know 


peeks 5 , SO abundant and simple 
is this poetry, the new Renaissance has been born in your country. 
“Introduction (W. B. Yeats). In his introduction to “Gitanjali” 
the Soul of the poet of the West realised the depth of living truth 
in the Rising East. In his appreciation of the poet of the East 
(Rabindranath), the poet of the West has gone to the human point 
of challenging the leaders and mMaster-minds of the West for their 
wilful indifference and ignorance of the best creation of “Art and 
Life” in poetry of letters as Well as in poetry of universal vision 
and imagination of the present Civilisation. 

“Other Indians came to see me and their reverence for this man 
sounded strange in our world, where we hide great and little things 
under the same veil of obvious comedy and half serious deprecia- 
tion, when we were making the cathedrals, had we a like reverence 
for our great men?” The words of W. B. Yeats are the words of the 
Poets and critics of all countries. It is our misfortune that we think 
ourselves fortunate when great talents and masterminds remain 
depreciated. But the Poet who is one with man, nature and God, 
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th 
ae agen care for earthly honours and apprecia- 
te aelod oF ih ight illumines the whole of the universe and 
Regie universal e master becomes the melody of the Poet's voice 
aan appeal to heart. The answers to the questions that 
Moles OF binds Pee of leisurely waking were found in the sweet 
Roeland a oomings of loving flowers and gentle ripplings of 
cece ZPE and restless improvements of the crowd. 
Sheta s ould rather go without worshipping God than 
ONSE s of noisy crowds, humbled and trampled. His music 
oes ot for the few, his violin of work is tuned for those 
peated ings have been torn asunder—his heart of spiritual 
P ae drunk deep by practical application of well-directed 
“I RE plans for the welfare of the universe. 
Ina w Thou take pleasure in my singing. I know that only as a 
D t i come before Thy presence. 
Pa ea the joy of singing I forget myself and call Thee 
mio O o are my lord”. Gitanjali (Page 2). 
E oet sings of what the world will be when the fears haye 
T Wway—but Rabindranath has sung more and more. He is a 
Hi Creative artist, an ideal model for imagination and inspiration. 
T strings of the heart are in perfect harmony with the animate 
ic IManimate objects of Nature and have constant relationship 
with sights and sounds. Santiniketan has exhausted all the resources 
of Rabindranath’s property of creation and imagination to be all 
Tesources for the supply of the best of the past and the present in 
modern civilisation. Here books of Man and Nature are not mere 
books of pages and letters, here trees and flowers are not mere 
trees and flowers with their terms and conditions of living and 
dying for their own use and enjoying. Here stones, bricks and 
woods are not mere things for the preparation of mere likes and 
desirables. Here with the heart of universalism in Rabindranath 
they are born and created to cement the Universal Love and 
Universal friendship that never dwell apart. Here the lines of trees 
have been outlined by the Universal Poet by the Philosophical 
History of Education, Religion and Politics. Here the rows of 
marked and unmarked paths are illumined by the universal light 
of the poet’s vision and realisation of Universal Truth. During my 
short stay I come to feel while I step in and step out, that in the 
blackest darkness of life with all glooms and despairs, they shine 
best and lead us on towards the living paths of peace and security, 
Where others quarrel over this and that and break all bounds of 
harmony, they settle up all their disputes by kindred feelings and 
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basic considerations for the setting up of the oneness of life with 
separateness of idealism and realise. Here Beauty and Truth in 
smallness and greatness sing the glory of the creator with the 
immortal words of Gitanjali for all times to come thus,—“I am 
certain that priceless earth is in Thee, and I have not the heart to 
sweep away the tinsel that fills my room”. 

We cannot think of Santiniketan and Uttarayan without thinking 
of the hidden and revealed meanings of Rabindranath’s Gitanjali 
with all human expressions here and beyond. The victory of 
Universalism in the Sage-Poet of the East lies in lifting up the lofty 
spirit of the fallen and the down-trodden, in ‘ennobling the 
damaged and degenerated souls of the heartless and the soulless 
with prophetic clarion calls intensively and extensively. We come 
to feel inspired within the limited bounds of Santiniketan when we 
see with eyes open and eyes closed, the ears open and ears shut, 
hand and foot in chains and without chains that the fatherhood 
and motherhood, womanhood and brotherhood like innumerable 
currents of actions and imaginations, aspirations and inspirations 
have been flowing on towards that ocean of beauty and truth in 
Rabindranath where life and death meet with unity of thought 
where men and women unite with searching hearts for the reali- 
sation of that Light of Music that ever was, that ever is and that 
ever shall be—where beginnings and endings compromise with the 
words of Gitanjali thus: —“The light of Thy music illumines the 
world. The life breath of Thy music runs from sky to sky. The holy 
stream of Thy music breaks through all stony obstacles and 
rushes on. 

My heart longs to join in Thy song, but vainly struggles for a 
voice. I would speak but speech breaks not into song and I cry out 
baffled”. 

In all our cries and whisperings, vain glories of wild furies of 
pride of power and prostitution of wealth stands the sublimity of 
Rabindranath, the purity and Universality of Santiniketan and 
Gitanjali. Let free Indians think and act, rise and stand, create and 
unite with Gurudev. 

Universalism and Realism cannot be compromised by ordinary 
souls in spite of lofty idealism for the welfare of the people. There 
may be International men with realism and idealism but they have 
no universalism in them because they fail to touch the Universal 
Heart, with His Light and Human Insight! Bertrand Russel, 
Khruschev, Churchill, Roosevelt, Romain Rolland are all- of 
International Personalities with greater realism than the Poet-sage 
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eae bot Universal humanity with the realism of Universal 
e & ai of Man and Nature has no appeal to those 
RRA eaa Rabindranath is an exception to those Inter- 
teon of = y his universalism in music. His Universal 
nen nae z E all months and all times with the 
pervading TERE x e Universal singer here and beyond, his all 
Sag eee ee a realism in all walks of lives by Universal 
universal! ever e and Divine have made him exceptionally 
i n E: His songs have something of His Universal 
or th ae ss surrender that pervades all sights and senses. 
cone Rt sing thee songs. In this hall of thine I have a 
tei: Pong strikes for thy silent worship at the dark temple 
When in Pages me, my master, to stand before thee to sing. 
comma orning air, the golden harp is tuned, honour me, 
anding thy presence.” 
The aes . i s Gitanjali (Page 13). 
Seer ee Rabindranath is all prepared to stand before the 
The co aster to sing Him the Universal Song of humanity. 
dickens of the creator is in communion with the complete 
eli ion of his wholeness of ‘Self’ and ‘Divine’. So the Poet 
befi es that the Universal Master comes to sit with him, stand 
efore him and with him with universalism and realism in the 
silent music of solitariness and the musical expression of Absolute- 
BESS; Humanity and Divinity. The infiuence of this Universal 
music combined with universal love for man and nature has 
Moved the Soul of Humanity. His Songs are all human songs with 
unity of Divine spirit. The greatness of the smallness and the 
smallness of the greatness, have completely taken possession of all 
the tunes and tones of his thoughts and made provision for all 
different living beings of the Universe. Rabindranath has never 
made the great low to make himself great. The Universal songs of 
Santiniketan appeal to even the most neglected little ones for their 
healing up and making up for Universal. Life and death, 
Pleasure and Pain, Dead Silence and Living Noise, Confusion and 
Decision and all are united in the heart of Santiniketan for the 
unification of complicated ideas and actions to sing the Universal 
Glory of Truth with human dealings of innumerable expressions 
of emotions and sentiments, common to the living laws of humanity 
in Santiniketan and Uttarayan. 


